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A Left „The oc racy“: The Church and the Sta te 

in Re vo lu ti o nary Ni ca ra gua

Ab stract   This pa per analyses the an ta go nism bet we en the esta blis hed (Ni-
ca ra guan and glo bal) Cat ho lic Church and the San di ni sta mo ve ment and 
go vern ment, which was one of the fo cal po ints for the ascen dancy of a con ti-
nen tal and glo bal li be ra tion the o logy mo ve ment. The pa per pro vi des a cri ti cal 
over vi ew of the Ni ca ra guan li be ra tion the o logy mo ve ment, as well as San di-
ni sta stra te gi es, pri ma rily in re la tion to the so cial fun cti ons of re li gion and 
re li gi o us in sti tu ti ons. The cen tral fo cus of this es say is to iden tify how the 
left-the o lo gi cal and San di ni sta un der stan ding of the im pe ra ti ves of the co un ter-
-he ge mo nic pro ject, the „hi sto ri cal bloc“ (con ce i ved as a system of po li ti cal and 
so cial net works and al li an ces) and the „na ti o nal-po pu lar“ stra tegy con tri bu ted 
to the ten ta ti ve na is san ce of a no vel sta te re li gion and a no vel po li ti cal pro ject: 
a left-wing „the oc ra tic“ so cial or der. The Ni ca ra guan ex pe ri en ce is use ful for 
fo cu sing the wi der di scus sion abo ut the im por tan ce of con text-spe ci fic nor-
ma ti ve jud gments abo ut Church-sta te re la ti ons.

Keywords: li be ra tion the o logy, the hi sto ri cal bloc, na ti o nal-po pu lar, left 
„the oc racy“

In tro duc tion

Co o pe ra tion and con ser va ti ve symbi o sis ha ve been the main hi sto ri cal 
pat tern of church-sta te re la ti ons in Ni ca ra gua. The main ori en ta tion sha red 
both by the sta te and the ru ling church hi e rarchy in this re la ti on ship had 
been the pre ser va tion of mu tual class in te rests and pri vi le ges of the 
Church and sta te hi e rar chi es (Be rryman 1984). An in no va ti ve new re li-
gi o us di ver gen ce wit hin and beyond the church struc tu res al lo wed an 
al ter na ti ve ra di cal and (ar gu ably) po li ti cally eman ci pa tory and de moc ra-
ti sing mo del of Chri sti a nity („li be ra tion the o logy“) to flo u rish, in ten sion 
with the an cién re gi me, with the Church hi e rarchy, and (in a mo re mo-
de ra te and at te nu a ted way) in ten sion with the San di ni sta sta te as well.

I shall first con tex tu a li se and di scuss the emer gen ce of li be ra tion the o logy 
(as an ide o logy and a mo ve ment), which ero ded the tra di ti o nal con ser-
va ti ve symbi o sis bet we en the Ni ca ra guan church and sta te. Of co ur se, 
the party-po li ti cal arm of the so ci a list mo ve ment, the FSLN (Fren te San-
di ni sta de Liberación Na ci o nal), was a cri ti cal in ter ve ning va ri a ble which, 
by con qu e ring sta te po wer and se e king to in stru men ta li se li be ra tion the o-
logy, dis rup ted the old pat terns of Church-sta te re la ti ons, as well as the 
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in ter nal co he ren ce and unity of the Church it self. As the Ni ca ra guan si-
tu a tion cle arly il lu stra tes, in dif fe rent cir cum stan ces the of fi cial sta te re-
li gion can be both a ba se for the po wer of the Church’s hi e rarchy and a 
chal len ge to the church hi e rarchy, com pa ti ble with and sub ver si ve to the 
esta blis hed so cial or der.

The Emer gen ce of Li be ra tion The o logy

The Ni ca ra guan con text was one of dra stic ine qu a li ti es, whe re half of the 
co un try’s farm land was ow ned by less than 200 fa mi li es, and the po o rer 
half of the far ming po pu la tion ow ned just 4 per cent of land. The re we re 
200,000 lan dless pe a sants whi le the ru ling So mo za dynasty ow ned 5 mil-
lion ac res. Even mo re ex pli citly ob sce ne was the fact that aro und fifty per 
cent of all de aths we re of chil dren un der fi ve years of age. The po pu la tion 
suf fe red ex tre me ex plo i ta ti on and op pres sion at the hands of the So mo za 
fa mily, the rest of the sta te eli te, lar ge ca pi tal and the Na ti o nal Gu ard. 
Na ti o nal li fe was cha rac te ri sed by ex tre me cor rup tion and a bru tal eco-
nomy do mi na ted by agro-ex por ters (pro du cing cash-crops) and by ot her 
bu si ness eli tes (Brad stock 1987).

For de ca des, sin ce the So mo za fa mily ca me to po wer in 1936, the Cat ho lic 
Church hi e rarchy in Ni ca ra gua had sup por ted its highly re pres si ve ru ling 
re gi me and system, which has been de scri bed as a „pro totypi cal se ig ne u rial 
la ti fun di smo“ (West 1992: 394). As the po pu lar dis sa tis fac tion and go vern-
men tal re pres sion esca la ted, the up per class hi e rarchy of the of fi cial 
Church was al so be co ming in cre a singly re mo te in the eyes of a sig ni fi cant 
seg ment of the po pu la tion (Be rryman 1984; Brad stock 1987). In the se try-
ing cir cum stan ces, a di vi de wit hin the Church, both on the le vel of the 
clergy and of the bro a der Church com mu nity or ek kle sia, be gan to de ve lop.

Class analysis is a key met ho do lo gi cal prism for un der stan ding the tur bu-
lent events of the Ni ca ra guan re vo lu tion. The clergy, lar gely ori gi na ting 
from the „up per“ and „mid dle“ clas ses, was par ti ally fu sed with the rest of 
the up per class eli te due to its com mon so ci a li sa tion ex pe ri en ces and con-
ti nu ing per so nal and so cial links. Mo re o ver, for a long ti me the clergy re-
flec ted in its po li ti cal po si ti ons a re la ti vely cle ar, lar gely un-am bi va lent 
fun cti o nal con nec tion to the ru ling eli te, i.e. its ro le as the „ga te ke e per“ of 
a con ser va ti ve ca pi ta list ide o logy aga inst at tempts to re form, tran sform or 
crush this he ge mo nic wor ldvi ew. Ho we ver, the dif fe ren ces among the re li-
gi o us ele ments and the dif fe rent or ga ni sa ti o nal le vels of the Church in 
the ir po si ti o ning to wards ra di cal struc tu ral chan ge (and FSLN it self) we re 
com plex and mul ti-ca u sal, ir re du ci ble to a re duc ti o nist, pu rely eco no mi stic, 
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class-de ter mi ni stic ex pla na ti on. Af ter all, the re vo lu ti o nary pri ests we re 
them sel ves of ten of up per or mid dle class so cial bac kgro und; they pos ses-
sed sub stan tial so cial and cul tu ral ca pi tal, and oc cu pied a pri vi le ged po si-
tion in the so cial di vi sion of la bo ur. Yet, in the la te 1960s this ra di cal clergy 
star ted to en ga ge in a stra tegy of „go ing to the pe o ple“ and po pu lar „con-
ci en ti za cion“. This re li gi o us ac ti vity at the gras sro ots was ma inly con duc ted 
by the lo wer clergy (uni ted in the As so ci a tion of Ni ca ra guan Clergy) and 
the Chri stian ba se com mu ni ti es (co mu ni da des ec le si a les de ba se) ba sed 
on co o pe ra ti ve li ving, wor king and sha ring. The most pro mi nent Ni ca ra-
guan exam ples of the se gras sro ots Chri stian com mu ni ti es we re the one in 
So len ti na me, the San Pa blo pa rish, bar rio Ri gu e ro, as well as the work of 
the Ca puc hins in the co un trysi de (Be rryman 1984). Se ve ral Chri stian ba se 
com mu ni ti es, li ke So len ti na me, al so ser ved as im por tant san ctu a ri es for 
re vo lu ti o nary le a ders (ibid.). So len ti na me’s le a ding fi gu re, the ce le bra ted 
po et and pri est Er ne sto Car de nal, la ter be ca me the Mi ni ster of Cul tu re in 
the San di ni sta go vern ment. Such pro gres si ve re li gi o us fi gu res con sti tu ted, 
to a sig ni fi cant ex tent, the Ni ca ra guan re vo lu ti o nary in tel li gent sia.

Over-de ter mi ni stic class per spec ti ves which ne ga te the ro le of ide o lo gi cal 
and prac ti cal su bjec ti vi ti es in the La tin Ame ri can li be ra tion the o logy 
mo ve ment can be chal len ged even mo re fun da men tally by po in ting to the 
openly re for mist, even ra di ca li sing, re spon se of so me parts of the se ni or 
Church hi e rarchy. As an idea and a mo ve ment, it wo uld ap pe ar that li-
be ra tion the o logy was partly in du ced and ener gi sed by the li be ra li sing 
ef fect of the re form-min ded Se cond Va ti can Co un cil (1962–1965) and the 
Se cond Ge ne ral Con fe ren ce of La tin Ame ri can Bis hops in Me del lin, Co-
lom bia (1968), which po stu la ted the „pre fe ren tial op tion for the po or“ 
as the ba sis of a dif fe rent, so ci ally re spon si ve the o logy (partly per haps as 
a prag ma tic re spon se to the Church’s wa ning po pu la rity), re flec ting a 
con ver sion to de pen dency the ory (po pu la ri sed by the con cept of „un der-
de ve lop ment of de ve lop ment“ pro po sed by neo-Mar xist the o rists such 
as An dre Gun der Frank – see Bre wer 1990). The Con fe ren ce pro du ced 
in ten se in tel lec tual and spi ri tual fer ment in re li gi o us cir cles (to an ex tent 
simply by ope ning new spa ce for di a lo gue and non-con for mism), with 
lar ge num bers of the clergy and lay pe o ple me e ting to di scuss the Me-
del lin do cu ments (Brad stock 1987).

