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[ToBogom 125 roguna on pohema u 40 rogrHa o yrnokojema JyctruHa
[TonoBuha Llentap 3a BU3aHTH]JCKO-CIOBEHCKE CTyAuje YHuUBep3urera y Humry,
ITpaBocnaBHM GorocinoBcku (akynrer YHuBepsutera y beorpany u Uncturyt
3a ¢uno3odujy U ApymTBEHY TeopHujy YHuBep3urera y beorpamy 10. u 11.
maja 2019. romune y beorpany opranusyjy MelhyHapoqHy HayuyHY
KoH(epeHujy ,,Mucao u mucuja Ceetor Jyctuna [TormoBuha.

Monax, xmupuk u cBetutesb IlpaBocnaBae LlpkBe, mpodecop
VYuusepsutera y beorpany u caocuuBau Cprckor ¢puioCo(ckor apymrBa —
Jyctun ITonosuh (1894-1979) cmarpa ce jemHum o HajBehux MPaBOCIABHHUX
TEOJIOTa JBAJIECETOr BeKa. YIPKOC jeTHOTTIACHOM MPU3HABAKY CHAre HErOBUX
HETOpEeNMBO BEIMKUX HWHTENEKTYalHUX M JYXOBHHX JoMeTa, oxapehene
IVMEH3Mje M acleKTH HeroBOT JieNla OCTalld Cy WM HEOCBETJbEHH HIH CY
MpeaMeT pa3InIuTUX TymMauewa. [{ub koHdepenmje je 1a oCBeTIN TMMEH31]e
u acnekte nena Jycruna IlomoBuha koju HHCY MOBOJHHO HCTPaKEHU WIIU CY
NOJIOKHU PA3IUYUTUM — TOHEKaJ] CYNpOTCaBJbEHHM — TyMauemHuMa, W J1a
JIVjaJIOIKU MPOIICHN JTOTIPHHOCE HeroBe MHUCIU He camo IIpaBocnaBiby, Beh
XpUIIhaHCKOM OOTOCIIOBJbY M JYXOBHOCTH YOIIIIITE.

VY tom cmucny KoH(pepeHja 6u TpedaIo 1a OTBOPU MPOCTOP KaKo 3a
OJITOBOPHO KPUTHYKO carjiejame M HOBE HAYYHO-METOJOJIOUIKE MPUCTYIIE,
TaKo U 3a (OpMYyJIHCamkhE BHUIE HUjaHCUPAHUX MHTEPIPETAIMja MUCAHOT JieraTa
Jycruna [lomoBuha y menuHH, a HapoOYUTO, IPUMEPA Pajad, HETOBE KPUTHKE
XyMaHM3Ma M HENpaBOCIABHUX XpHUIIhaHCKHMX JAeHoMHHanuja. Takobe,
MIOCTaBJba CE€ Ka0 HEOIXOHO Ma’KJbHBO PA3TyuyUBambe ayTeHTHYHE TyXOBHOCTH
u ¢unocodceko-reonomke MmMuciu Jyctura [lomoBmha nHacmpam penykumje,
MHCTPYMEHTAIN3AIHje U UJICOTOTU3AIN]je Te TyXOBHOCTH M MHUCIIH — MOCEOHO
HaclpaM pa3MaTpama HEeroBe MHUCIHM Yy OKBHpUMA WM HeocBeltheHe WiH
HEKPUTUYKH TOCTaB/bCHE NOJUTUKE Mohu: OWIIO Ja je KyITypalHOT WM
apyror Ttuna. Haj3aa, koHdepeHnmja npeacraBiba cabOpPHO OTEIOBJbEHE
KoJIeThjaliHe 100pe BOJbE Ja ce MOJApPXKH M Heryje Haciehe npenogoOHOr
JyctuHa kao cBeTHTesba, Teosora, ¢uiocoda, KpuUTHYaApa KyAType, M Kao
jeauHCTBEHOT cBefoka Xpucta borouoseka — koju ce oOpaha cBuM KpajeBumMa
cBeTa.

p Braoumup Llsemrosuh
IIpog. op Boeoan Jlybapouh
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In order to mark 125 years from Justin Popovi¢’s birth and 40 years
from his repose the Centre for Byzantine-Slavic Studies of the University of
Nis$, the Faculty of Orthodox Theology of the University of Belgrade and the
Institute for Philosophy and Social Theory of the University of Belgrade
venture to organize the international conference “Thought and Mission of St
Justin Popovié”, in Belgrade from 10" till 11" May 2019.

As a monk, cleric and saint of the Orthodox Church, as a professor of
the University of Belgrade and as cofounder of the Serbian Philosophical
Society, Justin Popovi¢ (1894-1979) is widely acknowledged as one of the
greatest Orthodox theologians of the twentieth century. Despite unanimous
recognition of Justin Popovi¢’s undeniably great intellectual and spiritual
achievements, certain dimensions and aspects of his work remain either
unobserved or represent an occasion for varying interpretations.

The aim of the conference is to highlight the dimensions and aspects of
Justin Popovi¢’s work which have not been sufficiently explored or remain
subject to divergent — sometimes conflicting — interpretations, and to
dialogically evaluate the contribution of his thought not only to Orthodoxy, but
to Christian theology and spirituality in general. In this sense, the conference is
a forum for responsible critical consideration and formulation of new scientific-
methodological approaches, and for more subtle interpretations of Justin
Popovi¢’s legacy: particularly in regard to his critique of humanism and non-
Orthodox Christian denominations. As well, the conference strives to find ways
to carefully distinguish between Justin Popovi¢’s authentic spirituality and
philosophical-theological thought and its reduction, instrumentalization and
ideologization within frameworks of non-critically affirmed politics of power,
cultural or of other kind. Not least, the conference represents an collective
embodiment of collegial good will to support and to nurture the legacy of Fr
Justin as Saint, Theologian, Philosopher, Culture criticist, and as a remarkable
witness of Christ the Godman — addressing all ends of the world.

Dr Viadimir Cvetkovic
Prof. Dr Bogdan Lubardic¢
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Caahana Anexcuh

Yuusepauret y [Ipumruan, @unozodeku pakynrer, KocoBcka Mutposumna
Mebhynaponsu neHTap 3a npaBociaBHe cryauje, Humr, CpOuja
aleksladjana@gmail.com

ABA JYCTHUH INIONMOBW'h: ECTETUKA JYXOBHUX CIIO3HAJA
HA OCHOBY AEJIA JOCTOJEBCKOI'

Kipyuna nuunoct y ¢puiocodekoj muciu 20. Bexa, @jogop Muxajnosuy JocTojeBcku, kao
MUCIHIAL je OMO MapriHalM30BaH, y onHocy Ha Huyea koju je TpeTupaH Kao BEIHMKU
¢unozod. Mucnehu o Bory, Ha xpumhaHcky HaunH, JJ0CTOjEeBCKH U HETOBHU CIICTOCHUITU
cy oTBOpwiIM W mnuTame Jloroca Kao HCTMHE, aly W NHTalkE Mopana M JenoTe.
Apxumannput Jyctun [TonoBuh OalITHHUK paBOCIaBHE JyXOBHOCTH, PYCKe IIPAaBOCIaBHE
muciu JlocTojeBcKor, a MoceOHO CPIICKE CBETOCABCKE Tpagulije, HACTABIbAO j& EHErOBY
MHCa0 y CBOjOj ITOKTOPCKOj TE3H, alll U TCOJOIIKUM U puiiocopckuM aennma. Y pamy ce
OCBeTJbaBa NPOOJIEMATHKa JbYACKOT IyXa M JyXOBHOCTH y NPOMHUIUBAKY aBe JycTHHA
(punmocoduja spybaBM M ca3Hama), YAME ce IOKa3yje Oa je He camo (miocodcku u
TEOJIOIIKH MUCITHNIALL, Bell M BpXYHCKH XepMEHEeyTHYap POMaHEeCKHOT cBeTa J{0CTOjeBCKOT.

Sladana Aleksi¢

University of Pristina, Department of Philosophy in Kosovska Mitrovica
International Center for Orthodox Studies, Nis, Serbia
aleksladjana@gmail.com

ABBA JUSTIN POPOVIC: THE AESTHETICS OF SPIRITUAL INSIGHTS IN
LIGHT OF DOSTOYEVSKY’S WORK

Fodor Mihailovich Dostoyevsky, a key figure in the philosophical thought of the twentieth
century was marginalized as a thinker if compared with Nietzsche who is considered as a
great philosopher. Thinking about God in a Christian way, Dostoyevsky and his followers
opened the question of Logos as truth, but also the question of morality and beauty.
Archimandrite Justin Popovi¢ as a representative of Orthodox spirituality, of
Dostoyevsky’s Russian Orthodox thought and in particular of Serbian Saint-Savian
tradition, engaged with Dostoyevsky’s thought in his doctoral thesis as well as in his
theological and philosophical works. This paper deals with the problem of human spirit and
spirituality in the reflections of Abba Justin (philosophy of love and gnoseology) thus
defining Justin not just as a philosophical and theological thinker, but as a prominent
interpreter of the world of Dostoyevsky’s novels as well.
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JAparuma Bojosuh

Yuusep3uret y Huy,

IenTap 3a BU3aHTHjCKO-CIIOBEHCKE CTY/IH]e
dragisa.bojovic@filfak.ni.ac.rs

KO CY YUEHUIIX OLA JYCTHUHA?

VY I[PKBEHO] U IIMPOj jABHOCTH PaHHUjE CE BPJIO YECTO TOBOPHIIO O YUCHHUIMMA OIla JycTHHA
[TonoBuha mpu 4yemy ce, ckopo 6e3 M3y3eTka, MUCIIIO Ha YeTBOpHLY apxujepeja Cprcke
LPKBE, KOjH Cy OWJIM TyXOBHA Yesa apXuMaHapura JycTuHa. Y HOBHje BpeMe JOIUIO je 10
BHUXOBOT MeljycoOHOT cyko0ba, a je I0cTajlo CKOpO U HEYMECHO FOBOPUTH O BbHMa y OBOM
KOHTEKCTy. Yak M 0e3 THX OKOJHOCTH MOXKE €€ MOCTaBHTH MHUTAKE 1a JIU je& YUYUTCIHCTBO
Caeror JycTiHa TOJIMKO orpaHnyasajyhe ja ce NpUnajHoCT HBeMy CBOAM CaMO Ha He3HATaH
Opoj (cBakako MCTaKHYTHX) ydeHHKa. [IomTo je oHO, 0 CBOjOj CYIITHHH, jeBal)esbCKOT U
arloCTOJICKOI' KapakTepa, cMaTpamo Jia 0poj ABMHUX y4YEHUKa HE MOXKE OMTH JMMHUTHpaH.
HcroBpeMeHO ce y4uTesbeTBO Ola JycTHHA HE MOXKE BPEMEHCKH OIpaHHUYaBaTH U CBOJHUTH
caMo Ha HemnocpenaH yrTuuaj. IlpuxBarame HEroBor Yyuerma, MOrOTOBY HErOBHX
eKCIUIMIUTHUX W CHEeUU(PUYHUX CTaBOBa (QHTHEKYMEHM3aM, OJHOC MpeMa 3araJHoM
JHULEMep]y, KpUTHKa KOH(POpPMHU3Ma WTA.), TOCTaje jelaH OJf OCHOBHHX KpHUTEpHjyMa Y
JlaBamy OJI'OBOpA Ha MUTAE IMOCTABJHEHO Y HACJIOBY OBOT' paja.

Dragis$a Bojovi¢

University of Ni§

Centre for Byzantin-Slavic Studies
dragisa.bojovic@filfak.ni.ac.rs

WHO ARE THE DISCIPLES OF JUSTIN POPOVIC?

The question of Fr Justin’s disciples was frequent in ecclesial and public circles where the
term disciples was without exception used for his spiritual children, referring in particular
to four hierarchs of the Serbian Church. Today there is a mutual conflict between these
hierarchs, so to talk about them in this way, without additional qualification, is somewnhat
out of place. Even if we disregard these circumstances it is questionable whether the
discipleship regarding the teaching of Justin is limited to a negligible number of disciples
(albeit prominent ones). Since the said discipleship is evangelic and apostolic in nature, the
number of disciples cannot be limited. At the same time, the teachings of Justin cannot be
limited by the contemporaneity or immediate influence. Acceptance of his teachings,
particularly his explicit and specific viewpoints (e.g. anti-ecumenism, reserved disposition
towards western hypocrisy, criticism of conformism etc.), becomes one of the basic criteria
in answering the question raised in the title of this work.

10
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IMaBae boruh

Yuusepsuret y Hoom Cany
dunozodeku paxynrer
pavle.botic@ff.uns.ac.rs

ABA JYCTHH O HJOJOIIOKJIOHCTBY

Jormarcko borocnosibe IlpemomoOnor JyctuHa Renujckor JIOTOCHO je CBEIOYAHCTBO
anocronckor OtkpuBema LlpkBe Xpucrose. ABa Jyctun kao ¢unocodp dyxa Cserora,
HanaxHyT CseruresbuMa CsemreHora I[lpaBocnaBiba, u3Mely ocraiora, €KCTaTHYHO
pa3obiauyaBa MaHHWjy €BpOIICKOTa M CPIICKOTa HAOJOCIYKea. [IpBEHCTBEHO IIPEKO
Tymadyewa [locmanuma XpucToBor mpBoBpXoBHOT amocrona Ilasia, [Ipenogoouu Jyctun
Tenujckn packpuHKaBa MIOIOMOKIOHCTBO Ka0 HajCpaMHHjH Taf JbYACKE IPHPOAE, Koja
OCJIeIUbEHAa CTpAacTHMa, Ma Kora WM Ma IuTa, ceM borouoseka Xpwucra, cmarpa 3a bora.
Pedjy, Cserm JyctmH THenujckm HaM MHCTaromkw OTKpHBA Ja j€ XyMaHHCTHYKO
HI0JIONIOKIIOHCTBO NocTxpuinhaHcke EBporie (koje je KBacleM HIO0JIOCITyXEHha 3aKBACHIIO
u MHOT0OpOjHE CpbOe m CprKumbe), 3aIpaBO XPUCTOOOPAUKO CITY)KEEHE CTBApUMa, TpexXy U
KHE3y OBOTa CBETA.

Pavle Boti¢

University of Novi Sad
Faculty of Philosophy
pavle.botic@ff.uns.ac.rs

ABBA JUSTIN ON IDOLATRY

The dogmatic theology of the most venerable Justin of Celije is a testimony based on the
logosness of the apostolic revelation of the Church of Christ. Popovi¢ as a philosopher of
the Holy Spirit, inspired by the saints of Orthodoxy, drastically criticizes the obsessive
European and Serbian proclivity for idolatry. By way of interpreting primarily St Paul’s
epistles, the most venerable Justin of Celije identifies idolatry as the most disgraceful fall of
the human nature, which, blinded by passions, considers anyone or anything as god except
the Godman Christ. Expressly, St Justin of Celije mystagogically reveals to us that the
humanistic idolatry practiced by post-Christian Europe (which has taken hold of many
Serbs through the yeast of idolatry) is in fact a Christ-combating service to objectified
things, sin and the Prince of this world.
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Tomac Bpemep
YHusep3uteT y Muncrepy
Teonomkwu pakynrer
Th.Bremer@uni-muenster.de

JYCTHUH NIONIOBU'Hh BUBEH
N3 PUMOKATOJINYKE INTEPCIIEKTUBE

[Mo3naro je na je Jycrtun IlomoBuh mMao BeoMa KpHTHYaH, 4ak ¥ 0A00jaH OJHOC IIpeMa
npyruM xpuirhaackuM LipkBama n 3ajeHAIIaAMAa, Kao U IIpeMa eKyMEHCKUM HAacTOjambuMa 1
€KyMEHCKOM TOKpeTy yommre. IberoBa m3peka o eKyMEHH3MY Kao CBEjepecH je rmocraia
MIOCJIOBUYHOM. AKO CE T€ M3jaBe y3MMajy OyKBaiHO, OHJa 3a 3anaaHe LlpkBe n xpumrhaxe
HEMa Cliacema, U HUKaKaB IPOCTOp HE IIPeocTaje 3a aujanor. buma Kao jenHO perieme
npeocTaje To Aa ce ompasocnase. To IlomoBuh cam kaxe. CBe HHX Ha3WBa CEKTAlINMa
(cextama), [TonoBuh roBOpH 0 GecMUCICHOCTH AMjajora. To je CHTYpHO jemaH OJ pa3iora
3a pe3epBHUCaHy peleniyjy merose Muciau Ha 3anany. [loctasimba ce, mehyTum, nurame aa
mu geno IlonoBuha MoxxemMo uHTepneTMpaTH M3 Jpyrayvjux nepcrekThBa. Kakar je
NMOTeHLMjaJ 3a TakBO HEITO Yy ®eroBuM crnucuma? Jla  am  3amagHu
xpuithannn/xpuimhanka, Koju HeMajy Hamepy Jia Memajy CBOjy LPKBEHY HNPHUIAIHOCT,
MOXE MMaTd J00pobuth ox uurtawa aeia [Tonosuha? OBo u3narame he mokymiati jga
npoHalie u npukaxke npucryne neny IlomoBuha koju oTBapajy ApyrH MOrJEd HA HErOBY
JMYHOCT KaKo OM HerOBHAYMH MHIIJBEHA IIOCTA0 TUIOAAH M 32 3ara/iHe YUTaolle.

Thomas Bremer

University of Minster
Faculty of Theology
Th.Bremer@uni-muenster.de

JUSTIN POPOVIC: A ROMAN-CATHOLIC PERSPECTIVE

It is known Justin was very critical and even repulsive toward other Christian churches and
communities along with the ecumenical endeavors in general. His saying on ecumenism as
an all-heresy became proverbial. If these statements are literary considered, then there is no
salvation for the western churches and Christians and there is no space for any dialogue.
The only solution for them is to become Orthodox. Popovi¢ stated that. Naming all of them
sectarians (sects), Popovi¢ talks about the nonsense of dialogue. This is one of the reasons
of the cautious reception of Popovi¢ in the West. The question is whether we can interpret
Popovié¢’s work through other perspectives. What’s the potential for that in his writings? Is
it possible for a western Christian who has no intention to change his/her ecclesial
affiliation to benefit from reading Popovi¢? This presentation attempts to find approaches
to Popovi¢’s work which open up another view on his personality so that Popovi¢’s way of
thinking may be fruitful for the western readers also.
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Jynuja Bunosuh
Uucturyt Cetor Cepreja, [Tapus, @panimycka
julijavidovic@yahoo.fr

»CBEJEPEC EKYMEHM3MA*“
IIPEMA CBETOM JYCTHUHY IIOIIOBURY

Nme cseror Jycrtuna [lomoBuha ce yecto HaBOIM Kao Tjac pasyma Ipel  HPETHOM
,,CBejepecH eKkyMeHn3Ma“ koja noralja caBpeMeHy xpuihancky 3ajeanuiry. JKesba HaM je na
OBUM KpPATKHAM H3JIarambeM HAYHHUMO KPUTHYKH OCBPT Ha MaTepHjaie KOju ce y oAbpaHy
OBOT CTaBa C MPABOM [03UBajy Ha T10jeWHE TEKCTOBE CBETOT JyCTHHA U []a YTBPAUMO JIa JIH
OHU U Y KOJIMKO] MEpPH 3aHCTa IPEJICTaBIba]y BEroBy KOHAYHY U jJeJUHCTBEHY MHCAO.

Julija Vidovi¢

St. Sergius Institute
Paris-France
julijavidovic@yahoo.fr

THE ALL-HERESY OF ECUMENISM
ACCORDING TO JUSTIN POPOVIC

The name of Justin Popovi¢ is often quoted as a voice of reason before the threat of the
“all-heresy of ecumenism” which affects the contemporary Christian community. It is our
intention in this short exposition to make a critical review on materials which, with the aim
of defending this stand, justly reference certain texts of St Justin. Also, is our aim to
determine whether these texts (and to what extent) truly represent his final and unique
thought.

Neven Vuki¢
KU Leuven, Faculty of Theology, Belgium
neven.vukic@kuleuven.be

THE CHURCH AND THE RED STAR — THE SERBIAN ORTHODOX CHURCH
AND THE COMMUNIST PERSECUTION IN YUGOSLAVIA

The communist experiment in East Europe was a traumatic experience for most religious
groups, organizations, and, ultimately, for the believing people. The Orthodox Church was
no exception. If anything, the communist hammer fell hardest and the sickle cut deepest
against the Orthodox churches, particularly in the Slavic part of the world. The experience
of communist rule for the Serbian Orthodox Church in ex-Yugoslavia was in many ways
similar to other Churches under the communist boot. However, it was, at the same time,
specific and different from the rest because of the effectiveness of the Yugoslav regime’s
methods employed against religious organizations in former Yugoslavia. The views in
western academia regarding the theological writings of J. Popovi¢ are, unfortunately,
almost exclusively (with some exceptions) based on a section (selection) of his writings on
ecumenism. What often goes overlooked is that he was an ardent critic of communism. It
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could even be said that his opposition to, and the condemnation of communism, was of a
higher tenacity then what is usually perceived regarding his stance on ecumenism. In this
presentation we will focus on the experience of communist oppression from the perspective
of the Serbian Orthodox Church, and in particular, Popovi¢’s own experience of
persecution under the communist yoke. The main goal of the presentation is to thematize
Popovi¢’s criticism of communism in some of his works. This will hopefully help to show
that: a) Popovic’s issues with ecumenism and the West in general are not a sign of simple
xenophobia or zealotism, as some of the critics often suggest, but rather a well-defined
opposition to what he perceived as elements incompatible with Orthodox Christianity; and
b) to open up a discussion regarding his understanding of authority and by extension
primacy in the Orthodox Church.