In terms of in te rest re pre sen ta tion, ho we ver, it was cle ar that li be ra tion 
the o logy’s main „con sti tu ency“ we re the po or (as the „pre fe ren tial op tion 
for the po or“ con cept openly ex pli ca ted). The vast ma jo rity of the se Chri-
stian ba se com mu ni ti es we re ba sed in po verty-stric ken com mu ni ti es, 
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alt ho ugh pe o ple from eli te and mid dle-class layers of so ci ety par ti ci pa ted 
as well (Sa bia 1997). The se re li gi o us ac ti vist and di scus sion gro ups we re 
of ten ba sed on the met hod of Soc ra tic di a lo gue, ena bling the pe o ple 
in vol ved to de ve lop an em po we ring self-awa re ness, which sup por ted the 
wi der pro ces ses of the de moc ra ti sa tion of the pu blic sphe re. A truly re-
vo lu ti o nary aspect of the se di scus si ons was the fact pe o ple star ted in ter-
pre ting the Scrip tu res in de pen dently, wit ho ut un cri ti cally ad he ring to 
the tra di ti o na list un der stan ding that tho se „abo ve“ ha ve a mo no poly on 
„truth“ (Be rryman 1984). The pe o ple are en ti tled to be co me the pro ta-
go nists of the ir cul tu re and hi story. Ho we ver, it is im por tant to no te that 
the emp ha sis only gra du ally shif ted from per so nal spi ri tu a lism („in ter nal 
re no va tion“) to so cial ac ti vism (col lec ti ve li be ra tion) in many of the se 
gras sro ots Chri stian com mu ni ti es (ibid.). This gras sro ots and par ti ci-
pa tory ap pro ach of the ba se com mu ni ti es thre a te ned both the Church 
hi e rarchy and the sta te’s aut ho ri ta rian mo dus ope ran di.

The „De le ga tes of the Word“ (gro ups of lay pre ac hers wor king among the 
ru ral po or not only to lead wor ship but al so to bring abo ut im pro ve ments 
in he alth, agri cul tu re and li te racy) we re anot her im por tant Chri stian pro-
gres si ve and pro-par ti ci pa tory sec tor. They we re to a sig ni fi cant ex tent 
tra i ned by the Cen ter for Ru ral Edu ca tion and De ve lop ment. By la te 1970s 

a num ber of De le ga tes be ca me ac ti ve col la bo ra tors of FSLN, and so me 
„had been pres su red, ja i led, tor tu red and kil led“ (ibid.: 73). Small gro ups 
of evan ge li cals (par ti cu larly Bap tist) be ca me in cre a singly ra di ca li sed and 
in vol ved in the Ni ca ra guan li be ra tion strug gle – so me of them even be-
ca me im por tant San di ni sta le a ders. The ar ri val of a num ber of new pri ests 
in mid-60s from the ir stu di es abroad furt her con tri bu ted to this ra di ca-
li sa tion. „Gi ven the tre men do us pre sti ge lo cal pri ests held in the very 
re li gi o us Ni ca ra guan so ci ety, they we re key ele ments in the co a li tion’s 
ef forts in the co un trysi de. […] The San di ni stas used the pri ests and phi-
lo sophy of li be ra tion the o logy to pro vi de unas sa i la ble mo ral high gro und 
for the in sur gency“ (Ham mes 2006: 85–87). In du bi tably, many San di ni stas 
had the ir wor ldvi ews sha ped by the ega li ta rian and hu ma ni stic aspects 
of the Chri stian te ac hing. Be si des, the use of bi bli cally phra sed lan gu a ge 
of ten must ha ve hel ped in ex pres sing po li ti cally dan ge ro us, co un ter-he-
ge mo nic and sub ver si ve ide as. Ad di ti o nally, the adop tion of the pa rish 
struc tu re as an or ga ni sa ti o nal ba se for an ti-re gi me ac ti vi ti es ma de sen se 
con si de ring the ma te rial and cul tu ral re so ur ces that this of fe red.

Ca sta ñe da cha rac te ri sed the Chri stian ba se com mu ni ti es as „the most im-
por tant [gras sro ots] mo ve ment, be ca u se it is so firmly an cho red in the 
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re gion’s hi story and psyche“ (Ca sta ñe da 1994: 205). The pro po nents of 
li be ra tion the o logy ga ve pri o rity to „ort ho pra xis“ (right prac ti ce) over the 
tra di ti o nal Church emp ha sis on „ort ho doxy“ (dog ma, doc tri nal con cerns) 
(McHugh 2003: 314). Li be ra tion the o logy is abo ut ser ving the po or and the 
op pres sed, abo ut „fe e ding the hun gry, clot hing the na ked and he a ling the 
sick“. It is a mes sa ge of so li ci tu de for the un der dogs, the po or and the op-
pres sed. The le a ding Ni ca ra guan li be ra tion the o lo gian and San di ni sta 
Mi ni ster of Cul tu re, Er ne sto Car de nal, ex pres sed a re a di ness to re con ci le 
his dif fe ren ces with non-be li e vers, al lo wing a re spec tful, re la xed fel low ship 
of be li e vers and non-be li e vers (a po si tion ot her pro gres si ve pri est-po li ti-
ci ans li ke the fo re ign mi ni ster Mi guel D’Esco to ha ve al so em bra ced): „pre-
fer to be with tho se who, wit ho ut put ting God’s na me on the ir lips, and 
per haps wit ho ut even for mally kno wing God, are do ing all God asks to be 
do ne for a suf fe ring pe o ple“ (Er ne sto Car de nal in Ca be stre ro 1983: 76–77).1 
Li be ra tion the o logy co un ter-po sed the „ho ri zon ta list“, gras sro ots le vel of 
pa sto ral work to the tra di ti o nal Church hi e rarchy. The Chri stian ba se com-
mu nity mem bers laid stress in the ir cri ti cism of the of fi cial Church on its 
aut ho ri ta ri a nism and un wil ling ness to par ti ci pa te in de moc ra tic di a lo gue.

Anot her ra di cal ide o lo gi cal aspect of li be ra tion the o logy is its re jec tion 
of the cru de di vi sion bet we en the body and the soul, the physi cal and 
the spi ri tual2. The „Church of the Po or“/„Po pu lar Church“ was com mit-
ted con cre tely to the cre a tion of the „King dom of God on Earth“, a new 
so ci ety ba sed on go spel prin ci ples, „uni ver sal brot her hood“, a be lo ved 
com mu nity of ju sti ce and equ a lity, fre e dom from op pres sion, etc. Re vo-
lu tion was a form of „ef fec ti ve cha rity“, and de moc ra tic so ci a lism was to 
be that „so ci ety of lo ve“ the op pres sed lon ged for, a so ci ety of „hu man 
dig nity, ba sic hu man equ a lity […], unity, strug gle, ho pe“ (Be rryman 1984: 
22). The li be ra tion the o lo gi ans emp ha si se that Christ him self was a so cial 

1 In fact, the li be ra tion the o lo gi ans al so fo und sup port for this stan ce in the Scrip-
tu res: „Did not your fat her eat and drink and do ju sti ce and rig hte o u sness? Then it 
was well with him. He jud ged the ca u se of the po or and the needy; then it was well. 
Is not this to know me? Says the Lord“. (The Bo ok of Je re mi ah, in Brad stock 1987: 20)
2 The po ten tial pro gres si ve im pli ca ti ons of this, from the re jec tion of eco no mic 
ser vi tu de to the re jec tion of se xu al re pres sion, sho uld be ap pa rent. A par ti cu larly mo-
bi li sing aspect of this gras sro ots left-the o lo gi cal mo ve ment was its de ve lop ment of 
wo men’s po li ti cal con sci o u sness and ro le in so ci ety. Even the ima ge of the Vir gin Mary, 
an ort ho dox symbol of fe ma le sub mis si ve ness, pas si vity and in fe ri o rity, was tran sfor-
med in to a Lo u i se Mic hel-li ke fi gu re of re vo lu ti o nary sac ri fi ce and so cial ini ti a ti ve, 
pro vi ding a di a me tri cally op po si te ro le mo del to Ni ca ra guan wo men and girls (Lin-
ko gle 1998). The tra di ti o nal ahi sto ri cal, fa ta li stic (se e mingly) apo li ti cal in sti tu ti o nal 
ap pro ach (no big chan ges are pos si ble due to hu man na tu re, de stiny etc., no so ci a list 
struc tu ral re forms, ca pi ta lism as the na tu ral form of hu man re la ti ons...) lo ses its ap peal 
as pe o ple ac qu i re a me a su re of self-ini ti a ti ve and self-con trol over the ir li ves. 
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re vo lu ti o nary who pre ac hed a king dom of unity and lo ve, ser ving the po or 
and the op pres sed, who dec la red that „it is easi er for a ca mel to go thro ugh 
the eyes of a ne e dle than it is for a rich man to en ter the ga tes of he a ven“ 
(The Go spel Ac cor ding to St. Mark, 10: 25), and was the re fo re exe cu ted by 
the aut ho ri ti es who we re in fe ar for the ir pri vi le ges. They be li e ve that „iden-
tifying with tho se who are hun gry and thirst for ju sti ce, with the ex plo i ted 
and op pres sed, brings re pri sals. The se re pri sals for ha ving ta ken the si de of 
po or who suf fer, this is the Cross“ (D’Esco to, 1992, 65).