Hesen Bykuh
YHuusepsuret y JlyBeny
Teonomkwu ¢paxkynrer
neven.vukic@Kkuleuven.be

IIPKBA U TIETOKPAKA — KOMYHUCTHUYKH ITPOI'OH CPIICKE
ITPABOCJIABHE IIPKBE Y JYTOCJIABHJHA

KomyHunctnukn nokyc y ucrouHoj Eypomnm je Omo M3y3eTHO TpayMaTHYHO HMCKYCTBO 3a
BehiMHY BjepCKUX 3ajeTHHIIA, OpTaHM3aIja U Yy KOHAYHHIM, 3a BehuHy Bjepyjyhux spyan
KOjU Cy Ce HalUIH Y HOBOj M He3aBUAHO] curyauuju. [IpaBocmaBHa IlpkBa Huje Omia
n3y3eTaKk TOM IpaBwily. HampoTuB, KOMYHUCTHUKM dYekuh je ynapuo Hajjade, a cpi
3acjekao Hajay0Jbe yInpaBo Ha MPOCTOPHMA ca BEMHCKU MPABOCIABHUM CTAHOBHHUIITBOM.
HUckyctBo Cpricke LlpkBe moy komyHuctnukoM Biamhy y JyrociaBuju je mmaio aocrta
CIIMYHOCTH Ca OCTaJMM MPABOCIABHUM ILIPKBaMa Koje Cy TpIWie MOJ| KOMYHUCTHYKOM
4M3MOM. AW HYXHO je pehu ia cy nocrojane u OuTHe pasznuke mel)y THM MCKYCTBHMA, U
TO HE y Malioj Mjepu 300r YYHMHKOBHUTOCTH IPOTY-BjE€PCKHX W MPOTY-L[PKBEHUX Mjepa
KOMYHHUCTHYKHX BiacTu y Jyrocnasuju. CTaBOBHM 3ama/HUX 3HAHCTBEHHKAa M TEOJIOTa 10
IUTakYy Jjesa cB. JyCTHHA CyHAXKaloCT y BEIIMKO] MjepH YTEMEJbeHH Ha TEKCTOBHMa O
€KyMEHHM3MY KOjH MPEeJCTaBibajy caMO MaJleH MO0 BeroBor ormyca. OHo mTo ce (Tpe)decTo
3aHeMapyje jecy IlonoBuheBa HeymopHa 60pOa M KpuTHKa KOMyHH3Ma. Morio 61 ce 4ak u
pehu na cy meros ornop u 0J00jHOCT KoOjy je ocjehao mpemMa KOMyHHM3My OWIM Jajexko
Behn u Ha 0cOOHO] pa3WHM Ba)XHHUjHM O, Ha 3amany onhemnpuxsaheHor, HABOJHOT AHTHU-
eKyMeHn3Ma. Tema OBe Npe3eHTalyje je AaKie, MCKYCTBO KOMYHHCTHYKOT ITPOTOHA W3
nepcnektue Cprcke IIpaBocmaBre L{pkBe m TO Kpo3 mckycTBO cB. JyctnHa IlomoBuha.
I'maBHm 1mwp mpeseHTanmje jecte mpuka3 llomoBuhieBe KpUTHKE KOMYHH3Ma Y HEKOJIHKO
meroBux gjena. OBaj npukas O6u y Hadery Tpebao: a) MOKa3aTH Aa KPUTHKA eKyMEHN3Ma U
KyJITypHO-IPYIITBEHOT pa3Boja Ha 3amaay HHje oapa3 KceHodoOwje mim 3uiaoTHu3Ma, Kao
LITO CE MPEYECTO TBPAU Y KPYrOBUMA KPUTHYHUM MPeMa JIMKY | Jjeiy cB. JycTHHa, Hero je
0Jlpa3 YBPCTO YTEMEJbEHOI CTaBa Ipema mojaBama koje je Ilomosuh cmartpao TemesbHO
HeclojuBUM ca npasociaBHuM KpmthanctBom; u 6) 3anmodetn pacnpaBy o IlomosuheBom
cxBahamy ayTopHuTeTa U IpEeKo Tora meroBoM cxBahamy npumara y [IpaBociaBHoj Llpksu.
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IIpeapar Bykuh

Hp>xauu apxus Lpne I'ope, [Toaropuua

Murtpomonmja Lproropcko-npumopceka, Lerume, Lpua ['opa
smilja.vlaovic@gmail.com

IINCMO APXUMAHJPUTA JYCTHHA IOIOBURHA
(CB. JYCTUHA REJNJCKOI') MT'YMAHY OCTPOLIKOI' MAHACTHPA
JYKNJAHY 3EYEBURY HA BACKPC 1964. TOAHE

Jluynu opnoc oua Jyctuna mpema LlpHoj ['opu, npema BEHOM HUCTOPHjCKOM U TyXOBHOM
Haciely, aly W mmpeMa MWIMTAHTHO] aTeu3aluju  KOjy je PeBOJYLMOHapHa Jp)KaBHA U
MapTHjCKa BJIACT UCTPAJHO M YE€CTO OECKPYITYJO3HO CIIPOBOMUIIA Y HbOj MOCIHjE CBPIICTKA
T3B. HApOJIHE peBoynuje U rpahanckor para 1945. ronune, Tema je Koja Huje oOpahena 10
HallUX JaHa. YBjepeHU cMO Ja OU ce Ta TeMa TeMEJFHO MOoriia  OOpaJUTH Ha OCHOBY JIMYHE
KOopecnoJieHnrje oma JycTrHa, aHamu3e OOTOCIOBCKHX Jjelia, Oecjefa M WiaHaka Koje je
ocTaBHO mn3a cebe, CTYAHMO3HE aHalN3e IICPUOAWKE, ajld M Ha OCHOBY H3ydyaBamba
NPEeBacXoJHO enapxujanHor apxusa Lletumcke mutpononyje. [lucma ona Jyctuna pacyra
cy mo OpOjHHM apxHBama, jaBHUM M HPHBaTHUM, W 1O caja Cy OcTaja HeCaKyllJbeHa U
HeoOjaBJbeHA. Y apxuBy MaHactupa OcTpora cadyBaHO je IMHCMO KOje je apXUMaHIPUT
Jyctun Tlomosuh ympaBo Ha Backpc 1964. roaumHe Mmociao HACTOjaTesby OCTPOIIKOT
MmaHactupa urymany Jlykujany 3eueBuhy. Ilucmo je OorocnoBckor kapakrepa. Crora
KOMEHTap M aHalM3y MpPEeNyIITaMO TE0JO3WMa M LIPKBEHUM OIMMa. Y OBOM IHCMY OTall
JyctuH ucupnHo nume o TajaHcTBEHOM Buhewy cB. Auapuje Jypomusor. Ilucmo je Bpio
MOYYHO M CBAaKOI CaBjECHOT M JYXOBHO YTEMEJbeHOI BjepHHKa HaBelihe Ha 030MIBHO
pasMHIUBake M pacyhuBame O CBOM MHHYJIOM >KHMBOTY. TOo mHCMO A0 caia Huje
myonukoBaHo. Cana ce myOIuKyje pBH MyT.

Predrag Vuki¢

The State Archive of Montenegro, Podgorica

The Metropolitanate of Montenegro and the Littoral, Cetinje, Montenegro
smilja.vlaovic@gmail.com

LETTER OF ARCHIMANDRITE JUSTIN POPOVIC TO LUKIJAN ZECEVIC,
THE ABBOT OF OSTROG MONASTERY ON EASTER 1964

The personal disposition of Father Justin toward Montenegro and its historic and spiritual
heritage along with his concern regarding the militant atheization performed thoroughly
and unscrupulously by the revolutionary state and partisan regime after the so called
national revolution and civil war in 1945, is a subject not explored so far. We are convinced
that the same subject could be elaborated on the basis of personal correspondence of Father
Justin, analysis of theological works, homilies and articles he left behind, along with an
industrious analysis of periodical journals. It could be elaborated furthermore on the basis
od explorations of the diocesan archive of the Metropolitanate of Cetinje. His letters are
dispersed in many public and personal archives, and so far have not been collected nor
published. The archive of Ostrog monastery holds the letter of Justin Popovi¢ addressed to
the abbot of the Ostrog monastery Lukijan Zecevi¢ on Easter in 1964. The letter is
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theological in nature, so the study of it belongs to theologians and church fathers. In this
letter, Fr Justin exhaustively writes about a mystical vision of St. Andrew, the fool for
Christ. The letter is instructive, leading every conscious and spiritually grounded believer
to seriously contemplate and discern his past life. The same letter has never been published.
It is published now, for the first time.

Cynunua Jlennh
VYHuusep3utet y Humy
[Menarouiku ¢axynrer y Bpamy
suncicadenic@gmail.com

CUMBOJIMYKO U JINPCKO Y PELEIIIWJA JEJA
CBETOI' JYCTUHA IMOITIOBURA

KmmkeBHa miy, 60 pedeHo, IMpcka, MeTahopruIHO-CHMOOIMYHA CIINKA ,,0CBEIITaHOT ™
jesuka BHUIHA je n uctunaHa y aeny Ceetor Jycruna [lomosuha (aBBe JycTuHa), HApOUUTO
y kpahum ¢opmama. Perenmmja kao NMOHOBHO IPUMamke, NPEHONICHE, MM IPOAYKECHO
JIeNIOBabe, M3HOCH LENOBUTY ciMKy bora, cejenHo na num CBetn JycTWH TOBOpH O
Jlutypruju, o ¢punozodcekom nonmawy bora minm o npeneceHoj boxjoj cymTuHu, yneHyTy
y Maly ciauKy Ousbaka (Hmp. nBeha) u )KMBOTHEbA (CPHM); y HHCMY NpHjaTesby Ha OAPY
(Hymwuhy) wnu npyrum Onuckum Ouhmma. IberoB amocroiicku ToH, peduekcuja u
BHUIIIE3HAYje YBEK Cy y (GYHKIHjU XapMOHHje ,Bumier pema”. CBe je KOI mera JMpcka
CHHTE3a Ipeodpakaja M MPOCBETIbEHa, CBOjCTBEHA OHUMA KOjU MMajy HEPacKUANBY BE3y U
Jpy6aB npema bory u nmpema uckycTBHMa CBETHX OTana.

Suncdica Deni¢

University in Ni§

Pedagogical Faculty in Vranje
suncicadenic@gmail.com

THE SYMBOLICAL AND THE LYRICAL IN THE RECEPTION
OF ST JUSTIN’S WORK

The literary, or better, lyrical, metaphorical-symbolic image of “sacralized” language is
visible and was highlighted in the opus of Saint Justin Popovi¢ (Abba Justin), especially in
his shorter forms. The reception transmits the complete picture of God, regardless whether
Saint Justin is dealing with Liturgy, philosophical understanding of God, or Divine
substance — inserted in a tinyl description of plants (flowers) or animals (roe), or in a letter
to a dying friend (Nusi¢) or in his address to other close beings. His apostolic tone and his
reflections always reveal the harmony of a “higher order”. Everything in his work
represents a lyric synthesis of transformation and illumination, which characterizes those
who have forged an unbreakable connection and love towards God and towards the
experiences of the Holy Fathers.
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Aunexcannap DBakosan
Yuusepsuret y beorpany
IIpaBocmaBHM GOTOCIOBCKH (PaKyITET
adjakovac@bfspc.bg.ac.rs

JOI'MATHKA OHA JYCTUHA ITIOITOBURA Y KOHTEKCTY

Jormatuka orma Jyctuna IlomoBuha u naHac je, HAKOH TOJHMKO TOJMHA OJl M3JlacKa W3
HITaMIle, BEOMa LIekhEeHa Y IPABOCIABHOM CBETY, O YEMY CBEJOYM M HEJaBHO 00jaBJbCHU
npeBoJ Ha rpukd. JycTrHoBa JlormMaTrka 4ecTo ce HMTHpPa, a HEPETKO Ce MPEeCTaBsba U Kao
KpHUTEPHjyM TIpaBociaBHOCTH. OBO JIeJI0 CTOra 3aciyKyje HEeNPHCTPAcHO pasmarpame. Y
OBOM pajJy HaMepaBaMoO Ja IPYKUMO aHaau3y 3HAYajHHjuX OONAaCTH TPHUjaa0JIoTHje,
XPHCTOJIOTHje, eCXaToNorHje M eKnucuoioruje. [lokymaheMo na pacBeTIMMO EJIEMEHTE
JycTHHOBHX pelierma Kkoja OM ce MOIVIa CMarpaTH HEJOBOJGHO jaCHUM WM YIUTHHM.
[Tokazahemo na aHanu3a npodiemMa ca Kojuma ce JycTuH cycpehe npu npencraribamby OBHX
o0NacTH IOrMaThKe, MPEACTaB/ba OCHOB YHTABOT HETOBOI BHl)EHa KIbYYHUX €IEeMEHATa
xpumrharcke Teosoruje. CrabocTH U HeJOCTalK TOT BUl)erma yIpaBo cy oHO ynMme hiemo ce
0aBUTH, MOIITO CMO YBEPEHM Ja CaMO MHOIUTEH KPUTHYKH MPUCTYH MOXE Jia pacKpuje
CTBapHY BEJMYMHY HErOBOT Jea.

Aleksandar Pakovac

Faculty of Orthodox Theology
University of Belgrade
adjakovac@bfspc.bg.ac.rs

DOGMATICS OF FATHER JUSTIN POPOVIC IN CONTEXT

Many years after its publishing, Fr Justin Popovi¢’s Dogmatics is still highly valued in the
Orthodox world, as testified by the recently published Greek translation of this work.
Justin’s Dogmatics is frequently quoted, and it is often presented as a work of standard
reference in Orthodoxy. Therefore, this work deserves an impartial consideration. In this
paper we intend to provide an analysis of the major areas of Trinitarian theology,
Christology, eschatology and ecclesiology. We will attempt to shed light upon some of
Justin’s solutions that could be considered insufficiently clear or questionable. We will
show that the analysis of the problems which Justin encounters in the presentation of these
areas of Dogmatics forms the basis of his vision of the key elements of Christian theology.
The weaknesses and shortcomings of this vision are precisely what we will be dealing with,
as | am convinced that only a fair critical approach may reveal the real magnitude of his
work.
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ITaBae Konauh
ApxuB Murponommje Liproropcko-npumopcke, Lletume
paki_ist@yahoo.com

MHUTPA U CKY®PHNJA JYCTUHA REJINJCKOT

YV Cprickoj mpaBoCiIaBHO] IPKBH HHUje OMII0O MHOTO TIPUMEpa Ja ce MOHAX KOjH MMa yCIIOBE
3a eMUCKOIICKY CIIy)KOy YyHampesa 3axBajld BPXOBHO] IIPKBEHO] BJIACTH Ha IOBEPEHY U
OTKaXe oa Te vacTW. Jeman oj mpumepa je o. Jyctun [lomosuh. Onm kpaja 1930. nmo
nmojioBuHe 1932, GopaBuo je y Tamammo] UexocloBaukoj pemyOnuid kao MmoMONHUK
Enuckony Owurtosbckom Jocudy IlsujoBuhy y wmucuju mnoBpatka Kapmatopyca y
[IpaBocnaBHy IPKBY U3 paHHUje CHJIOM HaMETHYTe YHHje y mepuony XabcOypiike
Monapxuje (Yxropoxacka yauja 1646). [lopen Beh moctojehe MopaBcko-nurecke enapxuje
Ha yey ca enuckonom ['opasnom [lapiuk, ykasana ce norpeda 3a popMupameM joul jeaHe
enapxuje. buna je To MykadeBcko-TipjemieBcka emapxuja, 1931. ¢popmupana 3a UCTOUHE
npenene tajammpe YexocnoBauke. 3a emucKona OBe emapxuje 0o je mpeaBuljeH ortan
JyctrH, mo jenHonymHoM upemnory Emumckoma Jocuba, knmupa W HajyrIeaHUjHX
npencraBHuka Hapoma. Cwmarpajyhm cebe HEZOCTOjHMM apXHjepejcKOr YWHAa U
OJITOBOPHOCTH KOjy EIMHCKOIICKa Ciy)kba co0OM HOCH, OH CE€ Yy MHUCMY KoOje je u3
YexocnoBauke mociao natpujapxy BapHasu u enuckony Jocudy oapekao kaHauaaType 3a
EMHUCKOIICKO JOCTOjaHCTBO. MoJi0a My je, HaKo HEBOJHHO, OWJIa YCIIHUINICHA M OH j€ HACTAaBHO
npocBeTHY ciyx0y y LlpkBu, npey3eBiin MecTo JoleHTa Ha borocinoBckoMm dakynrery y
beorpany. Y yBomHOM Jeny pedepara mpe3eHTyje ce HPKBEHO-UCTOPHjCKHM KOHTEKCT
BpEeMeHa M OKOJIHOCTH Koje cy omoryhuie na oTan JycTuH, O CTpaHe HajBHIIIE LIPKBEHE
BIacTH Oyle y3eT y 003HMp 3a emMCKOICKO AocTojaHcTBO. OCHOBHH canpikaj pedepara
NpelCcTaBiba HCTOPHjCKO-SKIMCHOJIOIKA aHalu3a MUcMa ola JyCTHHA KOjUM ce oJpHye
KaHAUJIATYpe 32 apXHjepejcKu YHH. AKT J0 caja HUje OHOo MO3HAT Y HCTOPUOTpaAdHjHL.

Pavle Kondi¢
Archive of the Metropolitanate of Montenegro and Littoral
paki_ist@yahoo.com

ST JUSTIN OF CELIJE’S MITRE AND SKUFIA

There were not many examples in the Serbian Orthodox Church that the monk who had
fulfilled the conditions to be promoted to the office of a bishop thanked the supreme
ecclesiastical authority for trust and renounced that honor. Justin Popovi¢ is one of those
monks. From the end of 1930 to mid 1932 Justin stayed in what was then Czechoslovakia
as an assistant to the Bishop of Bitola, Josif Cvijovi¢, in the mission of returning the
Karpatorus to the Orthodox Church from an earlier union imposed by the Habsburg
Monarchy (The Union of Uzhgorod 1646). In addition to the already existing Eparchy of
Moravia and Silesia led by Bishop Gorazd Pavlik, there was a need for the formation of
another diocese. It was the Eparchy of Mukacevo and Presov, formed in 1931 from the
eastern parts of Czechoslovakia. According to the unanimous proposal of Bishop Josif, the
clerics and the most prominent representatives of lay people, Father Justin was proposed to
be the bishop of the newly established diocese. Considering himself unworthy of episcopal

18


mailto:paki_ist@yahoo.com
mailto:paki_ist@yahoo.com

Mehynapoona nayuna kougepenyuja Mucao u mucuja Ceemoe Jycmuna Ilonosuha

rank and for assuming responsibility that the service of a bishop entails, in a letter sent from
Czechoslovakia to Patriarch Varnava and bishop Josif, he refused his candidature for
episcopal dignity. Although reluctantly, his wish was acknowledged. He continued his
career service in Church education, assuming the position of adjunct professor at the
Faculty of Orthodox Theology in Belgrade. In the introductory part of the paper is given
the church-historical context of the times and circumstances that enabled Father Justin to be
taken into account by the highest ecclesiastical authorities for episcopal dignity. The main
content of the paper is a historical-ecclesiological analysis of the letter of Fr Justin in which
he renounced the candidacy for episcopal rank. This letter has not been known to
historiography so far.

HNaapuon Bypuna
Beorpan, Cpouja
ilarion.djurica@gmail.com

JAEJOTBOPHOCT YUYEIA BEPE I1OJ JYXOBHUM CTAPAIBEM
HOPENOJOBHOTI JYCTHHA HOBOTI', IMYHO UCKYCTBO

Jeman on HamMX caBpeMEHHKA BeJeayxoBa Bepe jecte mpernonobHu Jycturn Hoeu. Beoma
MaJloj, U Moxe ce pehiu ,,jypoirBo‘ XpaOpoj IpyIii BEroBUX CBETOBHUX JIYXOBHHUX CHHOBA
u khepu MpUIagao je ¥ Chucare/b OBUX pefoBa. Y oBoM pedepary hemo Hacrojatu na
YOKBHPHMO AYXOBHHYKY ABHHY aKTUBHOCT Ca OBOM T'PYIIOM ,, JYXOBHHX HapKOMaHa‘, Kako
Hac je ca cMMIaTHjamMa Ha3MBao, T€ U Jia ra MPUKa)XEMO OHAKBUM KakaB je OH OMO Kao,
HEYCMIHHMBO, HAJIDIOJHHUjH JYXOBHHK MHOTHM 3HAa4ajHAM IYXOBHHUIIMMA JaHAC. 3a Ebera
HEMa KoMIpommca O TUTamuMa Bepe. OHa je HeonBOjuBO aap boxwjm W cBeTH YHH
qoBeurju. YMH Bepe HeMpecTaHo CTBapa YHYTapHkEe HEMOTPOIINBO JYXOBHO OOTaTCTBO U TO
Y MHOTOCTPYKHM BHIOBHMA.