The „hi sto ri cal bloc“, „na ti o nal-po pu lar“, 

and the Ni ca ra guan in ter reg num

It is qu i te un der stan da ble that the Ni ca ra guan Church did not rush to 
pla ce it self at the helm of the mo ve ment aga inst the So mo za dic ta tor ship 
in the con text of sta te ter ror, a vi ci o us Gu ar dia Na ci o nal and de ath squ ads 
(Co mi siόn In ter a me ri ca na de De rec hos Hu ma nos, 1978). They must ha ve 
been con sci o us of the thre at that co u ra ge o us op po si tion en ta ils, even for 
the Church le a der ship. Oscar Ro me ro, the pro gres si ve Ar chbis hop of El 
Sal va dor, pro ved this po int with his own li fe in 1980. Ho we ver, many ot her 
very se ni or mem bers of the clergy had the mo ral co u ra ge to align them-
sel ves qu i te clo sely to li be ra tion the o logy (e.g. the Bra zi lian Ar ch bis hop 
Dom Hel der Ca ma ra, Bis hop Ge rar di in Gu a te ma la, Bis hop Rubén Lό pez 
Ar dόn of Estelí in Ni ca ra gua, etc. – Be rryman 1984).

Alt ho ugh in cre a singly cri ti cal of the re gi me in the con text of its con ti nued 
re pres si ve ness and, pro bably mo re im por tantly, in the con text of in cre a-
singly po wer ful gras sro ots re bel lion, the Ni ca ra guan Cat ho lic Church 
bis hops still ma de it cle ar they we ren’t en dor sing the ra di cal San di ni stas 
(FSLN) eit her. Per haps op por tu ni sti cally, they sent pu blic mes sa ges of 
con cern for So mo za’s he alth af ter his he art at tack in 1977, and at le ast 
233 mas ses we re or ga ni sed by his sup por ters for his re co very. As al ready 
men ti o ned, it wo uld be wrong to over ge ne ra li se with re gards to the con-
ser va ti ve ness of the hi e rarchy, as sig ni fi cant va ri a ti ons co uld be fo und 
even among bis hops. Bis hop Cal de ron y Pa dil la re fu sed to at tend the 
fu ne ral of So mo za Gar cia, whi le Bis hop Do nal do Cha vez Nu nez even 
pu blicly con do ned the bloody re pres sion of an op po si tion de mon stra tion 
in Ja nu ary 1967. (Be rryman 1984).

The split in the Ni ca ra guan Church, and the suc cess of the San di ni sta in-
sur rec tion it self, wo uld ha ve been far less li kely had the FSLN’s stra tegy 
not evol ved in a cre a ti vely co un ter-he ge mo nic way. At first, the San di ni stas 
rat her un cri ti cally subscri bed to the gu er ril la „fo co“ the ory of in sur gency, 
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which they aban do ned af ter the stra tegy’s de bac le in 1963, as well as the 
fa i lu re of this ap pro ach in ot her co un tri es (espe ci ally in Bo li via in 1967). 
The se cond (mo re ort ho dox Mar xist) ten dency ori en ted its ac ti vi ti es to 
the city and the ur ban pro le ta ri at. The ter ce ri stas (or the Third Way advo-
ca tes) led by Hum ber to Or te ga de vi sed the most cre a ti ve stra tegy ba sed 
on the mi ni mi sa tion of an ta go ni sing lef tist rhe to ric, the cre a tion of a broad 
an ti-So mo za front which in clu ded a broad, ex ten si ve net work of so cial 
for ces (in clu ding the ali e na ted, frag men ted „bu si ness clas ses“), mass 
or ga ni sa ti ons sup por ting FSLN, and a jo int uni fied le a der ship of all the 
three San di ni sta ten den ci es. (Ham mes 2006)3

This in no va ti ve wing of the San di ni sta mo ve ment un der stood bet ter than 
ot hers the im por tan ce of con struc ting a pro gres si ve „hi sto ri cal bloc“, a 
system of po li ti cal and so cial al li an ces able to co un te ract the cen tri fu gal 
ten den ci es which usu ally un der mi ne mo ve ments for de ep so cial chan ge 
(Gram sci, 2000). In the Ni ca ra guan con text, this prag ma tic per spec ti ve 
en ta i led the con struc tion of a com pact re vo lu ti o nary bloc of for ces allying 
at he i stic Mar xist and Chri stian so ci a list in tel lec tu als and ac ti vists with 
the of ten mo re tra di ti o nally re li gi o us broad mas ses.

Gram sci’s con cept of the „na ti o nal-po pu lar“ (Gram sci 1982), which de-
no tes the na ti o nal cha rac ter of the mo ve ment for chan ge, is of cri ti cal 
im por tan ce in the con struc tion of pro gres si ve stra te gi es ba sed on the 
analysis of con cre te so cial con di ti ons. In re la tion to the San di ni sta stan ce 
to wards re li gion, the ad he ren ce to a „na ti o nal-po pu lar“ stra tegy was, 
ob vi o usly, not a qu e sti on of es sen ti a list iden ti fi ca tion, of in trin si cally 
Cat ho lic na ti o nal iden tity, but of a re la ti vely dyna mic, hi sto ri cally con-
struc ted one. Ho we ver, exi sting de ep-se a ted be li efs are not easily mal le-
a ble, nor is it ne ces sa rily pro duc ti ve to at tempt to ra di cally un se at them, 
as the mo re po li ti cally ma tu re San di ni stas un der stood. The so cial con text 
(i.e. the ba lan ce and or ga ni sa tion of so cial for ces) strongly prec lu ded the 
cre a tion of a la i ci sed new so cial or der.

Af ter the ini tial fa i lu re to de ve lop a suf fi ci ently broad po li ti cal ba se, lar-
gely due to com mit ting vi o len ce to wards po pu lar be li efs and norms, by 
fa i ling to esta blish an or ga nic con nec tion with the mas ses and po pu lar 
con sci o u sness – the re bels in cre a singly at temp ted to ro ot them sel ves in 

3 This plu ra lism was, no net he less, tem pe red by the FSLN le a der ship’s highly prag-
ma tic (and lu cidly stra te gic) jud gment: „De spi te the ap pe a ran ce of a broad front, 
Or te ga en su red that the key ele ments of po wer, na mely all of the co a li tion’s mi li tary 
and se cu rity ele ments, re ma i ned firmly in the hands of the Com mu nist le a ders“. 
(Ham mes 2006: 83)



164

DANIEL JAKOPOVICH  A LEFT „THE OC RACY“: THE CHURCH AND THE STA TE IN RE VO LU TI O NARY NI CA RA GUA

the Ni ca ra guan tra di tion, for in stan ce thro ugh the li o ni sa tion of Augu sto 
San di no, the unifying symbol of trans-class an ti-co lo nial pa tri o tism.

Li ke Gram sci, the San di ni stas re a li sed that „the in ter nal re la ti ons of any 
na tion are the re sult of a com bi na tion which is ’ori gi nal’ and (in a cer tain 
sen se) uni que: the se re la ti ons must be con ce i ved and un der stood in 
the ir ori gi na lity and uni qu e ness if one wis hes to do mi na te and di rect 
them. To be su re, the li ne of de ve lop ment is to wards in ter na ti o na lism, 
but the po int of de par tu re is ’na ti o nal’ – and it is from this po int of de-
par tu re that one must be gin“ (Gram sci 1982: 140). A cru cial po li ti cal task 
for the San di ni sta re vo lu ti o na ri es was to fra me the ir stra tegy for ga i ning 
po wer and for con struc ting a new sta te wit hin the sha red cul tu ral and 
pu blic di sco ur se, the sha red ex pe ri en ces of the Ni ca ra guan pe o ple. The 
San di ni sta ap pro ach en ta i led the adap ta tion and in te gra tion of re li gion 
and of po pu lar re li gi o us be li efs in to the ir re vo lu ti o nary prac ti ce, ide o logy 
and mo de of pu blic com mu ni ca tion.

The Church le a der ship ini ti ally re spon ded by at temp ting to pla ce it self in 
the ro le of „ne u tral me di a tion“, as well as, sin ce the 1970s, the advo cacy of 
li mi ted, non-struc tu ral re forms from abo ve („so mo ci smo sin So mo sa“) 
which we re pre su mably in ten ded to pre vent de e per, struc tu ral and an ti-
-syste mic chan ge (Be rryman 1984). Just pri or to the over throw of the So-
mo za re gi me, the bis hops to ok part in a US-or ga ni sed at tempt to in stall 
the ca pi ta list op po si tion and si de step the so ci a lists – the broad, re la ti vely 
ra di cal co a li tion that was the San di ni sta Na ti o nal Li be ra tion Front, in clu-
ding its Chri stian ele ments (such as the As so ci a tion of Ni ca ra guan Clergy). 
Ho we ver, thro ugh its cre a ti ve and fle xi ble po pu lar co un ter-he ge mo nic 
work and a stra te gic cross-class al li an ce (in clu ding the esta blis hment of a 
le gi ti mi sing „Gro up of Twel ve“4), FSLN was ca pa ble of im me di a tely ta king 
po wer fol lo wing the over throw of the So mo za fa mily in 1979.

Church-Sta te con flict un der 

the San di ni sta ad mi ni stra tion

FSLN’s (pu blicly re ve a led and prac ti cally ma ni fe sted) pro gram me in po-
wer was not par ti cu larly ra di cal, let alo ne „com mu nist“ in the usual esta-
blis hed sen se of the word. It in clu ded a com mit ment to a mi xed eco nomy, 
a non-alig ned fo re ign po licy and a de gree of po li ti cal plu ra lism. Ho we ver, 

4 „The lin ka ge by the FSLN with a gro up of per sons ac ti ve in pu blic li fe, pri ests, 
bu si ness men, pro fes si o nals, in tel lec tu als, who the reby ap pe a red to gi ve sup port to 
the ar med strug gle, was de ci si ve in chan ging the pa no ra ma“. It ena bled FSLN „to wi den 
its le gi ti macy with the mas ses“ (Ve la squ ez 1986: 114 in Mor ray 1992: 18).



165

  STATE AND CHURCH: THE LOGIC AND STRUCTURE OF RELATIONS

FSLN na ti o na li sed the pro perty of the So mo zas and so me of the ir col la-
bo ra tors, ex pro pri a ted bank, in su ran ce and mi ning com pa ni es, ini ti a ted 
land re form which star ted to re di stri bu te land to the pe a san try, esta blis-
hed agri cul tu ral and in du strial co o pe ra ti ves, im pro ved pu blic ser vi ces, 
con duc ted a vac ci na tion pro gram and strengthe ned the he alth ca re system 
thro ugh so ci a li sed me di ci ne (Mor ray 1992; We hr and Nep stad 1994). 
They abo lis hed tor tu re and the de ath pe nalty (in fact, the San di ni stas 
al so ma na ged to se cu re di sci pli ne and gre atly re du ce the num ber of 
„spon ta ne o us“ exe cu ti ons im me di a tely af ter the over throw of the So mo-
za dynasty – Be rryman 1983), ma de cer tain ten ta ti ve mo ves to wards gre-
a ter equ a lity for wo men, etc. (Mor ray 1992). In real-li fe terms, „Ar chi me-
dean“ stri des we re ma de by the new go vern ment: „In fant mor ta lity ra tes 
we re dra sti cally re du ced and he alth le vels in cre a sed not in de ca des or 
years but in a mat ter of months. In edu ca tion, the il li te racy ra te was re-
du ced from 52 per cent to 12 per cent in one year“ (Ben da ña 2004: 150). 
Forty tho u sand lan dless pe a sant fa mi li es we re gi ven land in the first two 
years of San di ni sta ru le. Free he alth ca re and scho o ling we re al so in tro-
du ced, as well as wor kers’ par ti ci pa tion in de ci sion-ma king in so me wor k-
pla ces, etc. (Targ 1989).

Chri sti ans we re le a ding an im por tant ro le in this ra pidly evol ving so cial 
en de a vo ur. Pa sto ral agents and mem bers of Chri stian com mu ni ti es ac ti-
vely par ti ci pa ted in the San di ni sta De fen se Com mit te es (ne ig hbo ur hood 
par ti ci pa tion sche mes). Fo ur pri ests be ca me go vern ment mi ni sters, and 
Fat her Er ne sto Car de nal (Mi ni ster for Edu ca tion) ini ti a ted a „Li te racy 
Cru sa de” du ring which il li te racy was re du ced from 52 per cent to 13 per 
cent (Be rryman 1984), ena bling a gre a ter po li ti cal and cul tu ral par ti ci-
pa tion of the im po ve ris hed mas ses, the im pro ve ment in job skills, bet ter 
he alth cam pa igns and gre a ter so cial de ve lop ment in ge ne ral. No net he-
less, alt ho ugh the Ni ca ra guan bis hops of fe red so me ini tial sup port for 
the cam pa ign, it en ded be ing he a vily cri ti ci sed as „Mar xist in doc tri na-
tion“, partly al so due to a small num ber of Cu ban te ac hers who par ti ci-
pa ted (Brad stock 1987). Furt her mo re, the San di ni stas ma na ged to re du-
ce in fant mor ta lity, the ir he alth cam pa igns hel ped era di ca te or con trol 
many di se a ses, and sub stan tial amo unts of land we re re di stri bu ted to 
co-ope ra ti ves and pe a sant far mers (ibid.).

It to ok de ca des for the of fi cial Church hi e rarchy to start cri ti ci sing the 
bru tal, op pres si ve and eli tist So mo za re gi me. A we ek and a half was all 
that was ne ces sary when it ca me to dis tan cing them sel ves from the po-
pu lar San di ni stas (Be rryman 1984). Grim to nes of ca u tion and scep ti cism 
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we re di scor dant with the ge ne ral at mosp he re of po pu lar ent hu si asm and 
re ne wed ho pe in a bet ter fu tu re. Of co ur se, rat her than be ing in ter pre ted 
as the Church’s „Da ma sce ne mo ment“, a sud den shift from its tra di ti o nal 
ro le as the mem ber and „tran smis sion belt“ of the ru ling eli te in fa vo ur 
of an aut hen tic and in de pen dent cri ti cal stan ce, the Church’s ra pid po-
si ti o ning aga inst the San di ni stas sho uld pro bably be un der stood as the 
hi e rarchy’s con ti nued com mit ment to eli tist va lu es and in te rests (both in 
terms of the so cial or der as a who le and, as I shall la ter show, in re la tion 
to the Church’s par ti cu la ri stic ide o lo gi cal and ma te rial in te rests).

Ho we ver, the Ni ca ra guan Bis hops’ Con fe ren ce of No vem ber 17, 1979 (ad-
mit tedly still du ring the „ho neymoon pe riod“ of re la ti ons bet we en the 
Church and the new ad mi ni stra tion) was an in di ca tion of the com ple xity 
of the in tra-Church po wer strug gles and of a de gree of po li ti cal fle xi bi lity 
and open ness (and even aut hen tic con cep tual dif fe ren ces). At that con-
fe ren ce, the bis hops’ sta te ment ma de a po si ti ve as ses sment of the ba se 
Chri stian com mu ni ti es and De le ga tes of the Word, as well as of the re vo-
lu ti o nary pro cess in ge ne ral, was pro du ced. The to ne, alt ho ugh in struc ti ve, 
was atypi cally po si ti ve:

 „We think the con sci o us and ac ti ve par ti ci pa tion of the Ni ca ra guan ma jo-
ri ti es […] sho uld ta ke pla ce thro ugh bo di es of di rect po pu lar de moc racy. 
[…] We are con fi dent that the re vo lu ti o nary pro cess will be so met hing 
ori gi nal, cre a ti ve, de eply na ti o nal, and in no way imi ta ti ve, be ca u se along 
with the ma jo rity of Ni ca ra gu ans, what we want is a pro cess that stri des 
firmly to ward a so ci ety that is fully and aut hen ti cally Ni ca ra guan, ne it her 
ca pi ta li stic, nor de pen dent, nor to ta li ta rian“ (Ni ca ra guan Bis hops’ Con-
fe ren ce let ter in Be rryman 1984: 234–235).

It is dif fi cult to ascer tain, espe ci ally con si de ring the ex cep ti o nally dyna-
mic na tu re of post-in sur rec ti o nary po li tics, the ex tent and de gree to 
which so me seg ments of the se ni or clergy we re or might ha ve been open 
to an ac com mo da tion with the San di ni sta re gi me. It sho uld be cle ar, 
ho we ver, that in or der to avoid its own cri sis of le gi ti ma tion, the Church 
had to mo dify its pre vi o us con ser va ti ve in tran si gen ce, if only to „pur cha se 
ti me“ to re gro up and re su me its advo cacy of the pre-re vo lu ti o nary sta tus 
quo, or per haps the advo cacy of a so mew hat mo re so ci ally sen si ti ve and 
mo de ra te form of ma in stre am ca pi ta list ru le. In any ca se, the bis hops, along 
with ot her eli te con ser va ti ve pro ta go nists, ra pidly as su med a ho sti le stan ce, 
and Ar chbis hop Mi guel Oban do y Bra vo be ca me per haps the cen tral 
fi gu re of the en ti re op po si tion mo ve ment. Just as the Church’s po si tion 
to wards the San di ni stas and re bel lion aga inst the So mo za fol lo wed the 
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mood of the bo ur ge o is op po si tion, it be gan its at tacks on the San di ni sta 
go vern ment si mul ta ne o usly with the broad ca pi ta list and con ser va ti ve 
op po si tion mo ve ment. Con ve ni ently, the cen tral pro-ca pi ta list (and Uni-
ted Sta tes-fun ded – West 1992) new spa per La Pren sa in si sted on the 
ne ces sity of „the stric test re spect for church aut ho ri ti es“ (Be rryman 1984). 
The con ser va ti ve Church aut ho ri ti es re ma i ned a ma te rial and ide o lo-
gi cal for ce, akin to a pa ral lel ide o lo gi cal go vern ment aro und which the 
de fe a ted eco no mic and sta te eli te co uld re gro up, plan and mo bi li se its 
co un ter-of fen si ve. The cen tral con cern of the pro per tied clas ses and the 
ot her seg ments of the an ti-San di ni sta op po si tion ap pe a red to be the 
per ce i ved thre at of a turn to wards a mo re sta bi li sed and, gra du ally, a 
mo re ra di ca li sed so ci a list system.