Iarion Purica
Belgrade, Serbia
ilarion.djurica@gmail.com

THE EFFECTIVENESS OF LEARNING FAITH UNDER THE SPIRITUAL
GUIDANCE OF THE VENERABLE JUSTIN THE NEW:
A PERSONAL EXPERIENCE

One of our contemporary giants of faith is the most venerable Justin the New. The author of
these lines belonged to a small, one could say “foolish for Christ”, brave, group of his
worldly spiritual sons and daughters. In this work we will attempt to outline the Abba’s
spiritual activity with this group of “spiritual junkies”, which is a term he used to address us
ever so affectionately — portraying him such as he was, as, without a doubt, the most
prolific spiritual father of many important contemporary spiritual fathers. For him, there is
no compromise in questions of faith. It is inseparably both a gift of God and a holy act of
man. The act of faith continuously creates inexhaustible inner spiritual wealth, and does so
in multifarious forms.
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HBuna ’Kuskosuh
Lenrap 3a npksene cryanje, Hum
ivica.zzivkovic@gmail.com

KPUTHUYKA MUCAO APXUMAH/JIPUTA JYCTHUHA ITOITIOBURA 1
XPUIIIRAHCKO BACIIUTAIBE JAHAC

Y oBOM paay JAajeMO MpakTH4YaH INpUMEp 4YHTakba KPUTHKE XyMaHu3Ma y JeiluMa
apxumanapura Jyctuna [lonoBuha, npema kKojeM OHa IMOTHYE M3 HHETOBUX XPUCTOJIOMIKHX
cXBaTama M YCMEpEHa je Ha Eer3uCTEHIMjalHH CTaB ICHTpUpamba M OrpaHUYaBama Ha
ayTOHOMHE JbYJICKE IIEPCICKTHBE, IPOjaBJbEH y MHOTHUM HJCOJIOUIKMM YCMEpemhHMa
caBpeMeHOr cBeTa. llefaromkyu OJHOCH y XYMaHHUCTHUYKO] KYJITYpH 3amaJHor JpyLITBa,
Kojoj mpumaga W Behu neo mpaBocimaBHMX XpumhaHa y CBETy AaHAc, ApXKe Oeny y
MOJIOXKA]y CACBUM pa3NHYUTOM oj OmaromaTHOr mojoxaja obOe3delheHor ydemhem y
TuTyprjckoM Oorocmyxkemy Llpkse. OHm Hamehy TakBe aconmjamuje W JpXKE OIIITH
NEJaromKy JHCKYPC 3amagHor CBEeTa y TAaKBHM OKBHpHMa 1a HX je Ha XpHIIHaHCKO
BacnuTame 0e3 Behux Hecriopasyma Hemorylhie IpuMembHBaTH.

Ivica Zivkovi¢
Centre of Church Studies, Ni§
ivica.zzivkovic@gmail.com

THE CRITICAL THOUGHT OF ARCHIMANDRITE JUSTIN POPOVIC AND
CHRISTIAN EDUCATION TODAY

In this paper we are offering a practical example of reading the critique of humanism in the
works of archimandrite Justin Popovi¢. They suggest that his critique comes from his
Christological apprehension and is aimed at the existential attitude of centering and
restricting the autonomous human perspectives, as expressed throughout many ideological
orientations of the contemporary world. The pedagogical relationships in the humanistic
culture of the Western society, to which most of Orthodox Christians belongs today, tend to
keep children within a status utterly different from that offered by a God-blessed one which
is provided by their partaking in church liturgical worship. They impose such associations,
and keep the general pedagogic discourse of the Western world in such frameworks, which
are not applicable to Christian education without serious misunderstandings.
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IMaBiae JoBuh
Hapopna oubmmorexa Cpouje
paveljovic@gmail.com

CPBH O CBETOM JYCTHHY IOIIOBURY

Capxa oBor paja 6mna je 1a ce yrBpau kaga cy CpOu cro3Hamu npaBy BpeqHOCT JycTHHa
IMomoruha (1894—1979), jenHor on HajBehMx CPICKHUX MOABMKHHMKA U OorocioBa. [TpBu
3amucu o ony Jyctuny [lomosuhy xom Cpba mojaBuian ¢y ce y OOrOCIOBCKO] INTaMITH
HEKOJIMKO TOJIUHA MMOCie 00jaBJbUBama merose Joemamuke [Ipasocnasue Llpree (1932). Y
no0a KOMYHHCTHYKE BJACTH O EEMY CE HHUje cMeso mucatd. Hu y jeaHoj mocieparHoj
eHuukiIoneauju JyrocnaBuje Hema meroBor uMmeHa. [IpBu pax o Jycruny Ilomosuhy
mojaBuo ce 1980. rogune y nmucty bocociosme n3 mepa dorocnosa, normarudapa Crojana
l'omeswuha. [IpBy mocedHy, anm CKpOMHY KEIDKHUITY O apxuMaHaputy Jyctury [lomosuhy
CacTaBHO je HHXemep Ajekcanaap MiageHoBrh U HacTala je y AyCcTpaliju IOCie BeroBe
cmptu (1980). Hekommko pamoBa o xuBoTy H nemy oma Jyctuna [lomomha 6mio je
o0jaBieeHO y wacommcy [iac ypxee 1989. roamue, HOK je mpBa MoHOrpaduja BeMy
nmoceehena o0jaBsbeHa y Cpbuju Tek 1993. rogune y m3namy MaHactupa henwje.

Pavle Jovié¢
National Library of Serbia
paveljovic@gmail.com

SERBS ABOUT SAINT JUSTIN POPOVIC

The purpose of this work is to determine when the Serbs realized the true value of Justin
Popovi¢ (1894-1979), one of the greatest Serbian ascetics and theologians. The first
records of Fr Justin Popovi¢ among the Serbs appeared in the theological press, a few years
after the publication of his Dogmatics of Orthodox Church (1932). At the time of the
communist rule, it was not allowed to write about him. There is no mention of his name in
the post-war encyclopaedia of Yugoslavia. The first piece on Justin Popovi¢ appeared in
the journal Theology from the pen of the theologian and dogmatician Stojan GoSevi¢ in
1980. The first, but modest book about Archimandrite Justin Popovi¢ was compiled by
engineer Aleksandar Mladenovi¢ and originated in Australia after his death (1980). Several
works on the life and work of Fr Justin Popovi¢ were published in the journal Voice of the
Church in 1989, while the first monograph dedicated to him in Serbia was edited and
published in 1993 by the Monastery of Celije.
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Phillip Calington
St. Sergius Orthodox Institute, Paris, France
phillipcalington@gmail.com

RECEPTION AND IMPORTANCE OF ST. JUSTIN AND HIS WORKS
AMONG CONVERTS IN THE WEST

St. Justin is a highly venerated saint in his native Serbia and by other Orthodox people who
have taken his ideas and teachings to heart. One aspect that is rarely examined and spoken
about, is the influence and importance of St. Justin among converts to the Orthodox faith in
the West. Along with holy people of the 20" century like Fr. Seraphim Rose and St. Elder
Paisios of Mt. Athos, St. Justin is a beacon shinning bright in the spiritual darkness of the
West. His teachings are relevant today and examine questions that the Church fathers never
answered directly as they were not faced with these exact issues and circumstances — St.
Justin, however, is the living voice of the patristic tradition in the modern world. Why is St.
Justin so popular among converts? What parts of his teachings are compelling to ex
Catholics, ex Protestants, ex believers of other faiths and atheists? St. Justin is the pinnacle
of Orthodox traditionalism and conservatism — deeply rooted in the Church Fathers. In this
presentation, we will examine and present why St. Justin is so compelling to western
converts to the faith. The author will also try to present the aforementioned through his
personal experience of converting to the Orthodox Faith and actively participating in the
Orthodox Church life in the West.

Ouiaun Kaauurron
[IpaBocnaBum nactutyt CBeror Cepruja, [Tapus, @panirycka
phillipcalington@gmail.com

IMPUJEM U 3HAYAJ CB. JYCTUHA 1 BBET'OBUX JEJA
MEBY OBPAREHUIINMA HA 3AITAY

CeeTH JyCcTHH je BUCOKO IOIITOBAH CBETUTEJb Y CBOjOj pojHOj CpOHju 1 0] CTpaHe Ipyrux
MPaBOCIABHUX JbYIH KOjU Cy HErOBe UJeje U yuema y3elu K cpily. JemaH acrekT Koju ce
peTKO pa3MaTpa U O KOME C€ PEeTKO TOBOPH je yTHIaj] M 3Hadaj cB. JyctuHa Mehy
obOpaheHuiuMa y mpaBocCiiaBHy Bepy Ha 3amaiy. 3ajeqHo ca cBeThM JhyanMma 20. Beka Kao
mTo cy 0. Cepadum Poy3 u ceetn crapair [1ajcuje Ceroroparl, cBeTH JyCTHH j& CBETHOHHUK
KOjU CBETIM y JyXOBHO] TaMH Ha 3amaay. bberoBa yuema cy pejeBaHTHA JaHAc jep
UCNINTYjy THTamka Ha KOja IPKBEHW ONM HHKAZa HHUCY OATOBOPWIM IMPEKTHO, jep HUCY
OMIM CyodeHHM yNpaBo ca THM NUTamUMa M OKoysHOcTHMa. CB. JycTHH je XHMBH TIJac
MaTPUCTHYKE TPAIHIMje Y MOAEPHOM CBETy. 3amTo je cB. JycTHH Tako mnomynapaH mehy
obpahennuma? Koju neo meroBor ydema je IpHjeMurB 3a OMBIIE pUMOKATOJIMKE, OMBIIE
IpoTecTaHTe, OWBIIE BEpHUKE Ipyrux Bepa W 3a artencre? CB. JycTuH je BpXyHar
MPaBOCJIABHOI TPAJMIIMOHANIN3MA U KOH3epBaTHBU3Ma — JYOOKO YKOPEHEH Y IPKBEHHUM
omnMa. Y OBOj mpe3eHTaruju heMo ucnHTaTH M O00jaCHUTH 3aIITO je CB. JYCTHH TOJIHMKO
IpuBJadaH 3amagauM obpaheHnmma y mpaBociaBHy Bepy. Aytop he takole moxymaru ga
MIPEICTaBU CBE MIOMEHYTO KPO3 CBOj€ JINYHO UCKYCTBO Mpeodpahiema y IpaBociIaBHy Bepy U
aKTHBHO y4ECTBOBambE y )KUBOTY IIPaBOCIIaBHE IPKBE Ha 3amasny.
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Jbyouma Kocruh
Borocnosuja Ceernx Kupmna u Metoamja, Hum
djak.ljubisa@gmail.com

OHTOJIOIIKA OCHOBA Y BECEJHUIITBY
HPENNOAOBHOT JYCTHHA REJNJCKOI'

Kopucrehu Goratu omyc cauyBaHux Oeceia, y HamleM paay HCTPaXKyjeMO OHTOJIOLIKE
acriekTe OOrocIOBCKe MUCIH U peur HajBeher cprckor teosora 20. croneha [pemn. Jyctuna
[Monosuha. HberoB mpeno3HaT/bUB OECETHUYKH CTWIJI TPEACTaB/ba CaBpIICHY CHHTE3Y
OorocioBckor, ackerckor M ¢uiaocopekor npernyha. Kao HHKO ApyrH o7 HeEroBHX
CaBpEeMEHHKa, OH Ha jeflaH KPHUCTAJHO jacaH U, PeKJIM OMCMO, TIOMyJiapaH Ha4KH, TOTOBO Y
cBakoj Oeceny, yKa3yje Ha OHO IITO je BeYHO W OecMpTHO y xpumhancTBy. TuMme 3ampaBo
[Ipen. JyctuH cBoje peuunujeHTe ynyhyje Ha OHTOJOIIKH KapakTep CBEMY OHOME IITO
jecTte W IITO je CBOjHM Ha3HAYCH-EM IPH3BAHO Ja IOCTaHe 0eCMPTHO M BeyHO. OBakBa
OorocioBcko-punocodpcka epynunuja [Ipen. JyctuHa He wynu Oyayhu na muTame BEYHOT
NOCTOjaba YOBEKAa M CBETA jecTe KBUHTECEHLHMja XPHUCTOBE NPONMOBEAW M XpuurhaHcke
Bepe.

Ljubisa Kosti¢
Seminary of Sts Cyril and Methodius, Ni$
djak.ljubisa@gmail.com

THE ONTOLOGICAL FOUNDATION OF ST JUSTIN OF CELIJE’S PREACHING

By relying on the rich opus of his preserved orations, we intend to explore the ontological
aspects of the theological thought of the greatest Serbian theologian of the 20" century
Saint Justin Popovi¢. His recognizable oratorical style represents the perfect synthesis of
theological, ascetic and philosophical endeavor. Like no one of his contemporaries, in a
crystal-clear and, we’d like to say, in an accessible manner, he points to what is eternal
and immortal in Christianity. By doing this St. Justin indicates for his recipients the
ontological character of everything that is called to become immortal and eternal. St
Justin’s theological-philosophical erudition should not surprise us, since the question of the
eternal existence of man and of the world is the quintessence of Christ’s preaching and
Christian faith.
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Bogdan Lubardié¢

University of Belgrade,
Faculty of Orthodox Theology
blubardic@bfspc.bg.ac.rs

FR JUSTIN POPOVIC AND ANGLICAN THEOLOGIANS: CRITICAL
REFLECTIONS ON A COMPLEX AND MULTIFACETED ENCOUNTER

During the Great War the Faculty of Theology in Oxford received a group of some 60
theological refugees from a wounded Serbia: seminarians, professors and clergy. In this
way the Serbian Church’s seminarian system of formation of theologians was preserved,
including the corpus of teachers and pupils. This non-trivial gesture of the United
Kingdom’s authorities, in unison with the highest representatives of the Church of England,
cannot be overestimated due to significant implications for the historical-social relations of
the two Churches, and nations, during and after the Great War. Amongst the first to arrive,
in 1916, was Fr Justin Popovi¢ (1894—1979), recently sainted as St Justin the New of Celije
(2010). Popovié is rightly regarded as one of the most influential Serbian theologians in the
20™ century, especially in the Orthodox ecclesial and academic world. In Oxford he was
accepted to read for a Baccalaureus Litterarum higher undergraduate degree (1916-1919).
His thesis was titled The Religion of Dostoevsky. The said thesis, written by a powerful
mind and deep spiritual character, was the only thesis written by several of the Serbians in
Oxford, during WWI, not to receive the merit of certificated degree from the University’s
examiners (Fr Walter Frere and Nevill Forbes). This study essay explores pro et contra
arguments in regard to such an outcome. Alongside, we endeavour to demonstrate that,
next to a negative view of Western Christianity (which was the main reason why the
outcome of the public examination was negative), Fr Justin Popovié, nevertheless, in
certain passages of his published opus, does indicate a positive relation as well: one which
may somewhat alleviate the usual view, according to which his thinking is totally and
monochromatically “anti-western”. This relation, comprising of more positive notes, is
revealed in the discrete yet indicative web of positive references to Anglican minds and
British religious scientists. One needs to be aware of the dangers of enthusiastically
overloading the interpretation of selected passages. Keeping this caveat in reserve, we
venture to claim that this more positively inclusive side of Fr Justin’s relation to Western
— Anglican Christians, albeit quietly present, remains indicative of a dimension of
mystical fellowship forged by those on both sides who, in virtue of their boundless love for
the Lord have offered their whole lives to Christ as God. It is this, in Fr Justin’s earlier
oeuvre (thesis, texts, remarks): for instance his sympathetic apostrophizing of mystical
Anglican verse (Francis Thompson), that brings him closer than expected to his Anglican
brothers. On Fr Justin’s terms, however, this empathy of love and admiration towards one’s
Anglican (or western Christian) (br)other, precisely because it is expressive of love, keeps
pointing to the truth as well: i.e. the truth of the one Church (which for Fr Justin is the
Orthodox Church). This makes his mystical empathy with chosen Anglicans paradoxical,
but not contradictory. Namely, Popovi¢ does ground love discourse in truth discourse, but
this does not prevent love to remain love — as of the boundless embrace of one’s other.
This may be interpreted as a sign of things that are yet to come, in the prophetic and
eschatological sense: regarding the Church’s oncoming unity in love and in faith in the one
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Christ as the living truth. If this more inclusive side of Popovi¢’s reflections on Western
Christians (viz. Anglicans), regardless of its paradoxical nature, is taken into consideration
by a non-Orthodox — “Western” — Christian, and is spiritually understood as a promising
“contact-point” (Ankniipfungspunkte) — then Popovi¢’s uncompromising (dogmatic-
canonical) strictures in regard to Western Christian denominations (especially his claim that
the Orthodox Church is the only Church) might not present a sufficient reason for their
premature departures from his spiritual, theological and philosophical oeuvre. On the
contrary, they may come to contemplate — and profit from — the magnificence of Fr Justin’s
saintly experience of living in Christ the Godman by the Spirit. They might come to
understand that it is this (primarily liturgical-ascetical) living in the living Christ which
represents the fountainhead of Justin Popovi¢’s thought — not some “anti-Western”
intellectual agenda, not Orthodoxy reduced into a “religious geopolitical resource”. The
same good may be bestowed upon a carefully discerning Orthodox — “Eastern” — Christian,
and for the same reasons. (Of course, Justin Popovi¢’s evaluative attitude to Anglicans,
Roman Catholics and Lutherans is not one and the same respectively: this invokes further
study and critical assessment).

Borpan Jlyoapauh
Yuusepsuret y beorpany,
IIpaBocnaBHHM GOTOCIOBCKH (paKkynTeT

blubardic@bfspc.bg.ac.rs

JYCTHUH NONNOBU'R 1 AHI'TINMKAHCKHN TEOJIO3U: KPUTHYKE
PE®JIEKCHJE O CJOKEHOM U CJIOJEBUTOM CYCPETY

3a Bpeme Bemukor pata Teomomku ¢akynrer y Okchopay mpuMuo je Tpymy on oko 60
TeoNomKkux m3bernuma u3 pameHe CpOuje: 6orociore, mpodecope u cBemTeHCTBO. Ha Taj
HaYWH cadyBaH je OOTOCIOBHjCKH CHCTeM QopMmupama o0pa3oBaHuX Teoyora Cpricke
NPaBOCJIAaBHE LPKBE, Kao M HACTaBHO-YUYEHWYKH Kopmyc. Taj HETpUBHjaIHM TecT
OpUTaHCKMX BIACTH, ycarjiallleH ca HajBUIIMM npexactaBHunmma llpkee Enrnecke, He
MOXKe OWTH TIpenemeH. Pa3ior ToMe Jexu y 3HauajHUM HMMIDIMKAIjaMa 1o UCTOPH]jCKO-
JIpymTBeHH oxHOC nBejy LlpkaBa, m nBa Hapona, TokoM M mocine Bemmxor pata. Mehy
npBuMa Koju je cturao y Enrmecky, 1916. r., 6uo je otar Jyctun Iomosuh (1894-1979),
HeZaBHO KaHOHM30BaH kao Jyctun Hosu henmjcku (2010). [TomoBuh ce ¢ mpaBoM cmaTpa
JeTHMM OJ HajyTHLAjHUjUX CPICKHX OorocioBa y 20. BeKy, MOCEOHO y IMPaBOCIABHOM
LPKBEHOM W akajeMckoM cBery. ¥ Oxcdopay je ymucao Baccalaureus Litterarum Buiue
crynuje (1916-1919). Cojy te3y Hacnoswmo je ,,Penuruja JlocrojeBckor. HaBenena Tesa,
KOjy je Harmcao MohaH yM M y0OK JyXOBHH KapakTtep, Ouia je jeanHa Te3a (0] HEKOJIHMKO)
kojy cy Hanucamu Cpou y Oxcdopay, TokoM [IpBor cBeTckor para, KOjy YHUBEP3UTETCKH
WCIUTUBAYM HUCY Npenopy4min aa Oyzae HarpaleHa cepTu(uKOBaHOM IUIIIOMOM (OTaly
Bonrep @pup u HeBun @opbdc). Ham pax ucrpaxyje pasnore 3a ¥ IPOTHB TaKBOT HCXO0/1a.
IToBpx ToOTra jomi, mMoka3zyjeMo Jia MOped HETaTHBHOT MMOTJEAa Ha 3amagHo XPHITNAaHCTBO
(mTo je 6o TIABHM PA3NoOr M3 KOjeT je MCXOJ jaBHOT MCIHTa OMO HeraTtwWBaH), onpelheHn
JIOKYyCH 3allMCaHuX pa3Muilbamka Jyctuna IlomoBuha, mmak, ykasyjy W Ha H3BECTaH
MMO3UTUBAH OJTHOC. YBHJI y T€ aCIeKTe MOXKe YOIaKUTH (IOHEKJIe KOPUTOBATH) yOOW4ajeH!
ToTJIe ], MHEH-E, ITpeMa KojeM je Munbemke JyctuHa [lomoBuha o xpumhaHcTBy Ha 3anany

25



International Conference Thought and Mission of St Justin Popovié

TOTaJHO M MOHOXPOMATCKH HeraTUBHO. TH acleKTH ce OTKPHBajy y AUCKPETHO] aiu
MHANKATHBHO] MpPEXH MO3UTHBHHUX ymylinBarma Ha aHIVIMKAHCKE YMOBE H OpHTaHCKE
penuruo3He HaydHHKe. Tpeba OWTH CBECTaH ONACHOCTH YYHTaBama MPETEPaHUX
OUCKHMBaMka y TyMauema H3a0paHuX OJUIOMaka Jaror Kopmyca. Mmak, cyrepuiemMo Kako
0Ba MO3WUTHBHA ¥ MHKJIy3UBHHja cTpaHa mucin [lonoBuha npema xpumhanckom 3anany —
AHIVIMKaHIMMA, WaKo JAENMKAaTHA W Ha3HAueHa, HAroBEUITaBa IWMEH3HM]y MHCTHYKOT
3ajeoHuwmea KOjy Cy HMCKOBAIM OHH KOju cy, momyT Jycruna IlomoBmha n meroBux
aHIIIMKAaHCKUX CaroBOpHHMKA, Ha OCHOBY OeckpajHe JbybOaBH mpema ['ocrmomy caB >KHMBOT
cBoj Xpucty bory npemanu. To je oHO y paHOM omycy oma JycTuHa (Te3e, TEKCTOBH,
Oerenike), pelrMO HEroBo anocTpoupame MUCTHYKOI aHIVIMKAHCKOT M3paza y CTUXY
(®pencuc TomIicoH), MITO Ta JOBOIM ONMKe aHTIUKAHCKO] Opahu. MelyytuMm, rinenana u3s
CTaBa caMor IpenojoOHor JycTHHa, Ta eMNaTHja Jby0aBH peMa CBOM aHTJIMKAaHCKOM (WX
3anagHoXpuIIhaHCKOM) APYroMm — Opary, yIpaBo 3aTo IITO je u3pa3 JbyOaBH, HacCTaBJba J1a
yKa3yje mpema ucmunu. TpeMa HUCTHHH jemnHe [[pxee (koja je mpema omy JycTuHY
Ilpasocnasna 1lpxBa). To HEroBy MHCTHUYKY (alW M CBaKOJHEBHHUYKY) EMIATHjy IIpeMa
n3a0paHiM aHIVIMKaHIMMAa YMHHM IapaJoKCallHOM ajld He KOHTpaauKTopHOM. Hamwme,
ITonoBuh yremespyje roBop Jby0aBH y TOBOPY MCTHHE, ajld TO HE CIIpedaBa TakBY JbyOaB Ja
ocraHe Jby0aB — y BHIYy JIyOOKOT 3arpsbaja CBOT ApYror. TakBM MOMEHTH (MOMEHTH
noucrosehema npenogoOHOr JycTHHA ca M3BECHHM acleKTHMa CTBapajlalliTBa MHOBEPHE
Opahe) Mory ce TyMauMTH Kao 3HAMEH CTBapH IITO JI0J1a3€ y MPOPOYKOM U €CXaTOJIOMIKOM
cMmuciy peud: y cMmuciy Hanmonazeher jemunctBa LlpkBe y JbybaBu M Bepu y jeaHor
Tl'ocnoaa Mcyca Xpucra Kao )KHUBY UCTHHY. AKO Ce OBa MHKITy3HBHHja CTpaHa peduiekcuja
IMomoruha o 3amagHuM XpumhaHuMa — aHIMIMKAHIMMA, Oe3 003upa Ha HEHY
napajoKCaiHy HpTy, y3Me y 003up, U TO OJf CTpaHe HEeMpaBOCIABHOT — ,3aMajHOT" —
xpumrhaHWHA, W aKo ce MJyXOBHO pasyme kao obOechaBajyha ,nogmpHa Tauka™
(Anknlpfungspunkte) — onga TlonoBuheBr OECKOMIPOMHUCHO CTPOTH (JIOTMATCKO-
KaHOHCKH) YCJIOBH HAcCIpaM 3alaJHuX XpHUIThaHCKUX JEeHOMHHaNHja (MOCeOHO CcTaB 1a je
ITpaBocnasua LipkBa jeduna 1lpkBa) He Mopajy OMTH 10BOJbAH pasiior Jia HENPaBOCIABHU
xpumrhaly peypameHo HAMYIITajy TyXOBHHU, TEOJOMKH U (¢rrocopcku onmyc [lomosuha.
HampoTuB, To M Moxe momohu na carsiepaBajy — y3 J0OpOOHT — BEITHMYaHCTBEHOCT
CBETUTEJLCKOT NCKYCTBA JycTHHA ResnjcKOor: HCKYCTBA HEMOPEIMBO HEMaTBOPEHOT KHUBOTA
y Xpucty borodoBeky Jlyxom Csetum. To umM Moke moMmohm Jna pasymejy aa Taj
(IUTYPTHjCKO-aCKeTCKH TIPE CBETa) XUBOT y JKUBOME XPHCTY PENPE3CHTYje HW3BOPHIITE
muciu Jyctuna IlomoBuha — a He ,,aHTH3amajmadka‘ WHTEJNEKTyaJHa areHja, a He
MIPaBOCIIaBJbE W3BHUTONEPEHO Yy ,,pEIIMTHO3HU TEOMOJIUTHYKH pecypc®. Mcrta mobpobut
MOXe Johm maxJpUBO pacyhyjyhem mpaBocnaBHOM — ,,MCTOYHOM'® — XpUIThaHUHY, ¥ TO U3
ucrux pasiora. HapaBho, BpeanocHu craB Jycruna IlonoBuha mpema aHrimmkasmuMa,
PUMOKATOJIMIMMA M JIyTepaHHMMa HHje HCTH TpeMa CBakoj O THX JEHOMHWHAIHja,
PECIIEKTHBHO: Pa3lo3d M3 KOJjUX je Tako, MehyTuM, Hajlaxy Jajba HCTPaXKHBamba,
NpelM3Npamka U KPUTHIKA IPOLICHHBAbA.
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jacvetlana@gmail.com

IHOJAM JIMYHOCTHU Y JEJIY JYCTHUHA ITIOIIOBU'RA

VY METONOJOMKOM M eMUCTEMOJIOMKOM IOTJIey MECTO JHYHOCTH Y HEKOM II0jMOBHOM
CHCTEMY MOXX€ MMaTH WIM CMHCA0 METaHOje — IOCTENeHOr Mpeodpaxaja JIMYHOCTH Ka
Tpojuunom suky ['ocronmeM WM MajeyTHKEe — JAWjaJIeKTHYKE BELITHHE OOJIMKOBamba U
pasymeBama cBeTa IMyTeM TOKa pacmpaBa ¥ 6opOe MHUIUBEHa y KOME je YOBEK Mepa,
HCXOMUIITE ¥ OJPCIHINTe CBHX CTBapH. lIpeZMeT OBOI H3Jarama Cy OHTOJOIIKE
KOHCEKBEHIIE OBa JBa IyTa, HA HA4YMH KOjU je Moryhe oOpasioxuTu Kpo3 neno JycThHa
[Momorwuha.

Svetlana Marjanov
Grammar School Crnjanski, Belgrade
jacvetlana@gmail.com

THE NOTION OF PERSONHOOD IN THE WORKS OF JUSTIN POPOVIC

From a methodological and epistemological view, the place of personhood in a conceptual
system may have either the meaning of metanoia — a gradual transformation of the person
towards the triadic image of the Lord or of maieutic — a dialectical skill of determining and
understanding the world through the course of discussion and a struggle of thought in
which man is the measure, the origin and destination of all things. The subject of this paper
are the ontological consequences of these two ways, explained through the work of Justin
Popovic.

Asekcannap Muxawiosuh
Enapxuja moxapeBauko-OpanudeBkca, [loxxapesan
aleksandarmihailovic68@gmail.com

CBETOCT UBMEBY ACKETU3MA U JINTYPTUJE
Y MUCJIA CBETOTI' JYCTUHA

"V penoBuMa KojH cieqe OTBOPUNEMO MUTame U MOKYIIATH Ja JaMO CMEPHUIIE 32 OATOBOP
Ha muTame na 1 je CB. JyCTHH MOMMAao CBETOCT JbYICKY Ka0 KOHCTUTYTHUBHY 3a JTHYHOCT
WIH Kao JIEKOPaTHBHHU JoaaTak JTuuHOCTH. YnTajyhu ackercke pagose Ona JycTHHA MOXe
ce crehm yThcak Ja je CBETOCT JOJATaK KOJH C€ CTHYE IOJBUTOM KM CaMO CBOjUM
cHarama, IITO je TaymalHh 3akjbydak, jep je Ortam JycTmH OOTrOCiIOB KOjU CBETOCT
npunucyje nckibyunBo Xpucty Kojer noucrosehyje ca Jlutyprujom. Cxomgao tome 3a CB.
JycTuHa CBETOCT je MUTYprujcka KaTeropuja Koja rpaay JUIHOCT. YHampe OuX ce orpaano
on Tora Ja ce peunuk Ona JycTrHa T0BOAM y Be3y ca CaBPEeMEHOM TEOJIOTHjOM JIMYHOCTH,
amm yutajyhu Hop. werosa Tymauera [locranuya An. Ilaéra xao m Quiocoghcke ypsune
BUIMMO J1a Y FeTOBOj MUCITH MMa JITYHOCHOIICHTPUYHHX ejeMmeHaTa. OBaj paj mpeacTaBiba
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NPWIOT pa3yMeBamy IojMa cBeTocTH y pagoBuma Ona Jyctuna. On Jlurypruju He naje
JIEKOpaTHBHUA CMHCAa0, HUTH je OHa JojaTtak, Beh m3rpahyje doBeka jep je 3a JyctuHa
Jlutypruja 1nse. CXOZHO TOME YOBEK CBOjy CBETOCT IPIIC W3 He, MTO YUTaMO HIIP. y
Tymauerwuma Ilocranuya, y Morumeenom OHesHuxy, y Iloenasmuma noosUdCHUUKO-
enoceonowkum. Y pany Hehe OuTH yuyWTaBamkba NEpPCOHAJIMCTUYKUX TepMHHA anu he ce
yKazaTH Ha To Ja je 3a Oma JycTMHA CBETOCT cacTaBHH 1e0 IyHE JIMYHOCTH. Hberos
TEOXYMaHH3aM jeé CBETOCTOLICHTPHYAH U CXOIHO TOME JIUTYpPrujcku. [1oABIKHUINTBO je
NpeaycioB, MpUIpeMa M NPUTOTOBJbaBake WM Tpensopje Jlutypruje 3a Oua JycrtuHa.
JlpyruMm pedrMa CBETOCT HE MOXeE HM  0e3 ackeTn3Ma HHUTH Oe3 JluTypruje, 1 Moxe ce
pehu na je ackeTu3aM MpoAyKEHE JINTYPTHjCKOT IyXa Y CBAKOJHEBHHUITH, Tj. OKYIIAj 1a ce
nobujeHa cBetocT y JIMTypruju 3aip>ku y CBETY YIPKOC CTUXHUjH TOT CBeTa. Y pajy ce He
Moxe nobehu ox onmTHX MecTa jep ce He IpeTeH/Iyje Ha U3PUUUTY OpUTHHAIHOCT Beh Ha
nmokyiiaj oopahama maxKmke HA YUEBCHUILY Aa je Otail JycTHH OHMO JTUTYPIrujcKu OOTOCIIOB.
IberoBa ackercka Mucao HHje TBpIa HHUTH HCKJbydnBa Beh Oylara ca ycMepemeM Ha
ocrobaharme 0 caMoJpyOJba ca LUJBEM J1a YOBEKa OJIUTYPIHIIE U Ja CBET JOBEIC y Be3y ca
Jlutyprujckom ciyk06oM. OBH CTaBOBH HHCY y4uTaBame Ha cuty Oy JyCTHHY JaHAIIBHX
NEePCOHATMCTHYKO-TUTYPTHjCKUX Te3a Beh oHU, JYCTHHOBH CTaBOBH, CTOje M IOCTOje Mpe U
HE3aBHCHO OJ MOMEHYTHX, IITO TOBOPH Ja Cy M3 HCTOT NpeAarmCcKor u3Bopa. TuM mpe u
300r ToTra, MHCcao o cBeTocTH Koj Omna JycTuHa 100Hja joI jeTHOM paBy BaJIOpPH3aIH]y.

Aleksandar Mihailovié¢
Diocese of Pozarevac and Brani¢evo, PoZarevac
aleksandarmihailovic68@gmail.com

HOLINESS BETWEEN ASCETICISM AND LITURGY
IN THE THOUGHT OF ST JUSTIN

In the lines that follow, we will attempt to answer the question of whether St. Justin
considered holiness as constitutive for human personhood or as a decorative addition to
personhood. By reading the ascetic works of Father Justin, one can get the impression that
holiness is an addition that is acquired by ascesis of one’s own undertaking. This would
be an arbitrary conclusion, because Father Justin is a theologian who attributes holiness
only to Christ, whom he identifies with the Liturgy. Accordingly, holiness for Saint Justin
is a liturgical category that forms a person. We will restrain ourself from connecting Fr
Justin’s vocabulary with the contemporary theology of personhood. Nevertheless, by
reading, for example, his Commentaries on Apostle Paul, as well as his
Philosophical Crevasses, it is evident that person-centric elements abound in his thought.
This paper is a contribution to the understanding of the concept of holiness in the works of
Father Justin. The paper argues that the purpose of the Liturgy is not decorative. Rather,
since it forms a human person, the Liturgy for St Justin is a goal desired for its own sake.
Therefore, a human being draws holiness from Liturgy, as we read, for example, in
the Commentaries on Apostle Paul’s Epistles, in The Prayer Diary, in the Ascetical and
Gnoseological Chapters. By abstaining from reading personalistic elements into Fr Justin’s
works, | intend to demonstrate that for him holiness is an integral part of the human
person. Justin’s theo-humanism is holiness-centred and therefore liturgical. For Father
Justin asceticism is a precondition, preparation and prerequisite for the Liturgy. In other
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words, holiness cannot be achieved without asceticism, nor without Liturgy. And, it can be
said that asceticism is an extension of the liturgical spirit in everyday life, that is, an
attempt to preserve holiness acquired in the Liturgy in the world despite the spirit of the
world. The paper attempts toshow that Father Justin was a liturgical theologian. His ascetic
thought is not harsh or exclusive, but mild, with a focus on liberating the human being from
self-love and with the goal of bringing the world into liturgical service. The expressed
views do not intend to load Father Justin's works with contemporary personalistic-liturgical
elements, but to demonstrate that by having patristic origins Justin’s attitudes exist before
and independently of the aforementioned contemporary views.

Aunexcannap M. IlerpoBuh,

Yuusepauter y [Ipuiiruny,

®dunozopeku pakynrer y Kocorckoj Murposuiy,
aleksandar.petrovic@pr.ac.rs

MAPAIUTMATHUYHU TYTEBHU KA 3EMJbU ’)KUBUX ABE JYCTUHA
IHOHNOBHURA: KPO3 IOABUI' PACKPUBAIBA YOBEKOBOI'
CAMOPA3YMEBABA

IlyreBu Ooromo3nama ABe Jyctuna IlomoBuha mpunpemibeHu cy wusrpaheHom
€r3MCTEHIIMjTMCTUYKO-TIEPCOHATHOM W (DEHOMEHOJIOIIKOM METOJIOM, ca KojuMa ce
VIYLIITa0 y TyMaudewe BeJUKOr XpuiihaHcKor npenama. Ihux je oH yTremesbho y Iyxy
peakTyanu3aiuje OpTOJOKCHIX THOCEOJIOMIKMX MOMEHATa TOT Npelama, NCTHIyhi ’UXOBY
YKOPEHEHOCT Y ,,CBETJIOCTH CBETa*“ Kao OJIarOBECTH CBETa JKMBOTA. 1O c€ YBEIHKO
MOKJIAITaJIO ¥ ca MATPUCTUYKOM HJIEjOM SHIMKIMUYKE Mausieje WIn o0yxBaTHOT 00pa3oBama,
KOje je Kao BHUIIM CTEleH NpunpeMe 3a XpumrhaHCKy OOTroCIOBHjy IOApa3yMeBao
IUjaleKTHYKA TIPUCTYN HAyOd O MHIOUBCHY H jesuky. Ca myOokoM crpamhy wu
onBaxHOIINy Bepyjyher, \meroBe camopasyMmeBajyhie HHTepIpeTanyje 3ana3uie ¢y Kako y
JIOTHKY ¥ €TOCHM KapaKTep caMor MojMa CBETa, TAKO M Y €CXaTOJIOLUIKH OTBOPEH ,,cTaTyc™
xpumhaackor 6mha W XUBJbEHA y HETIOCPEAHOCTH H-ETOBOI BPEMEHOBama, yiyheHe Ha
KMBU TyT HMCTHHe. IberoBa Benmuka mopyka oriaiiaBa Jia KOHaYHOCT HHje pasJior 3a
MocycTajamke, Hero pasjor 3a 0opOy ca Hemahama y Kojoj ce 30mBa TpaHcdopMmalyja
YUTABOT YOBEKOBOr OuTHja ymyhmBaHor Ha HemoOemmBocT BeyHo CymTor, Koju je
JKUBOTHOM JbyOaBJby IOpa3uo M caMmy ycMpTuBOcT. CTora Ham ce IpeMa HEeroBUM
yBUOMMa M omoryhaBa crymame Ha IyT YyNO3HaBamba Ca NPAaBUM HAYMHOM JbYJICKOT
JKUBJbEHHA, KPO3 MCTPaKHBAME calpXaja XMBOTA W HErOBOT CMHCIA, C 003MpOM Ha
3eMaJbCKe yclioBe, a U Ha LlapcTtBo bokuje BeUHOCTH. Y30pHOCT TOI MHCAOHOT MCKYCTBa
caMopa3yMeBama CaBpeMEHOI YOBeKa je M Jasbe Baxkeha, Kao MPBOPa3peIHO OCBEIITEHO
XEPMEHEYTHYKO HCKYCTBO 3Haka MUIIJLEHA U BEPOBaba.
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Aleksandar M. Petrovic¢

University of Pristina,

Faculty of Philosophy in Kosovska Mitrovica,
aleksandar.petrovic@pr.ac.rs

PARADIGMATIC WAYS TO THE LAND OF THE LIVING OF ABBA JUSTIN
POPOVIC: REVEALING THE FEAT OF HUMAN SELF-UNDERSTANDING

Abba Justin Popovi¢’s paths of knowing God were prepared with an existentialist-personal
and phenomenological method, by which he embarked on the interpretation of the great
Christian tradition. He founded them in the spirit of re-actualizing orthodox gnoseological
moments of that tradition, emphasizing their rootedness in the “light of the world” as the
evangelic annunciation of the world of life. This largely coincided with the patristic idea of
encyclical paidea or comprehensive education, which implied a dialectical approach to the
science of thinking and language as a higher degree of preparation for Christian theology.
With the profound passion and courage of a believer, his self-explanatory interpretation led
both to the logical and ethical character of the very concept of the world, and to the
eschatologically open “status” of the Christian being and life in the immediacy of its time,
directed to the living path of truth. His great message is that finality is not the reason for
surrender, but the reason for the struggle with misfortunes in which the transformation of
the whole human being occurs, referring to the invincibility of the eternal Being of Christ,
who by living love defeated the death in itself. Therefore, by virtue of his insights, we are
allowed to enter the true way of human life, through researching the content of life and its
meaning, and in regard to both the earthly conditions and eternity of the Kingdom of God.
The exemplary nature of this thoughtful experience regarding the modern human being’s
self-understanding is still valid, interms of a preeminent hermeneutical experience
ofknowledge of thought and of belief.

Porde N. Petrovi¢
georgen.petrovich@gmail.com

EUCHARSTIC JOY IN JUSTIN POPOVIC’S DOGMATICS:
A REFLECTION OF A PROTAGONIST

The term joy holds a prominent place in the Orthodox life. This term, although present in
humanist studies, actually occupies a small space in theological works. Joy as the most
positive anthropological state deserves, before all else, an analytical biography: explaining
the origin and the ultimate goal joy. Can we imagine let alone live in this world or have
faith without joy? The question of joy is an experiment of a personal relationship we seek
in the divine-human reality — the Eucharist. The theme of this paper does not exhaust the
relation of Dogmatics and Liturgics as much as it rediscovers the term joy as a factor which
culminates in both theological disciplines. The doctorate carrying the same title in
retrospect represents an attempt to retrieve the unavoidable bond of Dogmatics and
Liturgics thus inducing research of the term joy in severaldomains: Anthropology,
Philosophy and Ecumenism. The leading argument is provisionally divided in three parts:
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1. Joy — phenomenon of life. The most important characteristic of joy is an integral
experience of being as one which became and is transferred from non-being into being. Life
itself is joy and as such the constitutive part of conditio humana. The phenomenon of life is
particularly questioned in the face of the problem of death and the way of overcoming it. 2.
Joy — a state, but also an act (action) toward the true and eternal life, that is, toward the
One who is the eternal life — the Lord Jesus Christ. The unity with Christ guarantees the
remedy against death and mortality hence providing a quantitative-existential element. The
choice for Christ is a re-establishment of the movement (action) of a being toward the All-
being — ¢ &oyatog Adau. This choice is not just ethical but an ontological expression of
true desire: humanity desires to overcome its non-being by becoming Christ-like
(6poodcbor Oe®) in the communion with Christ. However, the question of life resolved in
the problem of death is not quantitative in nature only. 3. Joy — an outcome of the divine-
human communion in the Eucharist. This result is twofold: in the first instance, the
communion with Christ carries existential implications in quantitative categories, and in the
second, joy is an event of the order of quality. For the lack of a better expression, joy is an
experience of a relationship with Christ in eternity. In Christ, humanity is not merely alive
forever, but exists forever in the qualitative sense. Besides, what is the meaning of eternal
life without quality, without the greatest excitement of eternal unity with Christ?