As the po li ti cal cri sis of the new re gi me de e pe ned, fre qu ent pu blic pa-
sto ral let ters cri ti ci sing the go vern ment be gan to be ma de. Long a sta bi-
li ser of the sta tus quo, the church le a der ship now fully com mit ted it self 
to the de sta bi li sa tion of the San di ni sta re gi me. Alt ho ugh so me ef forts at 
de fen ding neo li be ral „free mar kets“ had been ma de, in stead of stres sing 
the al ter na ti ve to the San di ni sta pro ject (which wo uld ha ve ex po sed its 
de fen ce of up per-class pri vi le ges), the ca pi ta list op po si tion and the 
Church fo cu sed on cri ti ci sing the „er rors“ of the San di ni stas, war ning of 
the dan gers of Mar xism and uti li sing the rhe to ric of „hu man rights“ and 
„fre e dom“ (ibid.)5.

The in sti tu ti o nal Church aga inst Li be ra tion the o logy

The Cat ho lic Church is not a de moc ra tic in sti tu tion, and co uld not to le-
ra te mo re ex pli cit forms of re li gi o us „pa ral le lism“ – the chal len ge to its 
ide o lo gi cal aut ho rity, hi e rar chi cal cha rac ter and or ga ni sa ti o nal unity. 
The of fi cial Church, both do me sti cally and in the Va ti can, did not ap pre-
ci a te the ef forts of the „po pu lar church“ (igle sia po pu lar), i.e. the gras-
sro ots Chri stian com mu nity, to su bject the oli gar chic Church struc tu res 
to a de moc ra tic class analysis (Be rryman 1984).

The San di ni stas mo de ra tely and ca u ti o usly en co u ra ged the se chal len ges 
to the Church hi e rarchy thro ugh the ir Chri stian „po pu lism“, the ap po int-
ment of pri ests in po si ti ons of go vern men tal aut ho rity, clo se links with 

5 An exam ple of the se ina ut hen tic Church tac tics was its ho sti le re ac tion to the 
FSLN’s li te racy cam pa ign: „The Cat ho lic hi e rarchy per ce i ved the en ti re cam pa ign 
as a thre at to the ir own hi sto ric mo no po li sa tion of the edu ca ti o nal pro cess. Thus, a 
cer tain ri va lry for mo ral le a der ship de ve lo ped bet we en the San di ni stas and the church“ 
(Sa bia 1997: 88). 
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the Chri stian ba se com mu ni ti es and the li ke (whi le al so at temp ting to 
re ach an ac com mo da tion with the of fi cial Church). It is pos si ble that the 
San di ni stas over played the ir Chri stian cre den ti als by at temp ting to in stall 
an es sen ti ally new sta te re li gion: a so ci a list ac ti vist Chri sti a nity, who se 
ek kle sia we re the po li ti ci sed Chri stian ba se com mu ni ti es, and who se 
bis hops we re in cre a singly the cha ri sma tic pri est-po li ti ci ans with mi ni ste-
rial port fo li os in the FSLN go vern ment, rat her than the so mew hat mar-
gi na li sed of fi cial Church oli garchy. The new ide o lo gi cal su pre macy of the 
San di ni stas, and of the ir re vo lu ti o nary pri ests in go vern ment (a po wer ful 
al ter na ti ve so ur ce of mo ral aut ho rity), thre a te ned the con ti nued in flu-
en ce of the Church le a der ship thro ugh a no vel phe no me non: a hi sto ri-
cally pro gres si ve so ci a list „the oc racy“.

One of the cru cial po ints of con ten tion had to do with the re la ti on ship 
of the re li gi o us mo ve ment to wards the San di ni sta go vern ment. The hi-
e rarchy ac cu sed the ba se com mu ni ti es and the left-wing clergy of po li-
ti ci sing re li gion. The Church aut ho ri ti es had real ca u se to fe ar they might 
be dis pla ced by new po li ti ci sed struc tu res of re li gi o us „dual po wer“. The 
San di ni stas’ re vo lu ti o nary pro ject ap pe a red to re qu i re (or, at le ast, the 
FSLN be li e ved it re qu i red) a highly to ta li sing stra tegy for the ac cu mu la tion 
of po wer. An en ti re new ap pa ra tus of po wer was be ing con struc ted, as su-
ming the re cog ni sa ble con to urs of a re vo lu ti o nary party-sta te. The ex-
ter nal US pres su res, the mi li ta ri sed cul tu re and the „na tu ral“ oli garchy 
of the gu er ril la mo ve ment li mi ted the po ten ti als for co ha bi ta tion with 
the Church le a der ship. The emer gen ce of the right-wing in sur gency and 
the en su ing ci vil war led FSLN to com mit half of the Ni ca ra guan na ti o nal 
bud get to the mi li tary (Gha rak ha nian, 2006), dra sti cally re du cing the 
sco pe for pro gres si ve so cial pro gram mes and re forms. Un der the se tro-
u bled cir cum stan ces, the strug gle for ide o lo gi cal he ge mony fa vo u red the 
con ser va ti ve for ces, and the Church le a der ship (in clu ding the Va ti can 
plan ners to which the Ni ca ra guan Church ul ti ma tely had to an swer to) 
fo und it self na tu rally drawn to its old al li es.

It wo uld ap pe ar that, at ti mes, un cri ti cal sup port gi ven by cer tain ten-
den ci es wit hin the gras sro ots re li gi o us mo ve ment to the San di ni stas ma de 
the en ti re li be ra tion the o logy mo ve ment mo re vul ne ra ble to po li ti cal 
at tack, sin ce the con ser va ti ve ele ments co uld cla im (and fe ar) it was en ti-
rely sub ser vi ent to the emer ging FSLN po wer struc tu re, i.e. simply a 
po li ti ci sed „re li gi o us wing“ of the San di ni stas. The con te sta tion of the 
left-wing clergy’s le gi ti macy by the Church aut ho ri ti es li mi ted the pu blic 
sup port for it (Sa bia 1997), just as the per ce i ved „par ti san ship“ of the 
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po li ti cally en ga ged Chri stian ba se com mu ni ti es is li kely to ha ve li mi ted 
the bre adth and the re ach of the ir mes sa ge. A mo re po li ti cally open and 
in de pen dent gras sro ots mo ve ment, less frag men ted com mu nal le a der-
ship (ca pa ble of sti mu la ting mo re ef fec ti ve ac tion, self-re flec tion, cha-
ri sma and co he sion) and gre a ter con struc ti ve gras sro ots pres su re on the 
FSLN go vern ment per haps co uld ha ve in cre a sed the fe a si bi lity and li ke-
li hood of mo re par ti ci pa tory de moc ra tic pat terns in the eco nomy and 
the so ci ety, as well as in cre a sing the cre di bi lity and in clu si ve ness of the 
pro gres si ve Chri stian mo ve ment it self. Ra di cal Chri stian so ci a lists we re 
cle arly too we ak to de ci si vely tran sform the Church on the ir own. Whi le 
pro gres si ve Chri stian ele ments we re re la ti vely de ep-ro o ted in the fa bric 
of the broad po pu la tion due to the ir gras sro ots ap pro ach and work clo ser 
to the po or, re vo lu ti o nary Chri stian clergy and re li gi o us ac ti vists we re 
esti ma ted to ha ve con sti tu ted only abo ut 25 per cent of the ove rall clergy 
in Ni ca ra gua in the first half of the 1980-s (Be rryman 1984).

The re spon se of the Church aut ho ri ti es and of the am bi va lent sec tor of 
the clergy was cru cial, as the tra di ti o nal Church and tra di ti o nal re li gi o us 
ide o logy pro ved to be mo re sta ble than many may ha ve ex pec ted. The 
ba sic di lem ma ex pe ri en ced by the Church le a der ship in Ni ca ra gua was 
whet her to at tempt a co ha bi ta tion, or even to align it self with the new 
re gi me, or to de fend the sta tus quo an te, the sa fe and the known po si tion 
it had held in the past, pro tec ting the in te rests of ot her pri vi le ged mi no-
ri ti es (with which it was par ti ally fu sed) in the pro cess. That the Ni ca ra-
guan Cat ho lic Church hi e rarchy cho se the lat ter is pro bably to a sig ni fi cant 
ex tent the re sult of the San di ni sta fa i lu re to bu ild a mu tu ally re as su ring 
and be ne fi cial al li an ce with the Church le a der ship (in the con text of 
strong do me stic and Uni ted Sta tes ca pi ta list op po si tion). It is he re that 
the cen tra li sed po wer of the Va ti can might ha ve been de ci si ve. So mew hat 
pa ra do xi cally, the Va ti can may ha ve been less overtly ho sti le to the San-
di ni sta go vern ment had the new re gi me been able to esta blish a mo re 
de ci si ve so cial he ge mony.6

The com plex, highly con tin gent si tu a tion in which the Church hi e rarchy 
fo und it self pre sen ted va ri o us di lem mas with re gards to the Church’s 
op ti mal po li ti cal po si ti o ning. The in de pen dent or ga ni sa ti o nal lo gic of 