‘Bophe H. Ilerposuh
georgen.petrovich@gmail.com

EBXAPUCTHUJCKA PANOCT Y JOI'MATHITH JYCTUHA ITIOITIOBURA:
OJIPA3 JEJHOTI TIPOTAT'OHUCTE

Vyecrana ynotpeba jegHOT OJ HAjUCTAKHYTHjUX [OKUBJhaja [IpaBoCIaBHOT >KHBOTa
UCII0JbaBa C€ KpPO3 TEPMHMH pasocT. Taj TepMHH, MAKO 3acTYIUbEH Y XYMaHHUCTHYKHM
CTyZWjaMa, Hajla3M TEeK Majo IpocTopa y OOTrociIOBCKHMM pazoBuMa. HajmoszutnBHHjE
AHTPOTIOJIONIKO CTamke 3aciIy)Kyje Ipe CBera jedHy aHaTUTHIKy Ouorpadujy: odjanrmerme
MOCTaHKa, CMHUCIIAa ¥ KPajier LHiba pajocTH. Jla au OM MOTiM /12 3aMHCIMMO a KaMoJIu
JIO)KMBHMO OBaj CBET, KHBOT WU Bepy 0e3 pajgoctu? [Iutame pamocTu 3ampaBo ykasyje Ha
ONUT OJHOCA JIMYHOCTH KOje HalazuMo y borodoBeuyaHckoj cTBapHOCTH — EBXapucTHju.
Tema oBor pama He wucupribyje ogHoc Jlormatmke u JIMTypruke KOJHMKO pa3OTKpUBa
MOMEHYTH TEPMHH Kao YHMHWIAIl KOjU BPXyHH y o0e OOrocioBcke AWCITUILIHHE.
VcronMeHnn JOKTOPAT y PEeTPOCIIEKTHBH MPEACTaBIba MMOKYIAj Pa30TKPHBaba HEU30EKHOT
onHoca Jlormaruke U JIMTypruke v MojACTHYE UCTPAXKUBAkHE TEPMUHA PAJIOCT Y HEKOJIUKO
obmactu: aHrtpomosoruja, ¢uinocopuja U uKyMmeHuzam. Bonehu aprymeHT je yciioBHO
nozesbeH y Tpu uenuse:l. Pamoct — Qenomen sxuBoTa. HajBakHHMja KapaKTepUCTHKA
paloCTH jecTe LENOKYITHU J0KUBIbaj Onha Koje je HacTallo 0JTHOCHO IpeBeeHo 13 Hebuha.
JKuBoT 1o cebu jecte pajocT M Kao TakaB cacTaBHM je neo conditio humana. IIutame
JKMBOTA M30IITPaBa 0Baj (peHOMEH HApOUYUTO MpeJl MPoOIeMOM CMPTH M HAYMHOM Ha KOjU
ce MCTH mpeBaswiasd. 2. Pajgoct — crame, anu M MOKpeT (Hename) rmpeMa MCTHHCKOM
OJTHOCHO BeYHOM XHBOTY, Tj. OHome Koju jecte JKuBoT Beunu — INocnog Mcyc Xpucroc.
JenmuHCTBO ca XpUCTOM rapaHTyje JIek IpOTHB CMpPTH 00e30el)yjyhu jemHy KBaHTUTATHBHO-
er3ucTeHnmjanHy ocobuny. M3060p 3a Xpucrta je MOHOBHO YCIIOCTaBJbale YOBEKA Kao
(m)oxper mebuha xa Ceebuhy — 0 Eoyatog Adoaup. OBaj U300p HHUje cAMO E€THYKHA HETO
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n3pakaBa OHTOJIOLIKM KapakTep HMCTHHCKE JKeJbe. Ja 4YOBeuaHCTBO IpeBasule HebOumhe
Haukyjyhu Xpucty (6potodcbor Oed) y 3ajemuumnm ca Xpucrom. Meljyrtum, murame
KHUBOTA KpO3 pelIaBame MpodiieMa CMPTH HHjE€ CaMO y KBAHTUTATUBHO] KapaKTEPHCTHUIIH.
3. Pagoct — pesyntar norabaja BorodoBeuanckor cjenumema y EBxapuctuju. OBaj mcxon
MOXEMO carielaTi JBOjaKo: Yy TMpPBOj HHCTaHIN CjeIUIbECHE ca XPHUCTOM MOBIAYH
eTUCTEHNMjaJIHE TIOCTEHIe y KBAaHTHTATUBHHM KaTeropujama, a y ApYyroj, pamocT je
noralaj kBanurera. Pamoct, ycnen HemocraTka 0oJber M3pasa jecTe MCKYCTBO OJHOCA ca
Xpucrom y BeuHOCTH. Y XPHUCTY, YOBEUaHCTBO HHUjE CAMO BEYHO )KHUBO, HET'O BEYHO JKUBO Y
KBaJIUTATUBHO] KAaTEropwju. YOCTaJOM, KakaB jeé CMHCA0 JXMBOTA Y BEYHOCTH, aKO He
MIOCTOjH KBaJIUTET, Tj. HajBehe ycxuheme ycien BeUHOT Cjeiubemha ca XpucTom?

Cao6ogan IIpoauh
Cprncka npaBocnaBHa Enapxuja ganmarnacka, [llnbennk, XpBaTcka
porodicaprodic@gmail.com

OTAL JYCTHUH (ITOIOBUHh) U MOHAILITBO

Ortan Jyctun (IlomoBmh) HecyMHBHBO NpeACTaB/ba H3Y3€THO BAXKHY JHYHOCT Kajaa ce
TOBOPH O cCprckuM uHTenektyanuma 20. Beka. CBENOYaHCTBO TOra jecTe U HEroB
CTBapajJayKu OIyC Kpo3 Koju je, OaBehm ce pas3nuuuTuM NHTamuMa OOrocioBjba M
¢buno3oduje, npojaBHO HECBAKHIAIIBU Aap. Taj HEroB Jap jecte CIOCOOHOCT yodaBama
YUTABOT HHU3a MUTamka ca KOjUMa Ce YOBEK HEMHHOBHO cycpehe, a Takohe W mpyxame
OJIrOBOpa Ha MCTa MPBEHCTBEHO Cce ocliamajyhn Ha OCHOBHA Hauena xpuinhaHcKke Bepe U
NPaABOCIAaBHOI HAYMHA JKMBOTA. AHamm3upajylin >KMBOT M Jelia KOja je Hamucao OTail
Jyctun (ITonoBuh), cTBapa ce moTpeda qa MaKmba UCTpaKuBada OyZe ycMepeHa U Ha TO Ja
je OH HEKO KO ce CBOjEBPEMEHO MPUXBATHO MOHAINTBA KAa0 jEIHOT OJl HAYHHA YOBEKOBOT
xuBota y LlpkBu. MonamTBo hie oram JyCcTHH OApEeAMTH HE CaMoO Kao TEOJOI U Kao
¢mrocod. Yutajyhn merosa fena jacHO MOTY Jace MPEro3Hajy MUCIH KOje Cy yTeMeJhbeHe
Ha CTaBOBMMAa YHTAaBHX TIEHEpalMja MOHALIKHX ayTOPHTETa II0YEB jOUI OJf BpEeMEHa
CTUITATCKUX ITYCTUHOXHTEIbA MPBE IMMOJOBUHE 4. Bexa. Monamrso he JONIPUHETU TOME Ja
CBE OHO IITO jé OH HOCHO y ceOH, a IITO je MPOWCTHUIIATIE U3 HEeroBe UCKpPeHe U JyOoKe
Bepe, YYMHH KOHKPETHHM TIPHMEPOM JpyrMMa KOju Takohe jkene paa Tohy myTem
Oorormo3Hama He camo pedjy, Hero u JenoM. Kpo3 oBaj paj mokymrahemo 1a yKakeMo camo
Ha HEKe JIeTaJbe KOjU Uy Y IPWIOT TBPAMKBH /1A j€ MOHAIITBO CYIITHHCKH YTUIAIO HE CaMO
Ha CTBapajalliTBO olia JyCTHHA HEro M Ha HeroB JKHBOT.

Slobodan Prodié 5
Serbian Orthodox Diocese of Dalmatia, Sibenik, Croatia
porodicaprodic@gmail.com

FATHER JUSTIN (POPOVIC) AND MONASTICISM

Father Justin (Popovi¢) undoubtedly represents an extremely important person among the
Serbian intellectuals of the 20™ century. His creative work, through which he demonstrated
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an unusual gift of dealing with theology and philosophy, testifies to this. This gift consists
of the ability to perceive a whole range of issues that a person inevitably encounters, and
also to provide meaningful answers to the same issues, primarily relying on the basic
principles of Christian faith and the Orthodox way of life. Analyses of the life and works
written by Father Justin (Popovi¢) directs researchers to the very fact that he accepted
monasticism as one of the ways of life in the Church. Monasticism defines Fr Justin not
only as a theologian and a philosopher. By reading his works one may clearly recognize
that his thoughts are rooted in the views of generations of monastic authorities, beginning
with the Egyptian desert of the first half of the 4™ century. Monasticism contributed
immensely to his intention to transform the results of his sincere and deep faith, into a
concrete example to others, who also want to gain the knowledge of God. With details from
his live | attempt to support my claim that monasticism essentially influenced not only the
creativity of Fr Justin, but also his life.

En. JoBan Ilypuh
ep.jovan@gmail.com

OTAIl JYCTHH - TYMAY CBETOI' INCMA

Ceetu otan JyctuH je yrmaBHOM Tymauno Amocrosia [laBma, anu je Tymauumo u camo
JeBanljesme u To JeBanhespe mo Martejy y uenunu u Jepanhesbe mo Jorany. Ca Amocrosiom
[TaBnom, kpo3 wera ocoduto ca CBetuM JoBaHOM 37aTOyCTOM, BUIUMO TyMauewme CBeTora
ITucma koje naje Ceeru orau Jyctun. Kon ona Jycruna Ceero Ilucmo, Gorociyxeme n
*uBOT y LlpkBn XpucroBoj, kao n Tymauewme Cperor Ilumcma Hamaze ce y OpraHCKOM
jenrmHCTBY. MOXKeMO TOBOPUTH O OMOJIHjCKOj PKBEHO-IUTYPTHjcKoj erzere3n. OHO IITO je
IPUMETHO jecte aa oran JyctuH obiauHOo Kopuctu Cetor 3nmatoycta. 3ato hemo obparutn
NaKkby Kpo3 U3BOp ola JycTWHAa Ha OHa MecCTa Koja yKa3yjy Ha XpHcTa, Kao Ha KJbyd H
MeToJl TyMmauema. JeamHu uctuHCKH Erserera kon obojune CBeTHX jecTe yIIpaBo
Borouosek. Tymauema obojune: u 3nmaroycror u oua JyctuHa Ouna cy y okBHpY Oecena,
[P 9eMy Cy Y3MMalld HOjefnHe CTHXoBe miu 6ospe pehu mucim u3 Ceeror Ilucma, koje
3aTUM 3HAJIAYKH Ha BEINT U YMETHHYKH HAYMH 00janImaBajy. 37aTOyCTH, a 32 BUM U OTaIl
Jyctun, uctuye aa je tymaueme Cetor Ilucma HemocpeaHo moeesaHo ca TajHOM cracema
¥ J1a OHO HHje TykKa (hUIIoJOImKo-ucToprjcka mpouenypa. CioBo Ceetor Ilucma xoje ce
OJTHOCH Ha CBE OHO IITO je JbY/ACKO Yy O4oBeueHOM bory, jecte cBeloYeHe O MCTUHCKOM
Bbory. Ilpeko cnoBa m mmcanux peun Cperor Ilmcma crymamo y cosepuaBame |
carye/iaBame JyXOBHUX CTBApPHOCTH. J{01a3umo 10 ny0Jber 3Hauemha U CMUCIIa CBera OHOTa
IITO ce KpHje n3a nucaHe OMOJIMjcKe peud, ITo je mouMame TajHe JJomMocTpoja cnacema n
uckynuresbekor aena Mceyca Xpucra. {nss 0ubiujckor Tymada jecte ynpaso To, 1a pojpe
y TajHy CKpHBeHOra 0Jara ucro] cioBa u nucanux peuu Cseror ITucma.
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Bishop Jovan Purié¢
ep.jovan@gmail.com

FATHER JUSTIN AS AN INTERPRETER OF THE HOLY SCRIPTURE

Saint Father Justin commented not only on the Apostle Paul, but he also commented on the
Gospels: the Gospel according to Matthew in its entirety, and the Gospel according to John.
In his Commentaries on Apostle Paul, for which he relied on St. John Chrysostom, one may
discern his exegetical methods. For Fr Justin, the Holy Scripture, the worship and the life in
the Church of Christ, as well as the interpretation of the Holy Scripture, are linked in an
organic unity. We can speak of his biblical ecclesiological-liturgical exegesis. What is
notable is that Father Justin relies profusely on St John Chrysostom. Therefore, we will pay
attention to those sources in Fr Justin which indicate Christ as the key and method of
interpretation. The only true Exegete with both St Justin the New and St John Chrysostom
is the Godman. The interpretations of both Chrysostom and Justin concentrate on specific
verses, or better said thoughts from the Holy Scriptures, which they then articulate in a
masterly and artistic manner. Chrysostom, followed by Father Justin, points out that the
interpretation of the Holy Scriptures is directly related to the mystery of salvation and that
it is not a mere philological-historical procedure. The letters of the Holy Scriptures,
referring to all that is human in the incarnate God, form the testimony of the true God.
Through the letters and written words of the Holy Scriptures, one enters the contemplation
and the perception of spiritual realities. One arrives to a deeper meaning and sense of
everything that is behind the written biblical word: to the understanding of the mystery of
the divine economy and the redeeming acts of Jesus Christ. The purpose of a biblical
interpretation is precisely to penetrate into the mystery of hidden treasures beneath the
letters and written words of the Holy Scriptures.

Caahana Puctuh-I'oprues
Yuusepsuret y Humry

dunozodckn hakynTer
sladjana.ristic.gorgiev@filfak.ni.ac.rs

ONJTOCOPUNIJA U BBEHO 3HAYEILE Y JEJY OLIA JYCTHHA REJNJCKOI'

YHpKoc pa3IHyuTOM OJHOCY IpeMa XeJICHCKOM Haciely y mpBuM BeKoBUMa XpHIThaHCTBA
Kao M KOJI IPKBEHUX OTalla KACHUJIX BEKOBA IMPEOBJIANA0 je CTaB na ¢uiocopuja MoxKe
Jla ONICTaHe Y HOBOM XpuInhaHCKOM 3Hauewmy. CMmarpano ce Takohe nma  OOrocioBu
Tpeba a ykJbyde y XpHIINaHCKY MyIpOCT CBE INTO je Y ckiaxy ca Jlorocom a  na
oxbarie OHO WITO IITO HHUje y ckiaay ca iwuM. Otan JyctuH Renujcku, Yy CBOjUM JennMa,
Kao ¥ MHOTH LPKBEHH OITU MPETXOJHUX BEKOBA KOMYHUIIHpPA Ca JYXOM CBOTa BpeMeHa U
M3Naxe CBoja comcTBeHa (uimocodcka mpomunbama. Kako je oH CaBPEMEHHK
¢dunocopuje XX Beka, OH KpUTHYKH Tpolemyje drnocodcke uaeje 3amagae Espore,
cMatpajyhm 1a oHe 300T HarjamieHOT XyMaHH3Ma OJICTYIajy of TeoxymaHusma. OH Kao
u anTHukn Qurocopu a mpe cBera XpuIThaHCKH CBETH OIIH, TOBOPH O TOME Ja
¢unocodpuja mpouctude M3 ocehama jeIMHCTBEHE TOBE3aHOCTH CBETa, YOBEeKa M bora.
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IMopen 3ajenHUYKHX eleMEHaTa KOje OH JIeNIM ca CBOJUM IIPETXOJHHIMMA, Y HETOBUM
CIHCHMa Cce MOTY 3alla3uTH M HeKH CHenn(UIHN NMPUCTYIH pasyMeBamy (uiocoduje
KOjU Ce MOTy OIMCATH KPO3 HEKOJIHMKO Tadaka: (rirocoduja Kao CycpeT ca TparudHUM,
¢mrocoduja kao OOTOTPAKUTEILCTBO U Procodrja Kao OOTOYOBEUAHCKH peain3aM.

Sladana Risti¢-Gorgiev

University in Ni§

Faculty of Philosophy
sladjana.ristic.gorgiev@filfak.ni.ac.rs

PHILOSOPHY AND ITS MEANING IN THE WORKS OF FR JUSTIN OF CELIJE

Despite the different attitudes towards the Hellenic heritage, the view prevailed in the first
centuries of Christianity, as well as among the Church Fathers of the later centuries, that
philosophy could survive yet within a new Christian meaning. It was considered also that
the theologians should incorporate into Christian wisdom all that is in accordance with the
Logos and to reject what is not in accordance with him. As many Church Fathers of the
previous centuries, Father Justin of Celije communicates in his works with the spirit of his
time and exposes his own philosophical reflections. As a contemporary of twentieth-
century philosophy, he critically assesses the philosophical ideas of Western Europe,
believing that they are deviating from thechumanism due to exaggerated humanism.
Similarly to ancient philosophers and, above all, to the Christian Holy Fathers, he states
that philosophy arises from the feeling of a unique connection between the world, man and
God. In addition to the common elements he shares with his predecessors, one may observe
in his writings some specific approaches to understanding philosophy, which can be
described in several points: philosophy as an encounter with tragedy, philosophy as God-
seeking and philosophy as a God-human realism.

Dionysios Skliris
The National and Kapodistrian University of Athens
dionysios.skliris@gmail.com

“I LOVE THEREFORE I KNOW”: THE CRITIQUE OF WESTERN
PHILOSOPHY ACCORDING TO SAINT JUSTIN THE NEW (POPOVIC)
TO AND ITS PATRISTIC PRESUPPOSITIONS

The paper will observe Saint Justin’s critique of Western philosophy as well as his proper
philosophical insights. The claim of this paper is that the point of departure of Saint Justin’s
critique is the traditional Orthodox view, based on the Greek speaking Fathers, according to
which true philosophy is likening to God (10 opowovcbar ®e®d). The latter is the
Christological integration of man in the Logos of God in the Spirit. Two interdependent
dimensions of this philosophy are dynamism and catholicity. The former means that
philosophy is an initial thirst provoked by the consciousness of one’s deficits, as well as a
primordial urge for infinite and complete life. The latter means that the fulfillment of this
striving is the eschatological integration of the different elements of human nature and
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civilization as well as the salvation of human intersubjectivity in Christ. Inside History this
dynamic path to catholicity entails ascetic catharsis. True philosophy is thus not an initial
given of discursive reason but an aporia leading to a struggle of purification, in order to
achieve the discernment of the world’s logical (“logosal”) character. The critique of
Western philosophy is based on this traditional view. The two interconnected problems of
Western philosophy are the self-referential character of the subject and the relevant
conflictual fragmentation of thinking. In what concerns the former, Western thought is
inaugurated by Augustine of Hippo, followed in Modernity by René Descartes and
Immanuel Kant as a break of the individual from the surrounding world and a concomitant
turning to the self as a foundation of truth. But this is tantamount to a celebration of
partiality. The evolution of Western thought is thus dialectical, since every view proposes a
fragmentary priority thus opposing the pre-existing philosophical status quo. This
conflictual nature of Western thought might lead to a narrative of progress through
dialectical oppositions. Nevertheless, it has the ontological deficit of undermining salvation
as an integration of elements that might be antinomical without being conflictual. Saint
Justin’s philosophical approach helps us perceive how antinomies can be saved in love
without being turned into conflictual oppositions.

JAuonucuje Cxaupuc
Harmmonanuu n Kanogucrpujcku yHUBEp3UTeT y ATHHI
dionysios.skliris@gmail.com

»BOJIUM JJAKJIE CITO3HAJEM“: KPUTUKA 3AITAJHE ®UJTO30DPUJE
INIPEMA CBETOM JYCTHUHY IIOIIOBURY N
IBEHE CBETOOTAYKE IPETIIOCTABKE

Pan ce 6GaBu kputmkoM 3amamHe ¢mro3oduje mpema CBeroM JycTHHY, Ka0 M HETOBUM
npaBuM Quimo3odckeM yBuamMa. Pam TBpam nma je monazHa Tayka y kputumu Ceeror
JycTrHA TpagWIMOHANHO MPaBOCIABHO CTAaHOBHUINTE, 3aCHOBAaHO rpukuM OrmMa, mpema
KojuMa HCTHHCKa (uino3oduja jecte ymomobsbewme bory (t0 Opotodcbour Oe®d). Oro
MOCIIEhE j€ XPUCTOJIONIKA HHTerpanrja yoBeka y Jloroc boxuju y yxy. JIse melhycobHo
3aBUCHE JUMEH3Hje OBe (Quiao3oduje jecy nuHammuzaM u cabopHocT. IIpBo 3Hauu aa je
¢unozoduja mouerHa sxel) m3a3BaHa CBeCHONINY O CONMCTBEHUM JePUITUTHMA, Kao M
MPUMOPANjaTHA HAaroH 3a OECKOHAYHMM M HOTIYHUM XHBOTOM. OBO ApYyro 3Ha4YM 1a je
UCIYEKCHE TOT HACTOjaba SCXAaTOJIONIKA WHTErpaldja PasiUYUTHX elieMeHara JbYICKe
NpUpoJie ¥ LMBWIN3AlMje, Ka0 W CHACeHE JbYJCKE HHTEPCYOjeKTHBHOCTH Yy XpHUCTY.
VYHyTap ucTOpHje Taj TMHAMHMYAH IMYT Ka cabOpHOCTH NOApa3yMeBa acKeTCKy Karapsy.
Hcruncka ¢puno3oduja, fakie, HAje MOYETHO JaTa JUCKYP3UBHOM pa3yMy, HEro je aropuja
Koja Boau 6opOm 3a oummhaBame, Kako OM ce OCTHIINIO yBHhame JIOTOCHOT Kapakrepa
ceera. Kputrka 3amanne ¢uio3oduje 3acHHBAa ce Ha OBOM TPaJUIMOHAIHOM TJIEUIITY.
JlBa mehycoOHO moBe3aHa mpobnema 3amanHe ¢unozoduje cy ayropedepeHIrjaTHn
KapakTep cy0jekTa W pelieBaHTHA KOH(IMKTHA (parMeHTalHja MHUIIJbEHa. Y OHOME IITO
ce THYe MPETXOIHOT, 3aMaJHy MHCao HHayrypupa AyryctuH MmoHckw, a 3aTHM Y MOZEpPHO
noba Pene Jlekapt u Mmanyen Kant, 3ampaBo kao NpeKu]I MOjeMHIIA Ca OKOJIHUM CBETOM
M Kao TOCIICIUYHO OKpeTame ceOM Kao TeMesby MCTHHE. AJM OBO je 0e3Malio jeaHaKo
CIaBJbEHY TAPTUKYJNApHOCTH. EBoNynmja 3amagHe MHCIH je€ NUjaleKTHYHA, jep CBaKo
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rIeIuITe npeiaxe (parMeHTapHU INPUOPUTET W CYNpOTCTaBbame Beh mocrojehem
¢mro3odekom status quo. OBa KOHGIUKTHA TIPUPOIA 3aTTaIEH-a9Ke MUCITH MOYKE JOBECTH 10
Hapalfje mporpeca Kpo3 AjaleKTHuKe omo3umuje. Mmak, oHa HOCH OHTOJIOMIKH JeQHUINT
yCJIe A MOTKOIaBamka Cllaceha, Koje ce MMa BUISTH Kao MHTErpanyja eieMeHaTa KOjHu MOTy
OWTH aHTHHOMUYHH a Ja He Oymy yjemHo cykoOJbeHH. DHUI030(CKH MPHUCTYI CBETOT
JycTHHa MOMaXke HaM Jja CXBaTHMO KaKO Ce aHTHHOMHje MOTY CIIACUTH y JbyOaBH a Ja ce
HE TIIPETBOPE Y CYKOOJbEHE CYNPOTHOCTH.

Fr Dimitry Tribushny
Diocese of Donetsk, Ukrainian Orthodox Church, Donetsk, Ukraine
zhivoirodnik@gmail.com

SAINT JUSTIN OF CELIJE AS AN ORIGINAL THINKER

One of the main tasks in the study of Saint Justin — is to overcome the myths surrounding
the Venerable. Modern ecclesiastical and historical research knows Justin (Popovi¢) to be
an ardent defender of Orthodoxy, reproducing the ideas of the early Fathers. His own
theology is regarded as the theology of illumination, as the theology of reiteration. Can we
therefore speak of original thought in the works by Saint Justin? Venerable Justin (Popovic)
is the only saint who dared to combine writings of the early Fathers with the Russian
religious and philosophic renaissance. He introduces into the course of Dogmatic Theology
the debatable notions of “pan-unity”, “theanthropism” (“God-manhood”), unknown to the
Holy Fathers. In the theological system of the Serbian saint, we come across the key
notions of the pan-unionistic philosophy — those of “ontogenetic affinity” not only of God
and man, but the Creator and all creation, of the possibility and even the need for the
Divine Incarnation, inherent in the very essence of the creation. Saint Justin denies the
existence of the independent created nature and in some cases expresses ideas which are, of
course only formally, close to pantheism: “In the end, the basis of everything visible is
invisible: the basis of the man is his soul, the basis of the world is God. The invisible is the
hypostasis of everything, the basis of everything, it is what the world and everything in it
stands on”. In the system of Popovié, the narrative regarding the soul of the world, typical
of the Russian representatives of pan-unionism, remains unfinished: “After the fall: every
person and creature are the fragments of the soul shattered by sin, the common universal
soul and common universal body”. Obviously, the above mentioned ideas are alien to the
school theology. In some cases, they are in direct contradiction to it. Yet, Saint Justin the
innovator does not merely reproduce the intuitions of the philosophy of pan-unionism. He
corrects them at the same time, and introduces them into church life and into the world of
the Orthodox tradition. Thereby the Reverend widens our perception of the true boundaries
of the Orthodoxy.
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Juvutpu Tpuoymmnu
Enapxuja nomerika, YkpajuHCKa IpaBoCiIaBHA IPKBa, Jlomenk, YKpajuHa
zhivoirodnik@gmail.com

CBETH JYCTHUH REJINJCKH KAO OPUTTHAJIHA MUCJINJIALL

Jeman of rlaBHUX 3anaraka y npoydasawy CBeTor JycTuHa jecte 1a ce npeBasul)y MUTOBH
KOjU ra OKpYyXyjy. MoaepHa IpKBeHa W HCTOpHjCKa UCTpaXKMBawba 3Hajy na je JycTuH
(ITomoBuh), penpoaykyjyhu uneje panux Otana L{pkee, rop/piBH OpaHUTEb IPABOCIABIbA.
HberoBo BiacTHTO OOrOCIOB/BE CE€ CMaTpa TEOJOTHjOM TMPOCBETJbCHA, TEOJIOTH]OM
notBphuBama. MokeMO JIM CTOra TOBOPDUTH O OPHUIMHAIHOj MHUCIH y aeiuma CBeror
Jyctuna? Ceeru Jycrun (IlomoBuh) je jenmuHu cBeTHTEJb KOjU C€ YCYAHO JAa KOMOWHYje
CIIUCE paHUX OTala ca PYCKOM PENHTHjcKoM M (uiio3odckoMm peHecaHcoM. OH yBOAU y
JIOTMATCKy TEOJOTHjy IWCKyTaOWIHE I0jMOBE O ,.CBejemuHCTBY ”, ,BorodoBednoctu*,
HenozHate CBetnM OnmMa. Y TEOJNOMIKOM CHCTEMY CPIICKOI CBETHTEJba HAMJIA3UMO Ha
KJbYYHE TT0jMOBe (r1o30(Hje CBejeMHCTBA — OHE O ,,OHTOTEHETCKOM CPOJCTBY™ HE camMo
bora u yoBeka, Beh u TBOpLA M LEJTOKYIIHE TBOPEBUHE, O MOTYHHOCTH M YaK MOTPEGHOCTH
boxaHckor oBamnohemwa, ka0 Hepa3ABOJHOT O] caMe CYLITHHE TBopeBUHE. CBeTH JycTuH
NopHYe MOCTOjarhe HE3aBHCHE TBapHE MPHPOJIE U y HEKHM CllydajeBUMa M3paxkaBa Hieje
KOje cy, HapaBHO camo y (OpMaJHOM cMcuily, OJMcke naHteusmy: ,.Ha kpajy, ocHoBa
CBera BHIJBUBOT j€ Y HEBUIJbUBOM: OCHOBA YOBEKA j€ HEroBa Jyliia, OCHOBa cBeTa je bor.
HerumbnBo je umocrac cBera, OCHOBa CBera, TO je OHO Ha Y€MY CBET U CBE Y HbeMY CTOjU".
Y cucremy IlomoBuha, HapaTMB O CBETCKO] JIyLIM, THIIMYaH 3a PYCKE INPEICTaBHHUKE
CBEjEeIMHCTBA, OCTaje HeloBpILeH: ,,Jlocie naja: cBaka JMYHOCT U CTBOPEHE CY ()parMeHTH
IOyle pa3OHjeHe TpexoM, 3aje[lHMYKa YHHMBEp3ajHa Jaylla W 3ajeIHHYKO YHHBEpP3aJHO
Teno*. OYMIieIHO, TOpPENOMEHyTe HAeje Cy CTpaHe IIKOJICKOj TEOJOTHju. Y HEKHM
Clly4ajeBUMa, OHE Cy y AUPEKTHOj CYNPOTHOCTH ca koM. Unak, CBeTn JycTHH HHOBAaToOp He
pemnpoayKyje HampoCTO HWHTYWUTHBHE yBuae ¢(uiozoduje cpejemurcTtBa. OH HX yjeqHO
UCIIPaBJba, YBOIM UX Yy LPKBEHH XXKHMBOT M CBET MPABOCIABHE Tpaauuuje. THME CBETUTEb
NPOILIMPYje HALly NEepLENLHjy MPaBUX I'PaHHLa NPABOCIaBIba.

CeuJjen TyrexoB

Yuusepsuret y Benukom TpHOBY
Borocnoscku akynrer
toutekov@abv.bg

CBETH JYCTHH HOBU BEJINJCKN U
ACKETCKMU K/bYY TEOJIOI'NJE JINYHOCTHU

IMpeaMer ucTpakuBama pajga je Mucao cB. JycruHa THemujckor kao mpocTop jeaHe
HEOMAaTPUCTUYKE ACKETCKE TEOJIOTHje€ JIMYHOCTH, Ka0 M MOTrYhHOCT HeHe pelenuuje y
CaBPEMEHO] TPABOCIABHO] aHTPOMOJOTHjH. [lWTame JIMYHOCTH je OCHOBHA TeMa
Penurujcko-GuIocoPpCKUX M TEONOMIKHX pediiekcrja ¢ modetka XX Beka M JyCTHMHOBa
TEOJIOIIKA MHCA0 CE€ MOpa IIOCMATPaTH Kao Heonampucmuyku OJTrOBOp Ha OB3j
MHTEJEKTYallHH W AYXOBHH M3a30B. [0/ aBMHE HEOMATPUCTUYKE CHHTE3C jeCTe HEeroBa
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€r3HUCTEHIMANHA JMHAMHMYKA aHTPOIOJIOTHja KOja MPETIIOCTaB/ba KOHIENT JIMYHOCTH Kao
Ta4yKy MOKJIANamka Er3UCTCHIHAIHO-MOPAIHOT Ca aCKeTCKUM. TeMa JHYHOCTU je monoc
JycTHHOBOT 6pahara  oyuma, TIE € TEOJOUIKO MUTAEkE JIMYHOCTH apTHKYJHIIE ¥ KPO3
acKeTcKHu IucKype. HapaBHO, OYETHH MOTHB aBUHOT OOTOCJIOBCTBOBAMA O JIMYHOCTH jeCTE
2HOCeON0WKY, AT PaJAKaIIHa XPUCTOIOTH3aIH]ja BETOBE TSOJIOMIKO-aHTPOIIOJIOIIKE MUCIH
UIIAK PAa30TKpUBA TyOMHCKY e23ucneHyuanHy OHTONOMKY TUMEH3H]Y HEeroBOT TEOIOLIKOT
HOMMama JIMYHOCTH. V3 Te XPUCTOJIOIIKE IEPCIICKTHBE OHTOJIOIIKA HCTHHA O H020IUKOCTU
YOBEKa U er3UCTEHIMjalIHU 33a7aTaK BEroBOI 6020yN0000/betbd KOHCTUTYHILY AUHAMHYKY
CTPYKTYpY U OOrOYOBEYAHCKY JIOTOCHOCT JbYJICKE MPHUPOJE, KOja Ce MOpa OCTBAPUTH Kao
XPHUCTONMKA M XPHCTOMOMOOHA nu4HOCT. Ilo aBu JycTHHY ympaBo je Taj JUHAME3aM
6oronuko-60ronogo0He CTPYKTYpe TUYHOCTU AHMPONOIOWKY TEMEJb aCKe3¢ MU TI0J[BUTA,
VjeIHO ¥ IIyT M HAYUH OCTBApPEHA JUYHOCTH. ACKETCKA AUMEH3M|a JIHYHOCTH Pa30TKPHBA
JUHAMHYKE KapakTep JbYJACKOT MOCTOjarba, IITO Yy XPUCTOJOMIKOM KJbYydy 3HAYH
ocTBapeme 0OroyoBeYaHCKe JIOTOCHOCTH Jbyncke Oorosmke npupone. Kox ase Jyctuwa,
MehyTuM, Taj AMHAMH3aM Pa30TKPHBA U aeanujcku Cafapkaj JUYHOCTH Kao CTBOPEHE IO
obpazy u momobujy Tpojuunor bora, Koju je JbybOaB. Jemuno wu3 oBe arammjcke
HepCHeKTHBE je 1Mo aBu JycTHHY Moryha peHHTerpamuja orpexoBbeHe JbYACKE TMIYHOCTH U
TO je cpx, aiada W omera, ayTeHTUYHOr IOJABUra Kao IyTa OJUYHOWIHERA WIH
auyHOCMHOmMEopersa. TIoBUT je Nakie MyT ¥ HAYUH OUCTNUFbeFd JHYICKOT MOCTOjamba y
XpHCTY, OJHOCHO OCTBAaperha YOBEKA KAao er3UCTEHIHjanHor Hocuola obpasa Boxwujer. C
003upoM Ha TO, JYCTHHOBa MHCA0 CE MOXE MPOTYMAYUTH M MPOLEHUTH KA0 y30p jeqHe
ayTEHTHUYHE HEOMATPUCTHUYKE ACKETCKE TEOJIOTH]e TMIHOCTH, KOja Ce MOXKE Ha CTBapaIauKu
HAYMH YKJbYYUTH Y CABPEMEHH TEOJIONIKO-IPOCOTOJIOIIKY AUCKYPC.

Svilen Tutekov

University of Veliko Trnovo
Faculty of Theology
toutekov@abv.bg

SAINT JUSTIN THE NEW AND THE ASCETIC KEY
FOR THE THEOLOGY OF PERSONHOOD

The topic of this paper is the thought of St. Justin of Chelije, as the locus of a neopatristic
ascetic theology of personhood, as well as the possibility of its reception in contemporary
Orthodox anthropology. The question of personhood is the main theme of religious-
philosophical and theological reflections from the beginning of the 20" century and Justin’s
theological thought should be seen as a neopatristic response to this intellectual and
spiritual challenge. The fruit of Abba Justin’s neopatristic synthesis is his existential
dynamic anthropology which assumes the concept of personhood as the point of
convergence of the existential-moral with the ascetic. The theme of personhood is the topos
of Justin’s return to the Church Fathers, where the theological question of personhood is
articulated through an ascetic discourse. The initial motives of Abba Justin for theologizing
about personhood are gnoseological, yet radical Christologization of his theological-
anthropological thought reveals the profound existential ontological dimension of his
theological perception of personhood. From this Christological perspective, the ontological
truth about the likeness of humanity to God and the existential task of attaining this
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likeness constitute the dynamic structure and the God-human logosness of human nature,
which must be realized as a person which has acquired the image and likeness of Christ: to
wit, which is Christ-like. According to Abba Justin, precisely the dynamism of such a god-
bearing and god-like personal structure creates the anthropological foundation of askesis,
as well as the way and mode for the realization of person. The ascetic dimension of
personhood reveals the dynamic character of human existence, which in the Christological
key means the realization of Godhuman logosness of the human nature. In Abba Justin’s
view, however, this dynamism also reveals the agapic content of personhood as created in
accordance to image and likeness of the triune God, who is Love. According to Abba
Justin, the reintegration of the fallen human person is possible only in this agapic
perspective and this is the core, alpha and omega, of authentic ascesis, as a way of one’s
personalization (oli¢no$Cenje) or of one’s person-making (licnostnotvorenje). Thus, ascesis
is the way and the mode of #uthing (oistinjenje) human existence in Christ, that is, the self-
realization of the human being as the existential bearer of God’s image. Accordingly,
Justin’s thought can be interpreted and evaluated as a model of an authentic neopatristic
and ascetic theology of personhood, which in turn can be incorporated in a creative way
into contemporary theological-prosopological discourse.

Anexkcannap ®aruh

VYHuusep3uret y beorpany

Wuerutyt 3a duno3odujy y IpymITBeHy TEOPH]jy
fatic@instifdt.bg.ac.rs

MOPAJIHO TEPAITIEYTCKHN CMHUCAO JUJAJIEKTUKE
BOI'OONEHTPUYHOCTHU U YOBEKOLHEHTPUYHOCTHU
KOJ CBETOI JYCTUHA INIOITIOBURA

N3znarame ce 0aBM IMUTAmBEM O ,XyMaHH3MY' Ka0 MOpAJHO HETaTUBHOM IIOjMYy KOJ| aBBE
Jyctuna Ilonosuha, ka0 M CIIOXKEHOM JHjAIEKTHKOM IIOjMOBA ,,00TOLEHTPUYHOCTH |
,,AOBEKOIIEHTPUYHOCTH y merosuM cnucuma. C jemHe crpane, Jyctun Ilomosuh
OOrOLIEHTPUYHOCT ~TpeTHpa Kao MOpPalHM ujaean XpUIINaHCKOT  JKMBOTA, JIOK
YOBEKOLCHTPUYHOCT, WM KYITYpy XyMaHu3Ma, T[pelcTaBjba Kao HEKy BpCTY
XEJOHUCTHYKOT ~OJICTyNama OJf acKeTCKOor ujaeasa XpuIIhaHCKOr KapakTepa U
xpunthanckux BpenHocTr. OBa BpCTa JHjajeKTHKE je Hau3rie] y HECKIaay ca KOHIETTOM
060r0YOBEYHOCTH, OJTHOCHO CYIITHHCKE 00OrOTBOPEHOCTH caMe JbyJCKe MPHUPOoJIE Koja, Kao
MPAaKTHYHN KOHIIEIIT, IPOUCTHYE U3 XPUCTOBE UCTOBPEMEHO OOXAHCKE U JbYJICKE ITPUPOJIE.
Mebhyrum, OmmkoMm aHamm3oM Moxe ce yTBpauTH na CB. JycTwH, Kaja ce CIyXu
MOjMOBHMa OOTOIEHTPUYHOCTH M YOBEKOLEHTPUYHOCTH, HEMa Y BHAY MAUCKYCH]Y O
00’kKaHCKOj M JbYJCKO]j mpHupoan XpucTa, Beh mpe cBera jeAHy NPakTHYHY, TEPaleyTCKy
MEePCIEKTHBY M3rpajilbe XpUITNaHCKOT KapakTepa y CBAKOJHEBHOM >KHBOTY KOja je Beoma
MHOTI'0 Ha Tpary CaBpeMEHUM TEpaIeyTCKUM KOHIICIIHjaMa O JIMYHOM Pa3Bojy M IPOMEHH,
any Koja, MCTOBPEMEHO, yCIieBa Jla MOHYAM jaCHEe OKBHpE KOjUMa ce n3beraBa MOpPAIHU
penaTUBM3aM M BPEJHOCHH HUXWIN3aM OJf KaKBHX IaTe IOjEJWHE CaBPEMEHE TEOpHje
caMopasBoja.

40


mailto:fatic@instifdt.bg.ac.rs

Mehynapoona nayuna kougepenyuja Mucao u mucuja Ceemoe Jycmuna Ilonosuha

Aleksandar Fatié¢

University of Belgrade

Institute for Philosophy and Social Theory
fatic@instifdt.bg.ac.rs

THE MORAL THERAPEUTIC MEANING OF THE DIALECTIC OF GOD-
-CENTEREDNESS AND MAN-CENTEREDNESS IN SAINT JUSTIN POPOVIC

The paper deals with the question of “humanism” as a morally negative concept in Abba
Justin Popovi¢’s works, and also with the complex dialectic of the concepts of “god-
centeredness” and “man-centeredness” in his writings. On the one hand, St. Justin sees god-
centeredness as the ultimate moral ideal of Christian life. On the other, he represents man-
centeredness, or the culture of humanism, as a sort of hedonistic swaying away from the
ascetic ideal of Christian character and values. This type of dialectic seems to be at odds
with the concept of God-manhood, that is, at odds with the essential divinization of human
nature which, as a practical concepts, derives from the Christ’s simultaneously divine and
human nature. However, on closer analysis it becomes apparent that St. Justin uses the
concepts of God-centered as opposed to human-centered cultures not as concepts intended
to relate to the discussions about the biunal nature of Christ, but as concepts constitutive of
an essentially therapeutic, moral perspective of building a Christian character in everyday
life. This perspective is very much in line with contemporary therapeutic
conceptualizations of personal development and personal change. However, unlike many
contemporary conceptions, St. Justin’s view of self-development offers a clear framework
which helps one to avoid moral relativism and value nihilism, both of which come to
plague some contemporary theories .