6 The ca se of Yugo sla via, whe re the na ti o nal Cat ho lic Church le a der ship was partly 
al lo wed by the Va ti can to ma in tain re la ti vely cor dial re la ti on ships (alt ho ugh this en-
ten te did not ex tend to li be ra tion the o lo gi ans such as the Slo ve nian „red bis hop“ of 
Ma ri bor, Ve ko slav Gr mič, who was de mo ted on ac co unt of his cle ar left-wing po si ti o-
ning – De lo 2005), de mon stra tes the po ten tial va li dity of this po int.
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the Ni ca ra guan Cat ho lic Church com pli ca ted the „bo ur ge o is“ class po si-
tion of the hi e rarchy, sin ce the ob jec ti ve ma te rial in te rests of the Church 
as an or ga ni sa tion and of its le a ding in di vi du als we re not al ways easily 
di scer ni ble. A pact with the San di ni stas may ha ve even so li di fied and 
de e pe ned the Church’s po wer. The ex plo si on of ba se com mu ni ti es and 
of li be ra tion the o logy, if it had been kept un der con trol by the Church 
hi e rarchy, had the po ten tial of or ga ni sa ti o nally re in vi go ra ting the Church, 
gi ving it a po wer and re ach which an os si fied bu re a uc ra tic stra tegy wo uld 
not ha ve been able to ac hi e ve, espe ci ally in the con text of a re la ti ve cri sis 
of le gi ti ma tion which the Church fa ced in the emer ging San di ni sta so cial 
or der. Ad di ti o nally, it may ha ve been seen as po ten ti ally in the in te rest of 
the Church to at tain and re tain a „fo ot hold“ in Ni ca ra gua’s li be ra tion po-
li tics, lest the an ti-cle ri cal, as ser ti vely se cu la rist (or even at he ist) Mar xist 
ele ments we re to gain a gre a ter ro le in the po li ti cal pro cess. The goal of 
con stra i ning the in de pen dent ini ti a ti ve of the pro gres si ve clergy and the 
„Po pu lar Church“ may ha ve al so ini ti ally re qu i red the Church hi e rarchy’s 
po si ti o ning to be mo re akin to a ba lan cing act than a mo no lit hic de nun-
ci a tion of li be ra tion the o logy.

What ap pe ars to be cle ar is that the Ni ca ra guan Church’s rat her mo no po-
li stic con cep tion of re li gi o us li fe en ta i led a pro no un ced in to le ran ce for 
de moc ra tic stan dards. This may ha ve been a de ci si ve stra te gic con si de ra-
tion of the Cat ho lic hi e rarchy, alt ho ugh a clo se in ve sti ga tion of in ter nal 
de ba tes wit hin the hi e rarchy wo uld pro bably de tect the exi sten ce of a re-
la ti vely sop hi sti ca ted set of in tert wi ned stra te gic ar gu ments. In any ca se, 
the Ar chbis hop (la ter Car di nal) Oban do and the rest of the Church aut-
ho ri ti es de man ded that the pri ests wit hdraw from the ir go vern men tal 
posts, which they re fu sed, and a com pro mi se un der which the aut ho ri ti es 
wo uld al low the pri ests to re main in the go vern ment if they aban do ned 
the ir pri estly fun cti ons was la ter re ac hed. Furt her mo re, the pro-San di ni sta 
Ni ca ra guan As so ci a tion of Clergy was ul ti ma tely for ced to dis band. The 
de ployment of pro-San di ni sta pri ests to in sig ni fi cant posts be ca me a com-
mon prac ti ce, whi le the go vern ment ex pel led fo re ign „co un ter-re vo lu ti o-
nary“ pri ests (Sa bia 1997). A rift bet we en the ba se com mu ni ti es ope ned 
up as well: whi le so me ba se com mu ni ti es ac cep ted the bis hops’ cri ti cisms, 
ot hers cho se to defy the ir aut ho rity. A ba se com mu nity mem ber sta ted: 
„The bis hops co me with gre at aut ho rity, with gre at pu bli city, to de no un ce 
us. It is ti ring and ex ha u sting for mem bers of our com mu nity“ (ibid.: 107). 
The „rig hte o u sness“ of Chri stian ba se com mu ni ti es, the ir „mis si o nary“ 
cha rac ter, so me ti mes ga ve them the po pu lar ap pe a ran ce of a sect (ibid.). 
The com for ting tra di ti o na lism of the ma in stre am Church, at le ast af ter 
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years of co un ter-in sur gency, the in tro duc tion of ge ne ral con scrip tion and 
a so a ring in f la tion ra te (Ben da ña 2004) is li kely to ha ve been to the 
Church’s advan ta ge in the re li gi o us con fron ta tion over mass le gi ti macy.

Alt ho ugh the glo bal re ach of Va ti can has im pac ted the na ti o nal po li tics 
of many co un tri es, the con fron ta tion bet we en the glo bal le a der ship of 
the Cat ho lic Church and the Ni ca ra guan sta te was par ti cu larly sharp. 
Va ri o us at tacks aga inst the San di ni stas we re per si stently ma de by the 
re li gi o us hi e rarchy, and as la te as May 1983, af ter New swe ek had al ready 
ran a co ver story on the US „co vert war“ in Ni ca ra gua, Ar chbis hop Oban do 
still cyni cally ex pres sed dis be li ef that the US was fo men ting ag gres sion 
„sin ce all the in for ma tion co mes from only one si de“ (Be rryman 1984: 
275). Oban do was even pro mo ted in to a Car di nal by the Va ti can, which 
ap pe ars li kely to ha ve been an emi nently po li ti cal de ci sion.

The sharply an ti-San di ni sta po li ti cal po si tion of the of fi cial Church ca me 
at a ti me when the US, par ti cu larly af ter Jimmy Car ter lost the pre si dency 
to Ro nald Re a gan in 1981 (Blum 2004), be gan to pur sue an ag gres si ve 
stra tegy of pro lon ged de sta bi li sa tion of the San di ni sta re gi me thro ugh 
a war of at tri tion. Du ring that ti me, CIA was gi ving va ri o us forms of sup-
port and aid to the ca pi ta list and right-wing op po si tion, in clu ding the 
Con tras (co un ter re vo lu ti o nary de ath squ ads), which the In ter na ti o nal 
Co urt of Ju sti ce fo und to be il le gal in 1984.7

Far from advan cing so me kind of „high-min ded alo of ness“ from the „gre asy 
po le“ of po li tics, Car di nal Oban do’s out spo ken ho sti lity to the San di ni-
stas in this con text amo un ted to (su bjec ti vely as well as ob jec ti vely) co un-
ter-re vo lu ti o nary po li ti cal ini ti a ti ve:

„Car di nal Mi guel Oban do and the Cat ho lic Church in Ni ca ra gua re ce i ved 
hun dreds of tho u sands of dol lars in co vert aid. […] Ni ca ra gua’s ports 
we re un der si e ge: mor tar shel ling from high-speed mo tor la un ches, 
aerial bom bing and roc ket and mac hi ne-gun at tacks we re de sig ned to 
bloc ka de Ni ca ra gua’s ex ports as well as to star ve the co un try of im ports 

7 Both a di rect and in di rect mi li tary in ter ven tion by the US was ini ti a ted, in clu ding 
the fol lo wing met hods: 
„The CIA, in ad di tion to tra i ning, ar ming, and di rec ting the Con tras, con duc ted mi-
li tary ac ti ons on its own, in clu ding aerial ra ids aga inst mi li tary ba ses and oil sto ra ge 
tanks, and the mi ning of Ni ca ra guan har bo urs in early 1984. The Re a gan ad mi ni stra-
tion al so bloc ked in ter na ti o nal lo ans to Ni ca ra gua, im po sed an eco no mic em bar go 
aga inst Ni ca ra gua in May 1985, sub si di zed in ter nal op po si tion gro ups be si des the 
Con tras, si de step ped pe a ce ini ti a ti ves pro mo ted by La tin Ame ri can le a ders, ig no red 
a World Co urt de ci sion in 1986 that ru led U.S. ac ti ons aga inst Ni ca ra gua il le gal“, etc. 
(Pe a ce 2008: 64).
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by frig hte ning away fo re ign ship ping. […] It was di sclo sed in Oc to ber 
1984 that the CIA had pre pa red a ma nual of in struc ti ons for its cli ents 
which, amongst ot her things, en co u ra ged the use of vi o len ce aga inst 
ci vi li ans. […] Con gres si o nal in tel li gen ce com mit te es we re in for med by 
the CIA, by pre sent and for mer con tra le a ders, and by ot her wit nes ses 
that the con tras in deed „ra ped, tor tu red and kil led unar med ci vi li ans, 
in clu ding chil dren“ and […] „gro ups of ci vi li ans, in clu ding wo men and 
chil dren, we re bur ned, di smem be red, blin ded and be he a ded“ (The Gu ar-
dian, 3 Ju ne 1983, in Blum 2004: 292–293).

This is the con text in which the Cat ho lic Church hi e rarchy cho se to con-
front the „Po pu lar Church“ and the San di ni sta go vern ment.