Stephen C. Headley

Saint-Etienne et Saint-Germain-d’ Auxerre,
Vezelay, France
headleystephen89@gmail.com

ST.JUSTIN ON PROVIDENCE: SOURCES AND CONSEQUENCES

I begin from St. Justin’s repeated affirmation that the interior mission of the Church is to
purify oneself. His anthropology was uncompromisingly based on a Christological ascesis:
To accomplish this he says that every thought that does not transform itself into a prayer is
lost. Fortunately in French or in English we have enough of his writings to elaborate on
this. For instance that he read carefully Maximos the Confessor for whom true being is not
what is inside history for that field of “not yet being” is the object of God’s Providence. In
St Maximos’ Mystagogy the “verbal icons and iconic words” can permit us to elaborate a
theology of prayer that embraces invocation worldwide. This is promoted in St. Justin’s
understanding of Providence as it preserves the world and orients the world towards the
acts of God’s love. St. Paul wrote famously (Romans 8: 19, 21-22): “creation waits with
eager longing for the revealing of the sons of God [...] because the creation itself will be
set free from its bondage to corruption and obtain the glorious liberty of the children of
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God. We know that the whole of creation is groaning in travail until now.” While for
Origen the cosmos was created to stop the fall of rational beings, for Maximos the cosmos
is the environment of God’s loving care and providence. Rather than: rest — procession —
return for Maximos the triad is: becoming — movement - rest. The cosmos is where we
discover our fallen state and learn to love God. For St. Justin the essence of Providence
lives in the divine-human body of Christ — the Church — by Holy Tradition. The doctrine of
the logos of created beings (their being the object of natural contemplation; what God
reveals of Himself; the “finger prints” of the Creator) means that the logos of created
beings is analogous to the Logos in Christ, thus logikos means participation in the Logos.
Bur for St. Maximos and for St. Justin this requires an intense ascetic struggle in response
to God’s self-emptying. Although God is separate from everything in the created order, he
desires the true logoi of everything to unite to Him. From Gregory of Nyssa’s description
of the successive dimensions of division in creation which converge on the human being
who embraces all of the divisions found in created reality, Maximos deduces liturgical
movements. He celebrates the healing of the five divisions through the Incarnation
(Ambigua 41). The cosmic liturgy is the reality of the humblest celebration of the Divine
Liturgy and the highest expression on earth of God’s providence. This interior mission of
the Church to purify oneself, which St. Justin recommends so strongly, is therefore
accomplished by God’s Providence through man’s maturation under grace, unless evil
makes him lose his way. God gives us a reason for being that is protological.

Crusen K. Xeaan

Saint-Etienne et Saint-Germain-d’Auxerre,
Vezelay, France
headleystephen89@gmail.com

CBETH JYCTHUH O MNPOMUCJIN: U3BOPU U TIOCJIEAUIIE

CBojy apryMeHTalnujy ITOYMEEM ca IIOHOBJbAHOM TBpAmOM CBeror JycTuHa na je
yHyTpamma mucuja LlpkBe ma cBako cebe mpouunctu. Iberoma je anTpomosormja Owmma
0ECKOMIIPOMHUCHO 3aCHOBaHa Ha XPHCTOJIOIIKOM IOABMKHUINTBY. [0 meMy cBaka MUCAo0
KOja ce He MpeTBapa y MOJUTBY je usrybsbeHa. Cpehom mMaMo JOBOJFHO HETOBHX CITHCA
Ha (paHIyCKOM WJIM Ha €HIJIECKOM JIa TO pa3paauMo. 3HaMO, Ha MPUMeED, J1a j& MaKIbUBO
gyutao Makcuma McnoBenHrnka 3a Kora UCTHHCKO Ouhe HHje OHO IITO C€ Haja3u y
HUCTOPHjH, U y TOM CMHCIYy TO ,jom He Omhe“ jectee mpeamer boxwujer mpommcma. Y
Mucmazozuju Cetor Makcuma ,,BepOajiHe UKOHE M HKOHMYHE peur’ Ham omoryhasajy na
pa3paziuMo TEOJIOTHjy MOJIMTBE KOja MOBJIa4YX NpU3HBamke (MHBOKAIM]y) HpoM cBera. OBO
ce nmpomoBHIIey JyCTHHOBOM pazyMeBamy ITPOMHUCIIA, KOjH YyBa CBET U yCMEpaBa ra rnpeMa
nocrynuuma boxuje sby6aBu. Cern IlaBne je cnaBHo Hamumcao (Pum. 8: 19, 21-22) na:
,»KapKHM HIITYEKMBAaEM TBOPEBHHA OYEKyje la ce jaBe cuHOBH Boxwujw, [...] jep he ce u
cama TBap 0cJI000aNTH 0] poOOBama MPONaJBMBOCTH Ha ciobo/y ciase neue boxuje. Jep
3HAMO Jla CBa TBap 3ajeHO y3AMIle U Tyryje no cana.” Jlok je 3a Opurena KocMOC CTBOPEH
Jla 3ayCTaBU Naj pa3yMHUX Ouha, 3a Makcuma je kocMoc Mecto boxuje jbydaBu, Opure u
npoMuciu. Tako yMecTo MOKoja —  Ipoucxolema — IHoBpaTka, Kox Makcuma uMamo
TpHUjaay: TIOCTake —KpeTame — MoKoj. KocMoc je MeCTo Tlie OTKpUBaMO Hallle Tajio CTambe ’
yurMo ma BoimMo bora. Ilpema JycTuHY, UCTHHA TIPOMHUCITH XUBH Yy OOTrOYOBEYaHCKOM
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teny Xpucra — LIpkBu — cBeTHM mpeiameM. YUueme 0 J0rocy ctBopenux 6uha (koja cy
MIPEeIMETOM TPUPOAHOT caryieflaBama; OHO IITO bor oTkpwBa o cedH; ,,0THCIH HPCTH]Y™
TBopma) 3Ha4M 11a je Joroc cTBopeHux Ouha aHamoraH Jlorocy y XpucTy, Tako Ja J1020CaH
(logikos)  o3nauaBa yuemihe y Jlorocy. Anm, 3a CB. Makcuma u 3a CB. JycTHHa 0BO
3axTeBa MHTEH3MBHY acKeTcKy 60p0Oy kao oarosop Ha boxuje camoyHmxkeme. Mako je bor
OJIBOjEH OJI CBera y MOPETKY TBapH, OH XKENH Jia paBse Jioroce ceera cjenunu ca Cobom. U3
omuca ['puropuja Huckor y Be3u ca y3acTOIIHUM AUMEH3HMjaMa MOJeIe y CTBapamy, Koje ce
cabupajy Jepymckom Omhy koje oOyxBara CBe IOfelIEC KOje Ce Hajla3e Yy CTBOPCHO]
CTBapHOCTH, MaKCHM W3BOIH JUTYpTHjcka 4duHOAejcTBa. OH MPOCIaB/ba UCUEIHEHHE MET
nozena kpo3 Opamnoheme (Hedoymuya 41). Kocmuuka JnuTypruja je CTBapHOCT
HAjCMHPCHHU]ET ClaBJbea 00kaHCTBeHE JIuTypruje u HajBuIM u3pa3 Boxwujer mpoMmucia
Ha 3emubd. OBa yHyTpaiima MucHja LlpkBe ma cBako cebe mpouncth, mrto Cetr JycTuH
TaKO CHAXHO IMPETNopydyje, OcTBapyje ce Aakie BOoXHjoM MPOMHILBY MyTEM JbYACKOT
ca3peBama Kpo3 0J1aroar, 0CUM YKOJIHKO 3J10 He YYHHH JIa ce JbYACKO Oulie n3ry6u Ha ToM
nyTy. bor Ham naje pasior 3a mocrojame, ¥ TO je HEIITO HPOTOJIOLIKO.

Vladimir Cvetkovié

University of Belgrade

Institute for Philosophy and Social Theory
vladimir.cvetkovic@instifdt.bg.ac.rs

ST JUSTIN POPOVIC ON PAPACY

The paper aims to analyse St Justin Popovié’s critique of papacy, which is one of the most
recurrent themes in his entire opus. I will first examine St Justin’s early critique of Papacy
from his Oxford BLitt thesis on Dostoyevsky and articles published in the journal Christian
Life, arguing that his harsh criticism of the Pope might be seen as the reaction to Vatican’s
Ostpolitik. The focus is then moved to the period of 1930s and 1940s, in which in my views
Justin follows his mentor Bishop Nikolaj Velimirovi¢, in his attempt to distinguish between
papacy and Catholicism, describing the former a sort of ecclesial imperialism. Finally, his
letters to the Holy Synod about ecumenical meetings between the Roman Catholic and the
Orthodox Church in Yugoslavia from the 1970s will be under scrutiny. | argue that the
main obstacles to Christian unity for Justin is the papal claim to universal jurisdiction and
infallibility.

Baagumup IBerkoBuh

Vuusepsutet y beorpany,

Wuerutyt 3a Gunozodujy u ApymrBeHy TeOpHjy
vladimir.cvetkovic@instifdt.bg.ac.rs

JYCTHUH IIONIOBUR O MAIICTBY
use pana je na anamusupa KpuTHKY cB. JyctuHa [lomoBuha o mamncTBy, Koje je jeaHa of

TeMa y BEerOBOM OIyCy K0joj ce ctayiHo Bpaha. [IpBo HamepaBaM na ucnutaM JyCTHHOBY
paHy KpUTHKY IIalicTBa H3JI0XKeHY y meroBoj Oxcdopackoj tesm o JlocTojeBCkOM H
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YJaHIMMa 00jaBJbeHUM Yy yaconucy XpuihaHcku )KHUBOT, TBpaehu a Ou ce mwerosa omrpa
KPHUTHKa TTaIiCTBa MOTJIa CMaTpaTH peakurjoMm Ha Batuxancky Ostpolitik. Doxyc ce 3aTuM
npemernra Ha iepron 1930.-ux u 1940.-ux, y KojeM 0 MOM MHUIUJBEHY JyCTHH MpaTH CBOT
MeHTOpa enuckona Hwukosmaja Bemmmmposuha, y cBoM NOKymIajy Aa HampaBH pPasiHKy
n3Mmel)y mamncTBa M KaTosM4aHCTBa, noucroehyjyhn mancTBo ca HEKOM BPCTOM L[PKBEHOT
nmrnepujanusma. Ha kpajy, merosa mucma CeroM CHHOLY O €KyMEHCKHM CyCpeTHMa
PUMOKaTONMYKE ¥ IpaBOCiaBHEe HpkBe y JyrocmaBuju on 1970-ux he Outu y meHTpy
naxmwe. OBe TBpAMM 1 3a JYCTHHY TJIaBHE MpernpeKe 3a XpUiihaHCKO jeMUHCTBO MOCTajy
MATHMHYU T0JIaramke MpaBa Ha YHUBEP3aIHY IPKBEHY | YPUCAUKIIN]Y U HEITOTPEIIIMBOCTH.

Boro/by6 Illujakosuh

VYHuusep3utet y beorpany
[IpaBocmaBHN OOTOCIOBCKH (pakynTeT
bsijakovic@bfspc.bg.ac.rs

JYCTHUHOBO CBETOCABJBE VS. EBPOIICKH XYMAHN3AM

V pany tpeba na Oyme mpercnuTaHa JycTHHOBA KOHIIEMIIHja CBETOCAB/ba KA0 OATOBOP Ha
€BPOIICKY JYXOBHY KpHU3y. 3a TO je HEOIXOJHO OCTBapUTH YBHJl Y KOHTEKCT MeljyparHe
cpricke (4 jyrocioBeHcke) Gunocoduje, Kao U y TaJallllbi eBPOIICKU KyJITYPHH KOHTEKCT.

Bogoljub Sijakovi¢
University of Belgrade
Faculty of Orthodox Theology
bsijakovic@bfspc.bg.ac.rs

JUSTIN’S SVETOSAVLJE (SAINT-SAVAHOOD) VS. EUROPEAN HUMANISM

This paper analyses Justin’s concept of Svetosavlje as a response to the European spiritual
crisis. It is necessary to gain insight into the context of inter-war Serbian (and Yugoslav)
philosophy, as well as the European cultural context at that time.

Zdenko Sirka
Charles University, Prague, Czech Republic
zdenko.sirka@gmail.com

PROTESTANTISM AS A PAN-HERESY:
WOULD JUSTIN AND LUTHER UNDERSTAND EACH OTHER?

This paper focuses on the methodology that Justin uses when evaluating Protestantism, and
proposes a comparison between Justin Popovi¢ and Martin Luther. First is explained the
historical and a theological context in which Justin talks about Protestantism; then the
hermeneutical presuppositions of his critique are introduced; third, his methodology is
brought under scrutiny; finally, a closer assessment comparison with German reformer
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Martin Luther is proposed, that is, of their aims, methods, and key concepts. It is claimed
that Justin and Luther should be considered brothers in arms, and that they are much closer
than Justin has been aware of.

3nenxo Hlupka
Kapmos Yausepaurer, Ilpar, Uemka PermyOmuka
zdenko.sirka@gmail.com

IMPOTECTAHTU3AM KAO CBEJEPEC:
JA JIN BU CE JYCTHUH U JIYTEP PA3YMEJIN?

OBaj pan ce ycpencpelyje ce Ha METOHONOTH]Y KOjy JYCTHH KOPUCTH TIPH OLCHUBAEY
NPOTECTaHTU3Ma, U cyrepuile nopeheme nsmely Jycruna Ilomouha nu Maptuna Jlyrepa.
IIpBo ce oOjaimaBa HCTOPUJCKH ¥ TEOJOIIKH KOHTEKCT Y KOMe JyCTHH TOBOPH O
NPOTECTAaHTU3MY, 3aTUM C€ YBOAE XCPMCHEYTHUKE IPETIIOCTABKE HErOBE KPHTHKE, Ha
Tpehem MecTy ce HCIuUTYyje HeroBa METOI0NIOTHja, U HA Kpajy ce mpaBu Onmke nopeheme
ca HemadykuM pepopmaropom MapTtrHoM JIyTepom, y morieny mbUXOBUX [HJbEBA, METO/A
U KJbYYHHX mojMoBa. TBpaumo ma 6u Jyctuna u Jlyrepa tpebano cmartpatu Opahom mo
OpYX]y, T€ 1a Cy OHH 3alpaBo jefiaH ApyroMe MHOTo OJIM)KM HEro To je JyCTHH ycreo na
OCBECTH.

Hemama lxkpenuh
Hucturyt Cetor Cepreja, [Tapus, @panimycka
nskrelic@gmail.com

CBETH JYCTHUH REJINUJCKHN U JOCTOJEBCKU:
IMPOBJIEM JbYACKE JETEPMUHUCAHOCTHU U CJIOBOJE

YV Hamem TekcTy 6aBuheMo ce mpoOieMoM JbYICKE NETEPMUHHUCAHOCTH U CI000Je OHAKO
Kako Taj mpobJieM BHIM M pemraBa oTall JycTHH Kpo3 HmeroBo unTame JloctojeBckor. Kao
TJIaBHU U3BOP 32 OBaj TeKCT KopucTruhemo JyCTHHOBY KiUTY Duinocopuja u Penueuja .M.
Jlocmojesckoe y3eBiIv y 003Up J1a je OBy KEbUTY HAIKcao ca CBOjUX JBAJAECET OCaM roJIMHa
IITO TpejacTaBiba IoceOHy BpeaHocT. llopex oBe Kmure kopucThheMo M JIONYyHEHY
Bep3ujy mnox HacioBuM JJocmojeécku o Eeponu u Cnogencmgy ¥Kao M HETOB TEKCT O
JlocTojeBckoM y KibU3u Qurocogcke Ypusne 1oJ HACIOBOM ,,J0CTOjEBCKH Kao IPOPOK U
arocToJI MPaBOCIIaBHOT peanu3Ma’. Y MpBoOM Jely TeKCcTa OcBpHyheMo ce Ha HeKe KpUTHKE
ynyhene omy JyctnHy mnoBonmoM meroBe kmure o JlocrojeBckom. Tako hemo wn3Hern
ocHOBHe enemeHTe JyctuHOBOr mnpuctyma JloctojeBckom. Jlpyrm neo Tekcta Owuhe
¢dokycupaH Ha caMy TeMy OBOr Tekcra. Bujehemo na mo JycTHHOBOM cxBaramby HH
panMoHan3aM HA aHTPOTOIEHTPHU3aM, Kao HU cli000/a BaH carjacja ca BoJboM boxkujom,
HHCY y CTamy Jia pelie npo0JieM OHTOJIOIIKE HUIITABHOCTH U JIETEPMUHUCAHOCTH YOBEKA
00jeKTMBHOM CTBapHOIIhy. Jep Kpo3 pamuoHaI3aM, aHTPOIIOIEHTPHU3aM M CaMOBOJBY
YOBEK J0Ja3d HE N0 peliema mpoodiiema, Beh mpeko odajamha M HUXHIU3Ma JI0JIa3d JI0
camozecTpykimje. Bunehemo na kpo3 oBy mpobneMaTuky oTan JyCTHH CTyna M Ha TOJbE
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¢unocoduje ersucrenuyje. [Ipema JycTuHOBOM cXBaTamy NpoOOJIEeM IETEPMUHHCAHOCTH U
OHTOJIONIKE HHINTaBHOCTA JlOCTOjeBCKM paspemaBa y XpHCTY Koju oBamuiohemeM
UCIyHaBa OHTOJIOLIKY HHINTABHOCT M M3BOIM YOBEKa M3 CTama INETCPMHUHUCAHOCTH. Y
CMHUCITy Ja dYOBEK mpecTaje ma Oyme Ieo oO0jeKTHBHE CTBapHOCTH, Beh o00jekTHBHA
CTBAapHOCT IIOCTaje JIe0 CaMOr YOBEeKa, a 3a IUTa Cy HajO0JbH IpUMEp IPaBOCIABHU
ceerutesbd. OHM 1O omy JycTHHY H37a3e W3 COJMICH3Ma KOjH WX YHHHU JeiuheM
CTBApHOCTH M y cabOpHOM jEeIMHCTBY ca APYrMMa II0CTajy HOCHOLM YHTaBe JbYACKE
npupojie. Y 3aKk/by4HOM JeIy TeKCTa mokyrraheMo aa Kpo3 peueHO 00jacHHMO IITa OTall
JyctuH nmoapa3ymMeBa Moj IPaBOCIaBHUM peau3MoM J[0CTOjeBCKOT.

Nemanja Skreli¢
The Institute of St. Sergius, Paris, France
nskrelic@gmail.com

SAINT JUSTIN OF CELIJE AND DOSTOYEVSKY:
THE PROBLEM OF HUMAN DETERMINISM AND FREEDOM

In this paper | deal with the problem of human determinism and freedom as a problem
noticed and resolved by Father Justin through his reading of Dostoyevsky. As the main
source for this paper I will use Justin’s book Philosophy and Religion of F.M. Dostoyevsky,
with a consideration that he wrote this book when he was twenty eight years old, which
adds special value to it. Along with this book | will also use the revised version of this
book, entitled Dostoyevsky about Europe and Slavdom, as well as his text “Dostoyevsky as
a prophet and apostle of Orthodox realism” published in the book Philosophical Crevasses.
In the first part of the paper, | recall some critiques addressed to Father Justin regarding his
book about Dostoyevsky. Thus, I will outline the basic elements of Justin’s approach to
Dostoyevsky. The second part of the paper focuses on the main theme of the paper. It will
be argued that, according to Justin’s view, neither rationalism, nor anthropocentrism nor
freedom that opposes God’s can solve the problem of ontological nullity and determinism
of human objective reality. The human being does not come to solving problems through
rationalism, anthropocentrism, and self-sufficiency, but rather the human being ends up in
self-destruction through despair ayend nihilism. We will see that, by dealing with this
problematic, Father Justin enters in the field of existential philosophy. According to Justin,
Dostoyevsky finds the resolution to the problem of determinism and ontological nullity —
in Christ, who by his incarnation eliminates ontological nullity and liberates human beings
from the state of determinism. Thus, human being ceases to be part of objective reality and
objective reality becomes part of human being, and the Orthodox saints are the best
example for this. According to Fr Justin, they escape solipsism that makes them particles of
reality, and in their catholic (sabornom) union with others, they become the bearers of all of
human nature. In the concluding part of the paper, recalling what was said, | attempt to
explain what Father Justin implies under the orthodox realism of Dostoyevsky.
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HAparan lsbuBuh
Yuusepsuret y Epdypry, Hemauka
dragan.sljivic@gmail.com

XPUCTOBA BOJCKA U BOJCKA CA XPUCTOM:
CB. JYCTHUH REJINJCKH, CBETH HUKOJIAJ OXPUIACKHA U )KNYKHU N
BOJHUYKHN ETOC

Cpricko MpaBOCIaBHO MCKYCTBO OOEJICKEHO je BEKOBHMA IPOBEICHUM y I'PAaHMYHO] 30HU
mpeMa pUMOKATOMUIM3My U wuciaMmy. OBa wucropuja KoH(IMKAaTa je yTHIAda Ha
NPaBOCJIABHY TEOJIOTHjy M KYJITOBE CBEeTalla, THME LITO UX je ycMepaBaja Ka HapaTHBHMAa
O0opOe, ombpaHe M CTpajama 3a Bepy, THME cTBapajyhu u crmenuduyaH OJHOC Mpema
MuuTapusMy. CpIICKO TIpaBOCiaBibe je TpaAWIdja Y KOjoj OCOOHTO 0OMIyjy KyITOBH
BlIaJapa M TOJUTHYKUX (QHIrypa Koje ce MpociaBibajy 300r IpKaBHUIUTBA HIH
MYYCHHUINTBA YCJIEA OTIIOPa CTPAHOM Hamajady, Iie KOCOBCKH MUT CIIyXKH Kao LEHTpalHa
TayKa OKyIUbara. [IpaBoCIaBHO TyXOBHO MCKYCTBO TaKOlje UecTo HarjaliaBa HEBUIJBUBY,
IlyXOBHY, 00pOy u mejy na xpuirhaHu IpeIcTaBibajy ,,B0jCKy XPUCTOBY™ Y OBOME CBETY.
VY cBOM pa3yMmeBamy CBETOCaBJba U AyxoBHe OopbOe CB. Jyctun henujcku  ce Ociama Ha
MOMEHYTA II0JIA3UIITA U KOPUCTH MUJIMTAPUCTUUKE MOTHBE Kako OM 00jaCHHO CBOjCTBa OBE
HeBH/JbMBE 00pOe Ha HEBHJBUBOM 0OJHOM I0JbY Y JpaMHu cracewa. L{nsp oBor npusora je
Jla ICTPAXKH HErOBO pa3yMeBame 00pOe U BOjeBamba, HAPOUHUTO Y OAHOCY Ha HAYHMH HA KOjU
ce oBu nojmoBH cpehy y nemuma CB. Hukonaja Oxpuackor u Xuukor. Ha kpajy, ymorpeda
THUX II0jMOBa pa3MaTpa Ce y KOHTEKCTy Haja3a EBpOIICKe CTynuje BPEAHOCTH, KOjU
nmokasyjy na y Cpouju noctoju apuHUTET n3Mel)y MIUIMTApUCTHYKE MOTUTHYKE KYIType U
MO3UTUBHOT OJHOCcA mpema [IpaBociaBHOj LpKBH U Bepu. Ha mpocTopy Koju je BeKoBHMa
O0mo mompumre Owraka, cxBaTame LlpkBe u cmacema je nob6mio u onpehene
MHJIHTAPUCTUYKE OOpHCe.

Dragan Sljivi¢
University of Erfurt, Germany
dragan.sljivic@gmail.com

THE ARMY OF CHRIST AND THE ARMY WITH CHRIST:
ST. JUSTIN OF CELIJE, ST. NIKOLAJ OF OHRID AND ZICA AND
MILITARY ETHOS

The Serbian experience of Orthodoxy was marked by centuries spent on the borderlands
with Roman Catholicism and Islam. This history of conflict arguably influenced and shaped
both Orthodox theology and cults of the saints, gearing them more towards narratives of
struggle, defense and suffering for the faith, thus also creating a specific approach to
militarism. Serbian Orthodoxy is a tradition rich in cults of rulers and political figures
celebrated for their leadership styles or martyrdom after repelling foreign invaders, with the
Kosovo myth and epic serving as the central rallying point. Moreover, Orthodoxy’s
spiritual experience frequently emphasizes the invisible, spiritual, struggle and the notion of
Christians being “the Army of Christ” in this world. St. Justin of Celije’s understanding of
svetosavlje (saintsavahood) and spiritual struggle draws upon these elementss, with
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militaristic motives being used in order to explain the character of this invisible struggle on
this invisible battlefield within the salvation drama. The aim of this contribution is to
explore his understanding of struggle and belligerence, especially in relationship to the way
in which these notions are deployed in the works of St. Nikolaj of Ohrid and Zic¢a. In the
end, the application of these terms is discussed in the context of the findings of the
European Value Study, which demonstrate that there are close affinities between militarist
political culture and positive views regarding Orthodoxy and the Orthodox Church. In a
part of the World which has been a battleground for centuries, the understanding of the
Church and salvation have been vested with a militaristic hue.

Mapko Illykynga
Enapxuja Oceukornosbcka u bapamcka, Tprnuma, XpBarcka
sukunda88@gmail.com

ABA JYCTHH U YYEILE O HEUUCTHUM CHJIAMA

Ayrop he kpo3 u3narame 0 HEYHCTHM CUllamMa (JIEMOHOJIUIH]ja) TOKYIIATH JIa IPEICTaBU U
pPacBeTIM MOPEKJIO W STHMOJIOTH]Y peur ,,CaTaHa®, ka0 W JPYrUX Mpauyux CHiia Koje ra
mpare u Koje ¢y My cpoane. [Toceban akieHaT hie ce CTaBUTH HA TIOMHEbAHE 3JIMX JTyXOBa Y
Cserom [lucMy, kao u crame Koje MX je JAOBeJO JI0 oThnanama o 'ocnona. Ayrop he Ha
Kpajy M3jarama MOKyIIaTH Aa IPYXKH OJrOBOpP Ha IHTAamEe Yy KaKBOM CE€ JyXOBHOM CTakby
TPEHYTHO Hajla3e IEMOHH U KOj€ Cy IbHMXOBE MEPCICKTHBE W MOT'YHHOCTH 3a Cllacemne.

Marko Sukunda
Diocese of Osijecko polje and Baranja, Trpinja, Croatia
sukunda88@gmail.com

ABBA JUSTIN AND THE DOCTRINE ON UNCLEAN SPIRITS

In his exposition regarding unclean spirits (daemonologia) the author attempts to shed more
light on the origin and etymology of the word “Satan”, as well as other dark forces that
follow him and are related to him. Particular emphasis will be put on the recollection of evil
spirits in Scripture, as well as the condition that led them to fall away from the Lord. At the
end of the exposition, the author will try to answer the question about the present spiritual
state of demonic beings regarding the prospects and possibilities for their salvation.

48


mailto:sukunda88@gmail.com
mailto:sukunda88@gmail.com

Mehynapoona nayuna kougepenyuja Mucao u mucuja Ceemoe Jycmuna Ilonosuha

CAJIPIKAJ

Cnahana Anekcuh

ABA JYCTHUH [OIIOBUH: ECTETUKA JYVXOBHUX CIIO3HAJA

HA OCHOBY JEJIA JJOCTOJEBCKOL ......ocoviiiiiiireiiienieesresee s 9
Sladana Aleksi¢

ABBA JUSTIN POPOVIC: THE AESTHETICS OF SPIRITUAL INSIGHTS IN

LIGHT OF DOSTOYEVSKY’S WORK ..ottt s 9

Jparuma bojosuh

KO CY YUEHHUIMU OITA JYCTHIHAT? ..ooooeiieiceee ettt staee et 10
Dragisa Bojovi¢

WHO ARE THE DISCIPLES OF JUSTIN POPOVIC? ....c.vvvveirieieiieiessieiessesensesseninns 10
[TaBne Boruh

ABA JYCTUH O UJTOJIOTIOKIJIOHCTBY ....oiiiiiiiiiiiiieiieie et 11
Pavle Boti¢

ABBA JUSTIN ON IDOLATRY ettt bbb 11
Tomac bpemep

JYCTHH ITOITOBW'R BUBEH 13 PUMOKATOJIMYKE ITEPCITEKTHUBE ................. 12
Thomas Bremer

JUSTIN POPOVIC: A ROMAN-CATHOLIC PERSPECTIVE ....c.oooveveeeeeeieeerenens 12
Jymuja Bunosuh

»CBEJEPEC EKYMEHU3MA®“ ITPEMA CBETOM JYCTUHY TIOITIOBURY ............. 13
Julija Vidovi¢

THE ALL-HERESY OF ECUMENISM ACCORDING TO JUSTIN POPOVIC ............ 13

Neven Vukié
THE CHURCH AND THE RED STAR — THE SERBIAN ORTHODOX CHURCH

AND THE COMMUNIST PERSECUTION IN YUGOSLAVIA .....ccooiiiiiiiieieienei 13
Heren Bykuh

LIPKBA U TIETOKPAKA — KOMYHUCTUYKU ITPOI'OH CPIICKE

IMTPABOCJIABHE LIPKBE V JYTOCJIABUIM .....ccoiiiiiiiiniiiicieesese e 14
[Mpenpar Bykuh

MMNCMO APXUMAHIPUTA JYCTHUHA IIOIIOBURA
(CB. JYCTHUHA REJIMJICKOI') TYMAHY OCTPOIIKOI' MAHACTHUPA

JIYKUJARHY 3EUYEBURY HA BACKPC 1964. TOJJUHE .........coooviiiiiiiiiciie 15
Predrag Vukic

LETTER OF ARCHIMANDRITE JUSTIN POPOVIC TO LUKIJAN ZECEVIC,

THE ABBOT OF OSTROG MONASTERY ON EASTER 1964 ........ccccovvreiinireinenns 15

49



International Conference Thought and Mission of St Justin Popovié

Cynuuriia Jleauh

CUMBOJIMYKO U JIMPCKO VY PELEIIWIN JAEJTA

CBETOI JYCTUHA TIOITOBIRA ......ooiiiiiiiiiiieiieiece e
Suncica Denié

THE SYMBOLICAL AND THE LYRICAL IN THE RECEPTION

OF ST JUSTIN’S WORK ..ottt sb st sn b sne s

Anexcannap haxonair

JJOTMATHKA OHA JYCTHUHA TTOITIOBURA Y KOHTEKCTY ..cvvviviiieiviieeeciiiees
Aleksandar Pakovac

DOGMATICS OF FATHER JUSTIN POPOVIC IN CONTEXT ...c.ovoviveeeereeseeren

ITaBne Konaunh

MUTPA U CKYDOUIA JYCTHUHA REJIMICKOL ...oooiiiiiiiiiiiiiecc it
Pavle Kondi¢

ST JUSTIN OF CELIJE’S MITRE AND SKUFTA ....oteeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeseseeeees

Wnapuon Bypuna

JEJIOTBOPHOCT YUEBA BEPE I10/] IYXOBHUM CTAPABEM
IMPEITIOJOBHOT" JYCTHHA HOBOT', IMYHO UCKYCTBO ....cociiiiiiiicieeeiens
Ilarion Purica

THE EFFECTIVENESS OF LEARNING FAITH UNDER THE SPIRITUAL
GUIDANCE OF THE VENERABLE JUSTIN THE NEW:

A PERSONAL EXPERIENCE ..ottt

Usnna XKusxosuh

KPUTUUYKA MUCAO APXUMAHIIPUTA JYCTHUHA TIOIIOBURA U
XPUITRAHCKO BACIIUTAIBE JTAHAC ....cooeiieeceee et
Ivica Zivkovi¢

THE CRITICAL THOUGHT OF ARCHIMANDRITE JUSTIN POPOVIC AND
CHRISTIAN EDUCATION TODAY oottt ettt sttt s e e s st ane s e e e s sanes

ITaBne JoBuh

CPBU O CBETOM JYCTHUHY TIOITOBURY ...ttt
Pavle Jovi¢

SERBS ABOUT SAINT JUSTIN POPOVIC ..oeoeeeeeeeeeeeeeeeeeeeeeeeeseseeeseeeeeeeseseessessnens

Phillip Calington

RECEPTION AND IMPORTANCE OF ST. JUSTIN AND HIS WORKS

AMONG CONVERTS IN THE WEST ...ttt
@unun Kanuarron

ITPUJEM U 3HAYAJ CB. JYCTUHA U BBEI'OBUX JIEJIA

MEDBY OBPAREHUILIVIMA HA BAITAJLY ooooiiee ettt etee e

50



Mehynapoona nayuna kougepenyuja Mucao u mucuja Ceemoe Jycmuna Ilonosuha

Jby6uma Koctuh

OHTOJIOIIKA OCHOBA Y BECEJHULITBY

IMPEMNOJOBHOTI JYCTUHA REJIMICKOL ....ociiiiiiiiiinieeie et 23
Ljubisa Kosti¢

THE ONTOLOGICAL FOUNDATION OF ST JUSTIN OF CELIJE’S PREACHING .. 23

Bogdan Lubardi¢

FR JUSTIN POPOVIC AND ANGLICAN THEOLOGIANS: CRITICAL

REFLECTIONS ON A COMPLEX AND MULTIFACETED ENCOUNTER ................. 24
borpan Jly6apauh

JYCTHH IIOIIOBU'H 1 AHI'JIMKAHCKU TEOJIO3U: KPUTUYKE

PE®DJIEKCUIJE O CJIIOXEHOM U CIIOJEBUTOM CYCPETY ..ocvvviiiiiiiiceenei 25

Ceerirana MapjaHoB

IMMOJAM JIMYHOCTU YV AEJTY JYCTUHA TTOTTOBURA ...cocvvivviiiicesie e 27
Svetlana Marjanov
THE NOTION OF PERSONHOOD IN THE WORKS OF JUSTIN POPOVIC .............. 27

Anexcargap Muxaunosuh
CBETOCT UBMEBY ACKETU3MA U JIUTYPTUJE

YV MUCITIU CBETOIL JYCTHHA ...ttt ettt s e e e e e a e e e e s eeanaas 27
Aleksandar Mihailovi¢

HOLINESS BETWEEN ASCETICISM AND LITURGY

IN THE THOUGHT OF ST JUSTIN ...ttt et eaaea e s svan e s sennee e 28

Anexcargap M. Ilerposuh,

MAPAAUTMATUYHU [TYTEBU KA 3EMJbU XMBUX ABE JYCTUHA

IMTOTIOBURA: KPO3 ITOJIBUI' PACKPVBAA YOBEKOBOI'

CAMOPA3YMEBAIBA ..ottt 29
Aleksandar M. Petrovi¢

PARADIGMATIC WAYS TO THE LAND OF THE LIVING OF ABBA JUSTIN
POPOVIC: REVEALING THE FEAT OF HUMAN SELF-UNDERSTANDING ........... 30

DPorde N. Petrovi¢

EUCHARSTIC JOY IN JUSTIN POPOVIC’S DOGMATICS:

A REFLECTION OF A PROTAGONIST ..ooiiiiiiiiesiinieseee e 30
Bophe H. [lerposuh

EBXAPUCTUICKA PALOCT Y JOI'MATHIIH JYCTUHA TIOITOBURhA:

OPA3 JEJHOT TTPOTATOHUCTE ......cooiiitiiieeieeie et sva e 31
Crno6onan [Tpoauh

OTAIl JYCTHUH (ITOIIOBUH) T MOHAILTBO .....coccviiiiiiieieeie e 32
Slobodan Prodi¢ )

FATHER JUSTIN (POPOVIC) AND MONASTICISM ....cccooveiveiriie e sieesieesieeeeiesnaens 32

51



International Conference Thought and Mission of St Justin Popovié

En. Josan Ilypuh

OTAII JYCTHUH — TYMAU CBETOI TIMCMA .....ccoiiiiiiieiee e 33
Bishop Jovan Puri¢
FATHER JUSTIN AS AN INTERPRETER OF THE HOLY SCRIPTURE .................... 34

Cnahana Puctuh-I'oprues

OUIIOCODPUIA U IbEHO 3HAYEWE ¥V AEJIY OLA JYCTUHA REJIMICKOTL ........ 34
Sladana Risti¢-Gorgiev

PHILOSOPHY AND ITS MEANING IN THE WORKS OF FR JUSTIN OF CELIJE ... 35

Dionysios Skliris

“I LOVE THEREFORE I KNOW”: THE CRITIQUE OF WESTERN

PHILOSOPHY ACCORDING TO SAINT JUSTIN THE NEW (POPOVIC)

TO AND ITS PATRISTIC PRESUPPOSITIONS ..ot 35
Juonncuje Ckimpuc

,»BOJIUM JJAKIJIE CITO3HAJEM*: KPUTUKA 3AITATHE ®UJIO30PUIE

ITPEMA CBETOM JYCTHUHY IIOIIOBURY 1

BEHE CBETOOTAUYKE ITPETIIOCTABKE .....ooviiiiiiiicceireee e 36
Fr Dimitry Tribushny
SAINT JUSTIN OF CELIJE AS AN ORIGINAL THINKER ......ccccccoovovvnrnrnrnreinnan, 37
Jumutpu TpuOyuimu
CBETH JYCTHUH REJIMICKN KAO OPUTMHAJIHU MUCIIUJIALL ..o 38

CsuiieH TyTtekoB

CBETH JYCTHH HOBU BEJIMJCKU U

ACKETCKMU KJbYY TEOJIOTUJE JIMUHOCTMU .....cooviiiiiiiiiiisee 38
Svilen Tutekov

SAINT JUSTIN THE NEW AND THE ASCETIC KEY

FOR THE THEOLOGY OF PERSONHOOD ........cccccoiiiiiiiiiiiie 39

Anexcanmap @atuh

MOPAJIHO TEPAIIEYTCKU CMUCAO JUJAJIEKTUKE

BOI'OUEHTPUYHOCTU 1 YOBEKOLIEHTPMYHOCTU

KO CBETOI" JYCTUHA TIOITOBURA ....cooiiiiiiiiiiieieeeee e 40
Aleksandar Fati¢

THE MORAL THERAPEUTIC MEANING OF THE DIALECTIC OF GOD-
-CENTEREDNESS AND MAN-CENTEREDNESS IN SAINT JUSTIN POPOVIC ...... 41

Stephen C. Headley

ST. JUSTIN ON PROVIDENCE: SOURCES AND CONSEQUENCES ...........ccovevvenn 41
Crusen K. Xemmm
CBETH JYCTHH O IMTPOMUCIIN: U3BOPU U ITOCIIEJULIE .......cccovvveviiireeciieeeee 42

52



Mehynapoona nayuna kougepenyuja Mucao u mucuja Ceemoe Jycmuna Ilonosuha

Vladimir Cvetkovié¢

ST JUSTIN POPOVIC ON PAPACY ...oovviiiiriiicieiiseiesses s 43
Bnamgumup LsetkoBuh

JYCTUH IOIIOBHUR O TTATICTBY ..o 43
Borospy6 1lujakosuh

JYCTUHOBO CBETOCABJLE VS. EBPOIICKH XYMAHU3AM ......ccocovrvvviriiiinnenns 44

Bogoljub Sijakovié
JUSTIN’S SVETOSAVLIJE (SAINT-SAVAHOOD) VS. EUROPEAN HUMANISM .... 44

Zdenko Sirka

PROTESTANTISM AS A PAN-HERESY:

WOULD JUSTIN AND LUTHER UNDERSTAND EACH OTHER? .....ooovveiiiiiiiieeeen, 44
3nenko Hupxka

ITPOTECTAHTU3AM KAO CBEJEPEC:

JJA JIN BU CE JYCTHUH U JIYTEP PABYMEJIH? .....ooveiiiiiie et 45

Hemama Hlkpenuh
CBETU JYCTUH REJIMJICKU U JOCTOJEBCKMU:

IMPOBJIEM JbY ACKE AETEPMUHUCAHOCTU U CIIOBOHE .....ccvevvivieieeiiieiien 45
Nemanja Skreli¢

SAINT JUSTIN OF CELIJE AND DOSTOYEVSKY:

THE PROBLEM OF HUMAN DETERMINISM AND FREEDOM .......ccccooeininniinienns 46
Hparan UlpuBuh

XPUCTOBA BOJCKA U BOJICKA CA XPUCTOM:

CB. JYCTUH REJIUICKU, CBETU HUKOJIAJ OXPUJICKU U XKUYKU U

BOJHIUKY ETOC ..ottt ettt eee e et et et et e e e sae et esenees e seseeeee et eeeeenees 47
Dragan Sljivié

THE ARMY OF CHRIST AND THE ARMY WITH CHRIST:

ST. JUSTIN OF CELIJE, ST. NIKOLAJ OF OHRID AND ZICA AND

MILITARY ETHOS ..ot 47
Mapxo [lykynna

ABA JYCTUH U YYEBE O HEUUCTHUM CUITAMA ......ooiiiiiiiieice e 48
Marko Sukunda

ABBA JUSTIN AND THE DOCTRINE ON UNCLEAN SPIRITS .....cccoviiiiiiiiinie 48

53



WuctuTyT 32 pnno3odujy u IpymTBeHy TeopHjy, YHHBEp3UTeT ¥ beorpamy
Institute for Philosophy and Social Theory, University of Belgrade

IIpaBocnaBHE GOrocIoBCKH (hakynTeT, YHUBEp3UTET y beorpamny
Faculty of Orthodox Theology, University of Belgrade

[lenTap 3a BU3aHTH]CKO CIIOBEHCKE CTy/IHje, YHUBEP3UTeT y Humry
Centre of Byzantine-Slavic Studies, University of Ni§

Ayropcka rpasa 3a (ororpaduje npunaajy bouky bojosuhy
Photography copyrights Bosko Bojovi¢