The re vo lu ti o nary im pas se

The ri se of the „Po pu lar Church“ vs. the of fi cial Church was both one of 
the key ini tial stra te gic advan ta ges, and sub se qu ently one of the cru cial 
so ur ces of an ta go nism in the en ti re San di ni sta po li ti cal pro ject. Whi le 
the Church hi e rarchy fo cu sed on its own po wer, the pre ser va tion of its 
ru ling tra di ti o nal po si tion in so ci ety as a pa ter na li stic in sti tu tion, the 
Chri stian ba se mo ve ment and the po li ti ci sed clergy to ok as the ir ra i son 
d’etre the com mit ment to the po or, to the ele va tion of the op pres sed 
mas ses from po verty and to an end of the ir pas si ve sub ser vi en ce to the 
ru ling eli tes. Tra di ti o nal cha ri ta ble work and pa ter na lism co uld no lon-
ger ser ve as an ac cep ta ble sub sti tu te for struc tu ral and tran sfor ma ti ve 
so cial chan ge. Spe a king in a post-San di ni sta si tu a tion, a ba se com mu nity 
mem ber vi vidly iden ti fied the con trast bet we en the two con flic ting con-
cepts of Chri sti a nity and of the Church’s re la tion to de moc ra tic, pu blic 
and di a lo gic li fe: „To day the re is no pla ce for bi bli cal analysis and di s-
cus sion. The pri est tells us that only he can do re flec ti ons and he si len ces 
us if we try to spe ak“ (Uri Schmidtt in Sa bia 1997: 129). Mo re o ver, the 
edu ca ti o nal co ur ses for new pri ests we re cen tra li sed (Sa bia 1997). Mark 
Le ster, a for mer Cat ho lic pri est who was in vol ved with the ba se com mu-
nity mo ve ment, said this of the tra di ti o nal Church’s re la tion to the re alm 
of pu blic li fe: „It is a mi ni ste ring di vor ced from the pe o ple’s im me di a te 
re a lity. The ele ment of re flec tion on the re a lity in Ni ca ra gua has simply 
been ta ken out“ (Le ster in Sa bia 1997: 131–132). Pri ests we re al so drawn 
to wards the up per clas ses due to not be ing paid a sa lary, which ma de 
them de pen dent on the con tri bu ti ons from the we althy (Sa bia 1997).

Ho we ver, by tur ning in ward to the ir ba se com mu ni ti es, and of ten away 
from the of fi cial re li gi o us in sti tu ti ons (espe ci ally as the aut ho ri ti es be ca me 
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in cre a singly cri ti cal of the ir ac ti vi ti es), the pro gres si ve Chri sti ans might 
ha ve ac tu ally li mi ted the ir re ach to the still tra di ti o na list ma jo rity and 
to the sha red di sco ur se of the ge ne ral po pu la tion: „The cam pe si no 
pe o ple are very tra di ti o nal. They lo ve the church but at the sa me ti me 
they can be very ra di cal. […] In ter nally, the cam pe si no pe o ple are very 
tra di ti o nal, but po li ti cally they can be very ra di cal“ (Uri Schmidtt in 
Sa  bia 1997: 153).

The San di ni stas we re fa ced with a da un ting task of avo i ding both the 
dan ger of self-iso la tion by „out-of-pla ce“, inor ga nic „ra di ca lism“ and the 
pro spect of ac com mo da tion with the op pres si ve ca pi ta list eli tes.

A con si stent com mit ment to the pro tec tion of hu man rights and hu man 
dig nity is both most con du ci ve to the cre a tion of a mo re advan ced so-
ci ety, as well as an im por tant re spon se to the „an ti-com mu nist“ de ma-
gogy.8 The real hu man rights im pro ve ments un der the FSLN go vern ment 
we re hypoc ri ti cally ig no red by the Right in Ni ca ra gua and in the Uni ted 
Sta tes (West 1992). Yet it is cle ar that the San di ni stas co uld ha ve pro-
jec ted a sig ni fi cantly mo re ci vil li ber ta rian and hu ma ni stic ima ge. The 
early ali e na tion of the Na ti ve Ame ri can and Cre o le po pu la tion on the 
Atlan tic Co ast, the pur su it of a uni tary sta te (tho ugh it was not de void 
of va ri o us sa fety-val ve mec ha nisms and gri e van ce chan nels), as well as 
a per haps overly swift and far re ac hing pro gram me of pro perty con fi-
sca ti ons (We hr and Nep stad 1994), re du ced FSLN’s po li ti cal ca pi tal. 
Whi le much ide o lo gi cally and mo rally tran sfor ma ti ve work had been 
do ne in re la tion to the Ni ca ra guan Re vo lu tion’s ene mi es (ibid.), the 
FSLN’s stra tegy co uld ha ve been sig ni fi cantly mo re cre a ti ve. A fir mer 
com mit ment to the stra te gic con cept of a plu ra li stic „hi sto ri cal bloc“, 
com bi ning a mo re aut hen tic com mit ment to de cen tra li sa tion and po-
pu lar gras sro ots em po wer ment with gre a ter eco no mic and sta tus con-
ces si ons to seg ments of the mid dle and up per class (at le ast in the tran si-
ti o nal pe riod) – along with mo re ef fec ti ve com mu ni ca tion of the bro a der 

8 An im por tant po int in this re gard is that a mo re plu ra list and non-cor po ra tist 
stan ce of the San di ni stas might ha ve been able to mo re suc cessfully mo bi li se US 
chur ches and ot her re li gi o us ac tors, who might ha ve fo und it easi er to tran scend Cold 
War po stu ring and of fi cial pro pa gan da if the Ni ca ra guan re vo lu ti o na ri es had ta ken 
mo re ca re not to ali e na te the US pu blic and the US go vern ment (to the ex tent that 
this was pos si ble wit ho ut lo sing ba sic po li ti cal aut hen ti city). The pro gres si ve re li gi-
o us com mu nity in ot her co un tri es, espe ci ally in the US, led an im por tant cam pa ign 
aga inst the US go vern ments’ de sta bi li sa tion pro gram me in Ni ca ra gua, but this pe a ce 
mo ve ment, de spi te the Iran-Con tra af fa ir (which led to highly pu bli ci sed he a rings in 
Con gress), ne ver truly suc ce e ded in bre a king out of the pro gres si ve US ac ti vist and 
re li gi o us ghet to (Pe a ce 2012).
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ho ri zons for hu man eman ci pa tion re gar dless of one’s class bac kgro und 
– might ha ve been able to sub stan ti ally re du ce the bre adth and the vi-
ru len ce of the op po si tion in and beyond the Cat ho lic Church. No fa ir 
cri ti que co uld deny the exi sten ce of for mi da ble chal len ges po sed by the 
de sta bi li sa tion ef forts of the do me stic and fo re ign op po si tion. No net he-
less, this lack of suf fi ci ently struc tu rally em po we ring re forms along with 
mo re con si stently and cre a ti vely non-cor po ra tist pe a ce-bu il ding ef forts 
by the San di ni stas ap pe ars to ha ve had a strong ro le in the di mi nu tion 
of the ir po li ti cal le gi ti macy. A less ali e na ting po li ti cal stra tegy, in clu ding 
the advan ce ment of a mo re uni ver sa li stic no tion of hu man eman ci pa-
tion and em po wer ment, might ha ve been mo re suc cessful in mo de ra ting 
op po si tion aga inst and bu il ding sup port for pro gres si ve chan ge than a 
mo re ste re otypi cal di sco ur se re mi ni scent of „class war fa re“ and the se e-
mingly ex clu si ve „op tion for the po or“. The Church and the rest of the 
op po si tion we re able to se i ze upon this sup po sed „cor po ra tism“, as ser ting 
that God lo ves everyone, not just the po or. In the pro cess of its po li ti cal 
crystal li sa tion, FSLN fa i led to ef fec ti vely advan ce the stra tegy of the 
„hi sto ri cal bloc“ to a new sta ge which wo uld be both suf fi ci ently plu ra-
li stic and non-cor po ra tist, yet still de eply pro gres si ve. The sta bi lity of 
the San di ni sta pro ject to a lar ge ex tent re lied on the FSLN’s abi lity to 
advan ce the de cen tra li sing struc tu ral em po wer ment of the broad mas ses 
whi le mi ni mi sing, and in so me ot her ways com pen sa ting, the chal len ge 
that com mu nal self-or ga ni sa tion po sed to the esta blis hed struc tu res of 
the mighty Cat ho lic Church. Still, it sho uld be ac know led ged that ten-
sion, con flict and con tra dic tion are (to so me ex tent) the si ne qua non 
of re vo lu ti o nary di a lec tics. The gras sro ots Chri stian mo ve ment was both 
a ma jor so ur ce of con flict with the Church and a cri ti cal San di ni sta as set. 
No net he less, mo re con si de ra tion sho uld pro bably ha ve been gi ven to 
the sup po si tion that the left-wing re li gi o us pa ral le lism (thro ugh Chri-
stian ba se com mu ni ti es and the or ga ni sa ti ons of the ra di cal left-wing 
clergy) went too far in con fla ting the sphe res of pu blic and Church po li-
tics. Even in the Ni ca ra guan con text, Chri stian ba se com mu ni ti es we re 
not an ade qu a te re pla ce ment for se cu la ri sed for mal struc tu res of com-
mu nal self-go vern ment.

Per haps, if the Cat ho lic Church and the rest of the esta blis hed eli te had 
ex pe ri en ced a mo re con ci li a tory tre at ment by the San di ni sta go vern ment, 
the Cat ho lic hi e rarchy wo uld ha ve been wil ling to per form a mo re pro-
gres si ve or con ci li a tory fun ction in the ci vil war. The Pro te stant Chur ches 
pa ved the way in this re spect, espe ci ally the hi sto ri cally pa ci fist and pe a ce-
ma king Men no ni te and Mo ra vian Chur ches. The Mo ra vian Church, as 
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the le a ding re li gi o us or ga ni sa tion in the East of the co un try, as su med 
the ro le of the in ter me di ary in the con flict bet we en the FSLN go vern ment 
and the Na ti ve Ame ri can and Cre o le po pu la tion on the Atlan tic Co ast 
(We hr and Nep stad, 1994). The Cat ho lic Church la ter al so be gan to sup-
port the pe a ce ne go ti a ti ons, pri ma rily thro ugh its ru le as an in ter me di ary 
bet we en the go vern ment and the op po si tion. The Ni ca ra guan Na ti o nal 
Re con ci li a tion Com mis sion in 1988 and 1989 was cha i red by Car di nal 
Oban do y Bra vo (ibid.). Per haps the Church’s in vol ve ment in the pe a ce 
pro cess re flec ted the chan ging in ter na ti o nal con text (the strengthe ning 
of the in ter na ti o nal so li da rity cam pa ign in sup port of the San di ni stas in 
co njun ction with US-So vi et déten te and the he ig hte ned scru tiny of the 
US de sta bi li sa tion pro gram me in the US Con gress). Con si de ring the 
Cat ho lic hi e rarchy’s ho sti lity to the San di ni stas, it is al so pos si ble that 
the Church aut ho ri ti es we re se e king to ease the tran si tion to a post-San-
di ni sta re gi me.

This pe a ce-bu il ding ro le of va ri o us re li gi o us or ga ni sa ti ons and net works 
wit hin and out si de of Ni ca ra gua, as well as the con tri bu tion of Chri stian 
ba se com mu ni ti es (as struc tu res of par ti ci pa tory de moc racy) to ci vil so-
ci ety, cle arly de mon stra te the po ten ti ally con struc ti ve ro le or ga ni sed re-
li gion can play in pu blic li fe. Be si des, even on the le vel of pu blic ide o logy, 
the sup po sedly „ex clu si vist“ di sco ur se of Chri stian po li tics is, pa ra do xi-
cally, so me ti mes ac tu ally bet ter at spe a king to the Raw lsi an „pu blic re a-
son“ in tel li gi ble to the broad pu blic due to its po ten tial to com mu ni ca te 
de e per so cial truths which a less spi ri tual or „po e ti cal“ (i.e. mo re ba nal) 
di sco ur se and nor ma ti ve fra me work per haps co uld not. One of the fo un-
ders of li be ra tion the o logy, Le o nar do Boff, sum ma ted the the o lo gi cal 
re so ur ces for a pe a ce a ble and plu ra li stic po li ti cal stan ce: „In this strug gle, 
the o lo gi ans of li be ra tion gi ve cle ar pre fe ren ce to pe a ce ful me ans be ca u se 
the se are the me ans that ge ne ra te li fe. We find in the go spel the re nun ci a-
tion of all ven ge an ce, of all do mi na tion of one over anot her. We le arn 
so li da rity and lo ve of enemy. But tra di ti o nally this go spel has only been 
pre ac hed at the per so nal le vel. We must rec la im it for our po li tics as well“. 
(Boff 1991: x). I ha ve al ready outli ned the ro le that so me pro gres si ve re li-
gi o us ac tors in Ni ca ra gua had in advan cing the ro le of lo ve as the cre a ti ve 
and in te gra ti ve form of po wer (Bo ul ding 1989; We hr and Nep stad 1994). 
This kind of to le rant di sco ur se of Chri stian non vi o len ce is sup por ti ve of 
ci vil li ber ti es and the pu blic good, yet it has been chal len ged in many con-
texts both by ri gid la i cist im po si ti ons (which are, ef fec ti vely, re stric ti ons 
on the fre e dom of con sci en ce) and by con ser va ti ve re li gi o us ac tors com-
mit ted to the de fen ce of exi sting oli gar chic class re la ti on ships.
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Con clu ding re marks

De pen ding on the spe ci fic na ti o nal con texts, the im pe ra ti ves of prag ma-
tic po li ti cal ac ti vity ba sed on the „na ti o nal-po pu lar“ ap pro ach and the 
wi de hi sto ri cal bloc of pro gres si ve for ces so me ti mes prec lu de the ad he-
ren ce to se cu la rist and la i cist nor ma ti ve sup po si ti ons. Li be ra tion the o-
logy in par ti cu lar, as a po li ti cal re li gion in its very es sen ce, chal len ges the 
easy se cu la rist po li ti cal for mu las po stu la ted by the French Re vo lu tion. 
At temp ting to un cri ti cally copy the hi sto ri cally spe ci fic (and de ci dedly 
atypi cal) po li ti cal tra jec tory of co un tri es li ke Fran ce wo uld, in cer tain 
na ti o nal con texts, be to test the very li mits of a so ci ety’s „ela sti city“. Any 
at tempt to pro gres si vely re de fi ne the re la ti on ship bet we en the Church 
and the sta te must, as its fun da men tal gu i ding prin ci ple, gi ve due re spect 
to the exi gen ci es of or ga nic so cial de ve lop ment.

Many past and con tem po rary exam ples ha ve de mon stra ted the (hi sto ri-
cally con tin gent) po ten tial for so me re li gi o us be li efs and re li gi o us in sti-
tu ti ons to con tri bu te to pro gres si ve and de moc ra tic so cial chan ge. The 
re for mist Se cond Va ti can Co un cil, as well as the cur rent Po pe Fran cis I 
(al ready no ted for his so ci ally con sci o us and strongly cri ti cal po si ti o ning 
vis-á-vis the pre va i ling mi li ta rism and what he has ter med the mur de-
ro us glo bal eco nomy – Po pe Fran cis, 2013) ha ve de mon stra ted that even 
the glo bal Cat ho lic Church, a highly tra di ti o na list and hi sto ri cally highly 
con ser va ti ve in sti tu tion, no net he less holds po ten tial for pro gres si ve po-
li ti cal po si ti o ning in cer tain con texts.

The re la ti on ship of the re li gi o us in sti tu ti ons with the sta te and the pu blic 
sphe re will, un der stan dably, need to be mo re plu ra li stic in co un tri es with 
mo re he te ro ge ne o us re li gi o us af fi li a ti ons of the po pu la tion than in the 
con text of Ni ca ra gua, which has been very pre do mi nantly Chri stian and 
Cat ho lic. Re li gi o us ac tors are ob jec ti vely re qu i red to show gre a ter to le-
ran ce of dif fe ring per spec ti ves, so me ti mes even di scre tion, in ot her po li-
ti cal con texts, such as in la i ci sed We stern sta tes.

This es say is a pla i doyer for a gre a ter un der stan ding of the va ri e ti es of 
Church-sta te ar ran ge ments and of the im por tan ce of not ba sing po li ti cal 
ex pec ta ti ons of the re la ti on ship bet we en the Church and the sta te on 
sta tic and de-con tex tu a li sed con cep tual pre sup po si ti ons. In stead, they 
sho uld be or ga ni cally ro o ted in the (dyna mic) pro ces ses and in sti tu ti ons 
of ac tual so cial li fe. As I ha ve at temp ted to de mon stra te, the con cept 
of a hi sto ri cal bloc of pro gres si ve for ces, ro o ted in (tho ugh not sla vish 
to) the spe ci fic so cial and cul tu ral re a li ti es of the na ti o nal con text (the 
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„na ti o nal-po pu lar“), is the most fru it ful the o re ti cal and stra te gic ap pro ach. 
It is no net he less pos si ble to ge ne ra li se the pro gres si ve nor ma ti ve po si tion 
on a cer tain le vel of ab strac tion: a pro gres si ve re pu blic sho uld strongly 
pro tect all forms of non-mo no po li stic and non-ex clu si o nary pu blic spe ech. 
The mo re co he rently and con struc ti vely plu ra li stic the dis per sion of po-
wer and in flu en ce be co mes, the ric her the po li ti cal sphe re is li kely to be. 
In such a truly de moc ra tic pu blic li fe, hu ma ne re li gi o us and po li ti cal 
vi si o na ri es such as Mar tin Lut her King and Er ne sto Car de nal, as well as 
the mo ve ments and or ga ni sa ti ons in spi red by the ir no ble ide als, wo uld 
al ways ha ve the ir pla ce un der the re pu bli can sun.

Pri mlje no: 17. mar ta 2014.
Pri hva će no: 15. ju na 2014.
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Da niel Ja ko po vich
Le va „te o kra ti ja“: dr ža va i Cr kva u re vo lu ci o nar noj Ni ka ra gvi

Sa že tak
Ovaj esej ana li zi ra an ta go ni zme iz me đu Ka to lič ke cr kve (u Ni ka ra gvi i sve tu) 
i san di ni stič kog po kre ta i san di ni stič ke vla de, ko ji su pred sta vlja li jed nu od 
ža ri šnih ta ča ka za us pon kon ti nen tal nog i glo bal nog po kre ta te o lo gi je oslo-
bo đe nja. Esej da je kri tič ki pre gled po kre ta te o lo gi je oslo bo đe nja u Ni ka ra gvi, 
pr ven stve no u ve zi sa so ci jal nom funk ci jom re li gi je i re li gij skih in sti tu ci ja. 
Cen tral ni fo kus ovog ese ja jeste iden ti fi ka ci ja na či na na ko ji je le vote o lo ško 
i san di ni stič ko raz u me va nje im pe ra ti va kon trahe ge mon skog pro jek ta, „isto-
rij skog blo ka“ (shva će nog kao si ste ma po li tič kih i so ci jal nih ve za i sa ve zni-
šta va) i „na ci o nal no-po pu lar ne“ stra te gi je do pri ne lo opre znom stva ra nju 
no ve dr žav ne re li gi je i no vog po li tič kog pro jek ta: le vog „te o krat skog“ dru štve-
nog po ret ka. Is ku stvo Ni ka ra gve ko ri sno je ra di fo ku si ra nja ši re di sku si je o 
zna ča ju kon tekst-spe ci fič nog nor ma tiv nog pro su đi va nja o ve za ma iz me đu 
dr ža ve i cr kve.

Ključ ne ri je či: te o lo gi ja oslo bo đe nja, i sto rij ski blok, na ci o nal no-po pu lar no, 
le va „te o kra ti ja“


